《Whedon’s Commentary on the Bible – Hosea》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verses 1-5 

1, 2a. Title — intended as a heading for the whole book. On its probable original form, its accord with internal evidence, etc., see pp. 15ff. 

Word — As in Isaiah 2:1 (compare “vision,” Isaiah 1:1), denotes the substance of the divine revelation, whatever the manner in which it was received (see pp. 14f.). 

Jehovah — Thus the A.R.V. reproduces throughout the entire Old Testament the name of God rendered in A.V. LORD). 

Beeri — Introduction, p. 10. 

The beginning of the word of Jehovah by Hosea — R.V., “When Jehovah spake at the first by Hosea.” A.V. is more satisfactory, and is supported by the ancient versions. The words are a new heading, perhaps by Hosea himself, for part of the book; not chapters 1-3 (Cheyne), but chapters 1, 2. To “beginning” corresponds “again” in Hosea 3:1. 

By — Better, R.V. margin, “with” (Zechariah 1:9; Numbers 12:2). In what sense this was the beginning of Hosea’s prophetic activity, see Introduction, pp. 15f. The narrative — for such is chapter 1 — begins with Jehovah said to Hosea; it closes with Hosea 1:9, in Hebrew the end of chapter 1.



Verses 2-5 

2b-5. The marriage of Hosea and the birth of the first child. 2. 

Take… a wife — Common expression for marry. 

A wife of whoredoms — Not harlot, that is, a woman already a sinner, whether in a literal or a spiritual sense (Hosea 2:5), but a woman with deeply rooted tendencies toward unchastity (Introduction, pp. 12ff.). 

Children of whoredoms — Either children inheriting the mother’s evil tendencies, or children born of a woman with such tendencies, or both (Hosea 2:4). 

The land hath committed [“doth commit”] great whoredom — The reason for leading the prophet into this peculiar experience. By his own domestic life he was to apprehend more clearly the relation of Jehovah to Israel. As the prophet in his later life meditated over his own sad experience he recognized that the affliction came to him from Jehovah to teach him, in order that he might be a teacher of others. That does not mean that he was not a prophet until his eyes were thus opened. He was conscious of a prophetic call when his first son was born, as is clear from the giving of the symbolic name. In fact, he understood the significance of his own domestic experience because he had the prophetic gift. Nevertheless, his experience led him into a deeper appreciation of the most important phase of his message to the people. Israel, like his wife, had adulterous tendencies; for a while they were restrained, but at the slightest provocation they broke forth.



Verses 2-9 

HOSEA’S WIFE AND CHILDREN, Hosea 1:2-9.

The prophet relates how, at the divine command, he took in marriage a wife of whoredoms, Gomer the daughter of Diblaim. By her he had three children, to whom he gave names symbolic of the truths he taught: Jezreel, symbolizing the overthrow of the dynasty of Jehu; Lo-ruhamah, announcing that Jehovah will have no more mercy upon Israel; and Lo-ammi, symbolizing the utter rejection of Israel.



Verse 3 

3. The prophet followed the command. 

Gomer — Various efforts have been made to find a symbolic meaning in this name as well as in that of the father, Diblaim, but without success. Both are to be understood literally. In time a son was born; to him the prophet gave a name symbolic of one important truth he was commissioned to teach. In a similar manner Isaiah gave to his sons the symbolical names Shear-jashub and Maher-shalal-hash-baz (Isaiah 7:3; Isaiah 8:3). There is no reason to suppose that this son was the offspring of adulterous intercourse and that Hosea recognized him as his son “for his mother’s sake.” It is probable that Hosea did not find out the true character of his wife, or at least the hopelessness of the case, until after the birth of the three children.



Verse 4 

4. Jezreel — That is, God sows. The name was to be given, as the next line shows, not on account of its meaning but on account of its historical connections. Jezreel is the well-known city of that name in the Plain of Jezreel. 

Blood — Or, blood-guiltiness (G.-K., 124n); the extinction of the house of Ahab by Jehu, about 842 B.C. (2 Kings 9, 10). The name, therefore, points both backward and forward — backward to the crime and forward to the punishment. Not only the dynasty of Jehu is to be destroyed, but also the northern kingdom. The events are thought to be imminent. 

Yet a little while — In this the prophet was not mistaken, for the fulfillment in each case took place within a few years, though not at one time; the farmer in the assassination of Zechariah by the usurper Shallum (2 Kings 15:10), the latter in the fall of Samaria and the exile of the northern tribes in 722-721 B.C. (2 Kings 17). One cannot fail to see that the standpoint of Hosea is not the same as that of 2 Kings 10:30. There Jehu is highly commended for the very act condemned here. How are we to explain the difference? The attempt to prove that Hosea has in mind some other crime is futile. The explanation lies in the advance in religious and ethical conceptions during the intervening century. The character of Jehovah never changes; but the conceptions of his character, even by the inspired prophets, did change and advance. It seems that the prophets of the ninth century had not yet learned “that the cause of truth is not permanently advanced by intrigue and bloodshed,” while Hosea is advancing toward the Christian belief that the kingdom of God must be extended by the moral influence going out from the kingdom; a view held also by the author of Isaiah 2:2-4. It should be noted, however, that some deny that Hosea’s judgment differed from that of the author of 2 Kings 10:30; and they explain the prophet’s condemnation by assuming that he recognized a wrong motive, unnoticed by the historian, behind Jehu’s act. “The same historical fact which, if it had proceeded from high motives, would have been praiseworthy as pleasing to God may, if arising from other motives, be unpardonable sin in the sight of God.” In addition it is claimed that Jehu went to excess in executing the divine command (2 Kings 9:27; 2 Kings 10:13-14).



Verse 5 

5. The valley of Jezreel — The ancient battlefield of the Hebrews (Judges 4:13 ff; Judges 6:33 ff; Judges 7:1 ff.; 1 Samuel 29:1 ff.), therefore a proper place for the coming conflict; besides, the crime to be avenged had been committed there. If the LXX. text of 2 Kings 15:10, is correct Zechariah was slain at Ibleam, which lies in the valley of Jezreel. The final blow, which marked the end of the northern kingdom, was the fall of Samaria. There is no reason for regarding Hosea 1:5 as a later insertion (Marti). 

Break the bow — Symbol of military power. The enemy which is to destroy Israel is not named; he can be no other than the Assyrian.



Verse 6-7 

6, 7. Birth of Lo-ruhamah. 6. The second child of the union was a daughter. 

Lo-ruhamah — Meaning She is not pitied, or loved; that is, she does not experience the love which is ordinarily bestowed by parents upon their children. The reason for giving this name is also stated. Israel, the child of Jehovah (Hosea 11:1), is no longer loved or pitied by him to the extent that a child might expect love and pity; but Jehovah has not yet entirely cast off the people (Hosea 1:9). 

But I will utterly take them away — Better, with R.V., “that I should in any wise pardon them”; a perfectly legitimate translation (Jeremiah 12:1; compare Genesis 40:15, G.-K., 166b). There is no grammatical necessity for the rendering, “No, rather I will surely pardon them,” which Marti makes the basis for omitting the clause as a later addition, because the thought expressed is out of place in this connection. His translation being unwarranted there is no necessity for omitting the words.



Verse 7 

7. While Jehovah will not interfere in behalf of Israel, he will have mercy upon the southern kingdom. 

Judah — The prophet seems to think that Judah is in better religious and moral condition than Israel (Hosea 4:15). In reality, judging from the messages of Isaiah and Micah, the two eighth century prophets of Judah, there was little difference between the conditions in the two kingdoms. And if the references to Judah in Hosea 5:5; Hosea 5:10; Hosea 5:12-14; Hosea 6:4; Hosea 6:11; Hosea 8:14; Hosea 10:11; Hosea 11:12 (margin); Hosea 12:2, are from Hosea himself, this prophet seems to agree with the two Judean prophets. The explanation that Hosea 1:7; Hosea 4:15, come from an earlier period, before Hosea had become properly acquainted with conditions in Judah, is not considered satisfactory by most commentators, since the time elapsed between the delivery of Hosea 4:15, and chapter 5, cannot have been very long. It is not without reason, therefore, that many commentators regard Hosea 1:7 as a later interpolation, reflecting the experiences of Judah in 701 (2 Kings 19:35 ff; Isaiah 37:36 ff.). An additional objection is raised on the ground that the thought of Hosea 1:7 is foreign to the rest of the chapter, in which the prophet narrates his own domestic life, and sets forth its significance as illustrating the relation of Israel to Jehovah. 

By Jehovah their God — For the sake of emphasis, instead of by me; describes very aptly the deliverance of 701, as a reading of the account in 2 Kings will show. It is the constant teaching of the prophets that Jehovah, and not human defenses, is the salvation of his people (Hosea 14:3; Isaiah 7:1-17; Isaiah 31:8; compare Hosea 2:7).



Verse 8-9 

8, 9. Birth of Lo-ammi. 
8. The third child was a son. 

When she had weaned — After two or three years, the length of time allowed to elapse in Palestine even now before children are weaned. 9. 

Lo-ammi — That is, Not my people. Israel is to be cast off entirely, to be no longer the people of Jehovah. The three names form a climax — Jezreel symbolizes a definite judgment; Lo-ruhamah, the withdrawal of the divine mercy; Lo-ammi, the utter rejection of Israel, its treatment as a foreign nation. 

I will not be your God — Literally, I will not be for you, that is, on your side, to help you. The thought remains the same, but the ordinary translation brings it out more strongly. Some manuscripts of the LXX. read “your God,” and this is favored by Hosea 2:3 (compare Zechariah 8:8). Perhaps the text has suffered in transmission.



Verse 10 

PROMISE OF A GLORIOUS RESTORATION, Hosea 1:10 to Hosea 2:1.

With Hosea 1:9 chapter 1 closes in the common editions of the Hebrew Bible. The division of the English Bible — found also in some Hebrew texts, in LXX., Luther, Calvin, etc. — is certainly unfortunate, for Hosea 1:10 to Hosea 2:1, belong close together. But scholars have long disagreed as to the exact relation of these verses to Hosea 1:2-9, and Hosea 2:2 ff., since the transition from Hosea 1:9-10, and also from Hosea 2:1-2, is exceedingly abrupt. Some make Hosea 1:10 to Hosea 2:1, the continuation of Hosea 1:2-9, regarding Hosea 2:1, as the close of the first section; others feeling that the promises of Hosea 1:10 to Hosea 2:1, following immediately upon the threats in Hosea 1:2-9, would take from the latter much of their force, regard the verses as the beginning of the second oracle, which would then begin with a promise (compare Isaiah 2:2-4, a promise followed by threats in Hosea 2:5 ff.). But this does not relieve the situation, for the transition from Hosea 2:1-2, is at least equally abrupt. As a result, some scholars, seeing in the verses nothing that would militate against the authorship of Hosea and yet recognizing their loose connection with the context, think that the verses have been misplaced. Steiner, Cheyne, and others would place them after Hosea 2:23, A.B. Davidson after Hosea 3:5. The former find some support in Romans 9:25-26, where part of Hosea 1:10, is quoted immediately after Hosea 2:23. This, however, is not conclusive, since Paul might quote verses in any order he chose. The objections to the transposition theory, raised by Nowack, Marti, and others, rest, in part at least, upon misinterpretation of Hosea 1:10-11, and are of little weight. The transition from Hosea 2:23, or Hosea 3:5, would undoubtedly be smoother; but, if the verses were transposed, how, why, and when did it happen? The reply that a later age sought to break the sting of the prophetic denunciations by rearranging the prophecies so that each would end with a promise of a brighter future rests upon mere assumption, and cannot be considered satisfactory. The most recent commentators, Wellhausen, Nowack, Marti, and Harper, take Hosea 1:10 to Hosea 2:1, to be a later exilic or postexilic addition, made for the purpose just suggested. If so, the later writer must have followed and imitated Hosea very closely, for the verses are clearly dependent in thought and mode of expression on Hosea 1:2-9. All one can do is to state the case and the views held; which is the correct one it is impossible to say with any degree of certainty, since the data, indecisive themselves, will appeal with varying force to different readers. So far as the contents are concerned, Hosea might be the author; abrupt transitions are not infrequent in the book; indeed, they are one of its chief characteristics. On the other hand, we know very little about the collection of prophetic oracles into books, and it is not unlikely that later additions were made to separate oracles, as well as to whole books, though one may not be ready to go in this matter to the extent to which some modern commentators are inclined.



Verse 10 

10. Yet — In Hebrew the simple conjunction and. 
As the sand of the sea — All the prophets are convinced that from the judgment a remnant will escape, out of which shall rise the new people of God (Isaiah 6:13). In this new nation the promise to the patriarchs (Genesis 22:17; Genesis 32:12), realized in a very small degree under Solomon (1 Kings 4:20), will be completely fulfilled. 

Israel — Not the whole nation, but the northern kingdom only, as in 4, 5, 6, 11. 

In the place where it was said — So LXX. and Romans 9:26. But, since the important thing is the fact and not the place of the restoration, the marginal reading, “instead of that which was said,” a possible translation of the Hebrew, is to be preferred. 

Not my people — Lo-ammi (Hosea 1:9). 

Sons — The representation of the relation of the deity to his worshipers as fatherhood is a common idea in Semitic religions. Chemosh has sons and daughters (Numbers 21:29); the expression is used even of idols of wood and stone (Jeremiah 2:27); outside of Israel the expression seems to imply, in the beginning at least, physical relationship; never so in Israel. There the basis is an act of mercy on the part of Jehovah; adoption, not generation (Hosea 11:1; compare Exodus 4:22). The former intimate relation, severed through Israel’s rebellion (Isaiah 1:2), is to be restored. 

Living God — In contrast with the dead idols, which are unable to do anything for their worshipers. “One of the earliest appearances of prophetic monotheism” (compare Isaiah 37:4; Deuteronomy 5:23). Restoration to son-ship will mean a renewal of the divine grace and favor to Israel. 11. 

Shall… be gathered together — The common prophetic anticipation that in the new era North and South will be reunited (Isaiah 11:13; Ezekiel 37:22; Zechariah 9:13, etc.). While the tenth century prophets favored the schism (1 Kings 11:29; 1 Kings 12:22 ff.), later prophets looked upon it as a serious disaster (Isaiah 7:17). 

One head — One common leader (Numbers 14:4; 1 Samuel 15:17). Who he will be, whence he will come, is not stated, he is possibly to be identified with “David their king” (Hosea 3:5).

Shall come up out of [“go up from”] the land — If the verses are allowed to retain their present position the words cannot refer to a return from exile; nor can they be interpreted primarily in the sense suggested by Cheyne, “The reconciled people, too numerous for the land to bear them, shall seek to enlarge their territory” (Amos 9:12; Micah 2:12-13); for before they can enter upon a career of conquest they must regain their former standing. To do this is the purpose of the going up, that is, to battle (Nab. Hosea 2:1; Joel 1:6). 

The day of Jezreel — Not identical with the day of disaster (Hosea 1:4), though this verse looks back to it, as Hosea 2:1, looks back to Hosea 1:6; Hosea 1:9. It is the very opposite, a day of victory to be won on the old battlefield of Jezreel. If the three verses are placed after Hosea 3:5, go up might refer to a return from exile (Hosea 3:4), though not necessarily. Then Jezreel would better be interpreted in connection with Hosea 2:22-23, as pointing to the permanent settlement of Israel in the promised land, which will be followed by the transformation indicated in Hosea 2:1. 

Great — Glorious; marked by manifestations of the divine power.

02 Chapter 2 
Verse 1 

1. With this triumph a new era opens, an era of prosperity and felicity. This transformation warrants the change of the names of ill omen into their direct opposites. 

Say ye — The members of the nation nearest the prophet are to spread the good news to their fellow countrymen. 

Ammi — My people. 
Ruhamah — She is loved, or pitied. As the three names in Hosea 1:4; Hosea 1:6; Hosea 1:9, symbolize the utter rejection of Israel, so the names of Hosea 1:11; Hosea 2:1, symbolize the complete restoration of the people.



Verse 2 

The faithlessness of Israel, Hosea 2:2-5.

2. Plead [“Contend”] — The urgency of the appeal is indicated by its repetition. The individual Israelites who are still sensitive to the divine influence are addressed; they are urged to “exert a corrective, reforming influence on the corrupt aggregate” in order to avoid more serious consequences. The nation is called their mother — Out of love to her they should work for her best interests. 

She is not my wife, neither am I her husband — The marriage tie is already dissolved through her whoredom; and unless she repents there is no reason why she should not be utterly cast off. 

Out of her sight — Literally from her face; as the next clause shows, to be understood literally. The expression of the countenance reveals the character (Jeremiah 3:3). 

Adulteries from between her breasts — Interpreted by some as referring to the wearing of amulets between the breasts in honor of the deities with whom the Israelites committed adultery; but of such a custom we have no knowledge. It is better understood as another bold expression of her adulterous character, the shameless uncovering of the breast. Another possible interpretation is to regard the abstract adultery used for the concrete adulterer, a usage not uncommon in Hebrew. The adulterer who lies between the breasts (Song of Solomon 1:13) is to be driven away. 3. If this is not done she must suffer the consequences of her wrongdoing. 

Lest I strip her naked — Seems to have been one way of punishing an adulteress (Ezekiel 16:38-39). 

As in the day that she was born — At the time of the Exodus; then Israel had nothing. All she acquired subsequently she owed to Jehovah; but if she continues in her disloyalty to him he will withdraw his support, and she will relapse into a state of complete destitution. 

Wilderness — In punishment for Israel’s adulteries the land will be robbed of its glory and fertility; the fruitful fields will be turned into a dreary desert. The same thought is expressed in the next clause: as a result of drought the land will become utterly desolate. People and land are not kept apart; both will suffer.

The last clause of Hosea 2:3 should be combined with the first clause of Hosea 2:4. 

And slay her with thirst — The final punishment of an adulteress was death (Leviticus 20:10; Deuteronomy 22:22; Ezekiel 16:40). In this case Israel, or rather the land, will perish of thirst, that is, drought. 

Her children — The inhabitants of the land must share in the punishment of the mother, because they are children of whoredoms. As said above, the children are the individual Israelites; in their individual capacity they manifest the same tendencies as the nation as a whole. The phrase, therefore, means not simply children born of a mother with unchaste tendencies, but children possessing such tendencies, and indulging in unchaste practices.

The guilt of Israel is described further in Hosea 2:5; the verse thus supplies the ground for the earnest appeal in Hosea 2:2. 

Played the harlot — Openly she violated her obligations to Jehovah; such conduct is rightly called shameful. It was also premeditated; deaf to all exhortations, she declared firmly, 

I will go after my lovers — Or, paramours. By these are meant not the surrounding nations, but the Baalim (Hosea 2:13), the gods of the native Canaanites. Among the latter no supreme deity seems to have been worshiped; separate districts each had its own deity. The worship of these probably arose in connection with agriculture. “The local Baals fertilized each his own district by his streams and springs, and hence they were the owners — this is the meaning of the term Baal — of these naturally fertile spots.” In time they were regarded also as the spenders of rain; and the Baals were worshiped as the givers of fertility and prosperity. When the Israelites came into the land they, though nominally continuing to worship Jehovah, were to some extent influenced by the natives, so that they came to see in these Baalim the givers of “every good and perfect gift,” and to pay them the homage belonging exclusively to Jehovah. Herein consisted their whoredom which the prophet condemns. The Baal against whom Elijah fought was an entirely different deity. Several products are enumerated as being ascribed to the power of the Baalim. These, the most important, are only samples; everything else was thought to come from them. 

Bread — Food. 

Water — Because of its scarcity prized very highly by an agricultural people. 

Wool and flax — From which clothing was made. 

Oil — See on Joel 1:10. 

Drink — Literally, drinks. Wine and other drinks made of fruit, such as dates, figs, raisins. Food, clothing, and articles of luxury were all traced to the Baalim. For this disloyalty to Jehovah, Israel must be punished. Jehovah must vindicate himself.



Verses 2-23 

APPLICATION OF THE SYMBOLIC ACTS AND NAMES IN Hosea 1, 3 — Hosea 2:2-23
Chapters 1-3 are not arranged in what appears to be the logical order: chapter 3 attaches itself to Hosea 1:9; Hosea 3:1, continues the story of Hosea’s domestic life. He is told to go and “love a woman beloved of her friend, and an adulteress.” Marti thinks, but without good reason, that this act is entirely independent of chapter 1. The symbolism would be destroyed if the woman of Hosea 3:1, were any other than Gomer, the daughter of Diblaim (Hosea 1:3). Lo-ammi (Hosea 1:9) suggests the step in the domestic drama which is left unrecorded. The woman had fled from her home to give herself more freely to her shameful practices; Hosea 3:2 seems to imply that she had become the slave concubine of another. Hosea, impelled by love and adivine impulse, buys her back, though for a while he does not restore her to the full privileges of wifehood (Hosea 3:3).

This entire history is presupposed in Hosea 2:2-23; Hosea 3:4-5, which sections contain the application of the prophet’s own experience to the history of Israel. The historical persons in Hosea 1:2-9, and Hosea 3:1-3. the prophet, his wife, his children, here become allegorical figures. Israel is the adulterous wife, Jehovah the deceived but still loving husband; the individual Israelites are the children. Some of the latter have remained free from the sins of their mother. To these Jehovah addresses himself, that they should attempt the restoration of the faithless wife and mother, Israel, to the wronged but yearning husband, Jehovah. The utterance opens with a description of Israel’s whoredom (Hosea 2:5), which is followed by an announcement of the evil consequences of the faithlessness (Hosea 2:6-13); it closes with a delineation of the efforts to be put forth by Jehovah to win back the faithless wife, and of the glories awaiting her when she comes to her senses (Hosea 2:14-23).



Verse 6-7 

The evil consequences and punishment of Israel’s faithlessness, Hosea 2:6-13.

6, 7. I will hedge up — Israel will be like a wanderer whose progress is suddenly hindered by a thorn hedge. 

Thy way — The change to the second person might perhaps be explained as due to the intense emotion of the prophet; LXX. and Peshitto read the third person. 

A wall — Better, with R.V., “a wall against her”; is to accomplish the same thing as the hedge (Job 3:23; Job 19:8; Lamentations 3:7-9). Thus obstructed she cannot find her way to her paramours. How Jehovah will wall up the way is stated in 9ff. When Jehovah strikes the blow the Baalim will be helpless. 

Follow… seek — In both cases the intensive form of the verb: follow earnestly, seek diligently. She will leave no means untried to reach her paramours, that they may help her out of the distress and renew her prosperity. 

Not overtake… find — Her efforts will not produce the desired results. 

Then — When she becomes conscious of the hopelessness of the situation. She will be brought to her senses (Luke 15:17), and will decide to return to her first husband — The God worshiped by the fathers. 

Then — Before Israel began the worship of the Baalim. 

Now — Not at the time of the prophet’s speaking, but in the future when Israel sees the awfulness of the calamity, when the distress described in Hosea 2:9 ff. becomes a reality. With this conception, that calamity and disloyalty to Jehovah are closely connected, compare 2 Kings 17:7 ff. The decision to return can hardly be regarded as expressive of repentance (Jeremiah 3:21 ff.); all that is implied is anxiety to escape the distress.

Hosea 2:5 describes the sin and its cause; Hosea 2:6-7 announce the judgment in figurative language; Hosea 2:9-13 expound the figurative announcement. The exposition is preceded by a restatement of the facts that make necessary the judgment. This arrangement of the thought is not unnatural; and there seems insufficient reason for rejecting Hosea 2:6-7 as a later interpolation, or for placing these verses after Hosea 2:13, so as to bring together Hosea 2:5; Hosea 2:8, though the latter would make a good continuation of the former. There is no good reason even for rejecting Hosea 2:7 b, to which Marti takes exception as interrupting the connection and emphasizing repentance and conversion concerning which 8ff. are silent. If the arrangement is interpreted as just suggested the connection is not broken, and, properly interpreted, nothing is said about repentance or conversion.



Verse 8 

8. For — Hebrew, “and.” 

She — The use of the Hebrew pronoun before the verb places special emphasis upon the same: “she, though my wife and enjoying countless blessings.” 

Did not know — To know is often used in the sense of acknowledge; it may be so here; in life and worship they failed to acknowledge; but the prophet may think of the absence of intellectual apprehension that Jehovah was the source of all blessing. 

Corn — (or grain),… [“new”] wine,… oil — The chief products of Canaan (Deuteronomy 7:13; Deuteronomy 11:14; see on Joel 1:10).

Silver and gold, which they prepared [“used”] for Baal — The possession of silver and gold imported from afar was, in a sense, also due to the divine favor (compare Isaiah 2:7); the Israelites, failing to recognize the true source, used them — that the relative clause belongs to both nouns seems evident — for Baal: that is, in his honor; either they made more beautiful and splendid his worship or, as the margin R.V. reads, “they made the silver and gold into the Baal,” that is, images of Baal. In view of Hosea 8:4, the latter may be preferable (Isaiah 44:17). Several commentators reject the relative clause entirely because (1) the plural they used is peculiar. Who is the subject? Throughout this section Israel is referred to as she; (2) the singular Baal. Hosea seems to condemn throughout the worship of the Canaanitish Baalim (Hosea 2:5) and not that of the one Baal, the god of Tyre; (3) the emphasis is on the giving by Jehovah, not on the use of the blessings for any specific purpose. Marti would go further and omit also “gold,” because of the peculiar order of the words in Hebrew, where silver and gold are not connected. Objection (3) is of no weight. The other peculiarities cannot be overlooked, though opinions may differ as to whether they are sufficiently serious to warrant the rejection of the words.

Hosea 2:9 ff., parallel with 6, 7, announce the judgment. 

Therefore will I return, and take away — Equivalent to take away again; R.V., “take back.” 

Corn… wine… wool… flax — See Hosea 2:5; Hosea 2:8. In Hosea 2:5 Israel had called these things my bread, etc. Here Jehovah suggests that in reality they are his. 

Time… season thereof — That is, at harvest time, when under ordinary conditions men may safely expect them. 

Given to cover [“which should have covered”] her nakedness — A reminder that without God’s mercy, in her natural condition, “Israel was utterly helpless and destitute.”



Verse 10 

THE BUILDING OF THE TEMPLE WILL ASSURE NEW BLESSINGS FROM GOD, Hosea 2:10-19.

This also is a message of encouragement and promise, which reaches its culmination in the last sentence, “From this day will I bless you.” Again nothing is said concerning the occasion of the prophecy, but its contents enable us to determine it. The words were apparently called forth by new questionings of the people. It would seem that they came to resent the severe accusations made in the first address. Were they not bringing offerings to Jehovah? As a result they came to question the truth of the statements that the calamities which they suffered were the consequence of their neglectfulness, and that the rebuilding of the temple would assure them the restoration of the divine favor. To silence the questionings the prophet propounds to the priests two questions concerning the power of infection possessed by clean and unclean things. The priests reply that the unclean is more contagious than the clean (11-13). This reply the prophet applies to the case in hand. True, the people were offering sacrifices, but, says he, they are insufficient to overcome the unclean in their life and conduct; on the contrary, the unclean conduct makes even their offerings an abomination in the sight of Jehovah (14). He discusses once more the relation of the calamities to their neglectfulness and asserts that they are a direct result of the latter. The address closes with a promise that from now on the divine favor will again rest upon them (15-19).

Hosea 2:10 is similar to Haggai 1:1; Haggai 2:1. 

Four and twentieth day of the ninth month — Just three months after the building operations commenced (see on Hosea 2:18). The ninth month is called Chisleu (Zechariah 7:1) and covers the latter part of November and first part of December.



Verse 11-12 

11. An inevitable result of the calamity will be the cessation of mirth — As the context shows, the merrymaking in connection with religious celebrations. 

Feast days [“feasts”] — The same word as the Arabic haj, by which the pilgrimage to Mecca is known. Probably not feasts in general, but the three great feasts — of Unleavened Bread, of Harvest, of Ingathering — which were accompanied by pilgrimages (Exodus 23:14-17); these were occasions of rejoicing (Isaiah 30:29). 

New moons — The new moon, the first of the month, was from the earliest time a sacred day among the Hebrews and their neighbors (1 Samuel 20:5; 2 Kings 4:23). Its celebration goes back probably to a period when the moon was worshiped as a divine being. (See article “New Moon” in Hastings’s Dictionary of the Bible.) 

Sabbaths — Another day considered sacred from the earliest period; its observance is enjoined in the Decalogue, but it is not confined to the Hebrews. (See American Journal of Theology, 1898, pp. 312-352.) According to Amos 8:5, on the two sacred days mentioned last the people abstained from common labor. Solemn feasts [“assemblies”] — Better, festal gatherings; a general term for festive seasons, including here all the feasts not mentioned previously (compare Amos 8:10; Jeremiah 7:34; Lamentations 1:4; Lamentations 5:15).

Hosea 2:12 is the natural continuation of 9. Nowack, who considers Hosea 2:10 a later addition, thinks the original order to have been 9, 12, 11, 13. 

Vines… fig trees — Two of the choicest products of Palestine; their destruction would be a serious calamity (see on Joel 1:7). Since they grew extensively and luxuriously, they were regarded as indicating in a special manner the favor of the Baalim. 

Rewards [“hire”] — The compensation offered to the prostitute. How Jehovah will destroy is not stated, it may be by war or by drought. The gardens and orchards will be neglected and turn into forests — Better, jungles, the abode of wild beasts. 

Beasts of the field — Wild, undomesticated beasts (compare Isaiah 7:23-25). On the rapidity with which in the neglected fields wild animals multiply, see 2 Kings 17:25.



Verse 13 

13. The conclusion of this section of the prophecy. All the judgments threatened are the result of Israel’s faithlessness. 

I will visit — As frequently in the Old Testament, equivalent to punish. Days of [“the”] Baalim — Not special religious feast days celebrated in honor of the Baalim, but the feast days enumerated in Hosea 2:11. Nominally the Israelites continued to worship Jehovah; in reality he had been displaced from his pre-eminence and placed on a level with the Canaanitish deities. A worship permeated with Canaanitish elements could not be acceptable to Jehovah; therefore the feast days were not sacred to Jehovah, but to the Baalim, and might properly be called days of the Baalim. 
Wherein [“unto which”] she burned incense — A.V. is to be preferred; the days on which she burned incense to them. The verb is used in the later period in the narrower sense of burn incense; here, as in Hosea 4:13; Hosea 11:2; Amos 4:5, it means offer sacrifice in general. 

Earrings — Or, nose ring; since the noun is in the singular, preferably the latter. 

Jewels — The reference is not to special decorations to attract the paramours, but to the common custom of attiring one’s self in the best garments and decorating one’s self with all kinds of ornaments on holy days. Compare the expression in the Koran, “In the day of ornament,” that is, the festival, and the Arabic saying, “When the feast with its noise is past everyone puts on his own rags again.” 

She… forgat me — The Baalim alone were in her mind (Hosea 2:8). Had the Israelites thought of Jehovah at all they would have seen the absurdity of attempting to harmonize the worship of Jehovah with that of the Baalim.



Verses 14-17 

14-17. Israel will be restored to the intimate fellowship with Jehovah enjoyed in the beginning. 

Therefore — In view of the general situation, as described in Hosea 2:2-13. It requires divine interference. Therefore might, however, be connected only with the last clause of Hosea 2:13. Because Israel has forgotten me, therefore I — that the emphasis is on Jehovah’s efforts is indicated by the use of the separate pronoun with the verb form — must reveal myself to her and thus win her back. 

Behold, I will — According to G.-K., 116p, the construction points to the immediate future as the time of fulfillment; equivalent to I am about to do. 
Allure — G.A. Smith, “woo her.” The verb is used here in a good sense. Whatever Jehovah does is done for the purpose of winning back the faithless wife. The prophet says nothing about the means of persuasion; evidently he has in mind the judgment which will accomplish that which pleasanter means have failed to do. 

Bring her into the wilderness — The figure is that of Israel’s early wanderings in the desert (compare also Hosea 2:15). But the question arises, whether the prophet has in mind an actual deportation into the wilderness, that is, an exile (Ezekiel 20:35), or whether the removal into the desert is only a picture of the complete desolation of the land, such as is described in Hosea 2:6 ff.

Hosea 2:21-23 and Hosea 3:4, have sometimes been thought to favor the first interpretation; the former passage is ambiguous, the latter is more readily interpreted as implying an exile, but even its meaning is not beyond question. At any rate, Hosea 3:4, does not necessarily determine the interpretation of this verse; Hosea 2:6-13 certainly favor the second view. 

Speak comfortably unto her — Literally, speak unto her heart. “To every Israelite some of these terms must have brought back the days of his own wooing. I will speak home to her heart is a forcible expression like the German ‘an das Herz,’ or the sweet Scottish ‘it com’ up roond my heart,’ and was used in Israel as from man to woman when he won her” (compare Isaiah 40:1). With Israel reduced to its ancient poverty, and through such reduction persuaded to listen to the divine voice, a new beginning is to be made, while Jehovah’s blessings will fall in abundance.



Verses 14-23 

The disciplinary effects of the judgment and the future exaltation of Israel, vv.14-23.

In this section appears a very marked change in the tone of the prophet. From threats he passes abruptly to promises. To some commentators (Nowack, Marti, Harper) this abruptness seems a sufficient reason for denying these verses to Hosea. But the sufficiency of this reason is not beyond question. Judgment, according to the teaching of the prophets, has always a disciplinary purpose. In Hosea 2:6; Hosea 2:9 ff., Hosea has announced the judgment necessary to bring the people to their senses; but Jehovah still loves his faithless spouse. When he has succeeded in making her again sensitive to his influences he will once more pour upon her expressions of his love, just as the prophet did upon his wife (Hosea 3:1-3). If we have regard for the line of thought presented in chapters 1-3 (see general remarks on Hosea 2:2-23), and if we take Hosea 2:14-23, as the continuation of Hosea 2:6-13, rather than as parallel to the same, these verses find a natural interpretation. That the emphasis should be first upon the terrors of the judgment is natural in view of the sins of the people; that the prophet should point to future glory is in perfect accord with what seems to be the ordinary line of prophetic reasoning; and, far from breaking the force of the prophetic warnings, the promises would supply a very strong incentive to become worthy of the promised blessings. Moreover, an unbiased interpretation can see no contradiction between Hosea 2:14-23, and chapters 4ff., where the prophet emphasizes repentance as an essential condition of the divine favor. It goes almost without saying that the fulfillment of all Old Testament promises was dependent upon the proper attitude toward Jehovah. The verses before us touch upon one side only, namely, the part played by Jehovah. Surely it is not necessary to emphasize the condition every time a promise is made. Nor is there, as is sometimes asserted, any difference between the thought of these verses and that of chapter 3. Again, similarities with Ezekiel are not striking enough to prove the dependence of these verses upon any utterance of this exilic prophet.

The modern tendency, to regard practically all Messianic prophecies as the products of the exilic or postexilic period, is without adequate foundation. It is almost inconceivable that the pre-exilic prophets, with their lofty conception of the character of Jehovah, should have no message but that of doom. Their very conception of the righteousness of Jehovah made it impossible for them to believe that judgment could be his last word. There must be something beyond for those who remained faithful. The promises of the prophets as found in their books, including the passage before us, are no more than one should expect from men with their lofty religious conceptions. The possibility of interpolations may, indeed, not be denied, but these must be determined on other grounds than their Messianic character. Until more convincing evidence to the contrary is offered we may safely interpret these verses as coming from Hosea, and as the natural continuation of Hosea 2:6-13.



Verse 15 

15. From thence — As soon as Jehovah has succeeded in speaking to her heart, as soon as she has come to her senses and is ready to appreciate the intimate relation formerly enjoyed, she will be led forth from the wilderness, and immediately upon leaving — from thence — the vineyards, which had been taken away (Hosea 2:12), will be restored. 

Valley of Achor — The place where Achan was stoned (Joshua 7:26), meaning “valley of troubling.” A very disheartening experience in the early days of the conquest. This is to become a door of hope — The first Israelites entered upon the conquest of the promised land with a disheartening experience. Not so the restored community; the first experiences will be bright, an earnest of the good things to come. 

Sing — R.V., “make answer.” If the translation of A.V. is correct, the allusion is probably to the song of triumph in Exodus 15. That was sung in her youth — The time of the Exodus (Exodus 11:1). The new Exodus will again fill her heart with singing. The verb is literally “answer,” and might be used of the antiphonal singing (compare Exodus 15:21). In this connection antiphonal singing seems to be out of place; yet R.V. is to be preferred. Israel, seeing the renewed mercies of Jehovah, will respond to the divine love as formerly. This interpretation gives an acceptable sense (compare Hosea 2:21-22), but leaves a grammatical peculiarity. To remove this Buhl suggests changing one letter of the verb, so that it will read, “and she shall go up thither” — to the door of hope — as she did at the time of the Exodus.

As a result of this re-established union Israel’s tendency to turn to the Baalim will be eradicated. This is the thought of Hosea 2:16-17. It would remain the thought of 17 even if 16 should be an interpolation. The chief objection to Hosea 2:16 Wellhausen expresses as follows: “Was Jehovah addressed at any time by Israel as Baali — my Master? Does Hosea really hope that instead he will now be addressed as Ishi — my husband?” 

Baali — Originally a common noun, meaning master, lord, and even husband; as such it might legitimately be applied to Jehovah. The present religious condition in Israel showed how difficult it was to maintain the proper distinction between Jehovah and the Baalim of the land. This confusion was increased by the application of the ambiguous Baal to Jehovah. As Von Orelli says, “In every age ambiguous language has helped to distort religion.” In the regenerated future all religious danger must be removed, including the application of the name Baal, obnoxious to Jehovah only because of its association with foreign cults. This feeling is also responsible for the change of proper names such as Ish-baal (1 Chronicles 8:33; 1 Chronicles 9:39) into Ishbosheth (2 Samuel 2:8; 2 Samuel 3:7). 

Ishi — My husband, with practically the same meaning as Baali; it is to be substituted because it is without unpleasant associations. That the Baalim are to be forgotten is taught in Hosea 2:17; Hosea 2:16 is an attempt to express the same truth in a vivid and forceful manner, and a literal interpretation need not be pressed. The objection of Wellhausen, indorsed by Marti, is therefore not convincing. The latter weakens the text by emending it so as to read, “And it shall be at that day, saith Jehovah, that she shall call to her husband (that is, Jehovah) and she shall not call to her Baalim.” 

At that day — When the old-time relation becomes re-established. The change in person, from third to second and back to third, due to emotion and excitement, is not uncommon in prophetic discourse (G.-K., 144p). Names of [“the”] 

Baalim — The proper names of the various Baalim are not known; they were distinguished from one another by the addition of the name of their special locality (Hosea 9:10). 

Remembered — Better, with R.V., “mentioned” (Exodus 23:13; Zechariah 13:2).



Verses 18-23 

18-23. Picture of the ideal future to be realized by the restored wife. Hosea 2:18 speaks of permanent peace, undisturbed by man and beast. 

Covenant — Requires two parties, who take upon themselves mutual obligations; here the emphasis is upon the obligation laid by Jehovah upon the beasts to abstain from injuring men. 

Beasts of the field — These do damage to field and crop, and even to men (Hosea 2:12). 

For them — For their good. Fowls [“birds”] — Must refer chiefly to birds of prey. 

Creeping things — Again especially those hostile to man and his possessions. The conditions enjoyed in the Garden of Eden will be restored. A similar hope is expressed in Isaiah 11:6-9. Both passages are to be interpreted as poetic presentations of the truth that the regeneration of human society is to be accompanied by a restoration of the harmony of creation (Romans 8:19-22). That this will be fulfilled in a broad sense is certainly to be expected. To what extent a literal fulfillment will take place, or whether the prophet expected a literal fulfillment in every detail, is uncertain. A somewhat different expectation is expressed in Ezekiel 34:25. Why the reference to birds and creeping things should be considered a later insertion is not clear. 

Bow… sword — The war implements of Israel’s enemies will be broken; the result will be a cessation of troublesome wars. 

Out of the earth — Better, R.V., “land,” that is, of Israel. 

Safely — Nothing will mar the God-given peace.

Hosea 2:19-20 describe the complete restoration of Israel to its former relationship with Jehovah; the new union will be more permanent and spiritual. The picture is that of a pure, inviolable betrothal covenant of love. The initiative throughout is taken by Jehovah. 

Betroth thee — Repeated three times for emphasis. The former union was completely dissolved by the wife’s adulteries. A second marriage had to be preceded by a new betrothal. 

For ever — Implies a transformation in the bride, who had broken the former covenant; she will do so no more (Isaiah 54:8-10; Ezekiel 16:60). The attributes enumerated form a bond of union between Israel and Jehovah. That these attach only to Jehovah’s part in the transaction is not true; they are rather the “future adornment of the bride through which such a complete and lasting union is brought about.” Certainly the manifestation of the same virtues on the part of Jehovah is implied, since in man they are only a reflection of the character of God. It was the lack of these very virtues that brought about the break (Hosea 4:1 ff; Hosea 5:11; Hosea 6:4-5, etc.). 

Righteousness — Subjective righteousness; the right state of mind and heart. Judgment [“justice”] — Frequently connected with the preceding; it marks the objective side of the same; conduct in accord with a right attitude of mind and heart.

Loving-kindness — A favorite word with Hosea; is used to express (1) the loving attitude of Jehovah to his people; (2) the loving attitude of the people toward Jehovah; and (3) man’s loving attitude toward his fellows as a reflection of the divine love. The third idea seems most prominent here (Hosea 4:1; Hosea 6:4; Hosea 6:6; Hosea 10:12; Hosea 12:6; compare Micah 6:8). G.A. Smith renders “leal love,” because the Hebrew words “means always not merely an affection, but a relation loyally observed.” 

Mercies — Compassion for the helpless and undeserving. 

Faithfulness — The same word is translated in Habakkuk 2:4,”faith” (see comment there). 

Thou shalt know Jehovah — In general it may be said that Hosea and the other prophets taught that the real secret of the nation’s sin was an absence of the true knowledge of Jehovah. On the other hand, a moral transformation presupposes a knowledge of Jehovah, not purely intellectual, but based on a living experience. This latter will be the possession of Israel. (Compare Methodist Review, July-August, 1904, pp. 579ff.)



Verse 21-22 

21, 22. Another feature of the future blessedness will be the extreme fertility of the soil (Amos 9:13; Joel 3:18). The promise in these verses presents a contrast to Hosea 2:9; Hosea 2:12, and a continuation of 18a. When the judgment has done its work, Jehovah will restore prosperity in a more abundant measure. The thought is expressed very beautifully under the picture of perfect harmony between the physical and spiritual spheres. Jehovah will no longer restrain the powers of nature from doing their work for the blessing of Israel. “Israel asks its plants to germinate; they call upon the earth for its juices; the earth beseeches heaven for rain; heaven supplicates for the divine word which opens its stores, and Jehovah responds in faithful love.” 

Hear — Better, R.V., “answer,” or “respond,” as the call comes. The curse threatened in 9ff. is removed. 

Jezreel — Used in Hosea 1:4, for its historical associations; here on account of its meaning, God sows. Why the name is applied to Israel is shown in Hosea 2:23 : I will sow —Establish permanently. 

In the earth — As in Hosea 2:18, better, “land.” 

Unto me — Not unto the Baalim. Thus the first name symbolic of doom (Hosea 1:4) is transformed into one of promise. The same will take place with the others. Lo-ruhamah (Hosea 1:6) will again experience the divine favor and mercy; and Lo-ammi (Hosea 1:9) will again become the people of God. This transformation in fortune is not wrought arbitrarily; it is based upon the inner transformation described in Hosea 2:19-20. 

Thou art my God — Forever they are cured from running after the Baalim; Jehovah alone they will recognize as their God.

03 Chapter 3 
Verse 1 

1. Go yet [“again”] — Connects this command with the one in Hosea 1:2 (Zechariah 1:17; Zechariah 11:15). 

Love — As Hosea 3:2 shows, practically equivalent to take a wife (Hosea 1:2); the verb is selected because the emphasis throughout is upon the love of Jehovah, and to indicate the character of the new union. By his love the prophet is to overcome the evil tendencies. 

A woman — The symbolism, the form of expression, and every other consideration make it certain that this woman is Gomer. Were it another the symbolic act would suggest that Jehovah was about to select another spouse in the place of Israel, which is contrary to the thought of Hosea. 

Beloved of her friend — Or simply, of another. Though she is fickle, and readily accepts the love of another, the prophet is to take her back. LXX. reads the active participle “loving,” which gives good sense; but evil for a friend is no improvement. 

Adulteress — Such she had become by allowing others to bestow their love upon her. The task imposed upon the prophet was indeed great. According to the love of Jehovah toward [“even as Jehovah loveth”] the children of Israel — The prophet forgave his faithless wife because Jehovah forgave his faithless spouse, Israel; the attitude of Jehovah taught the prophet his own duty in the matter. It is undoubtedly equally true that his own domestic experience enabled Hosea to understand more completely the attitude of Jehovah to his people, an attitude of intense love, though they look to other gods — That is, the Baalim (Hosea 2:5; Hosea 2:13). 

Flagons of wine — More correctly, R.V., “cakes of raisins”; literally, of (dried) grapes. These are loved not by the gods, but by the Israelites. The reference is to cakes used in connection with the sacrifices (Jeremiah 7:18), partly as offerings to the deity and partly in the feasts accompanying some of the sacrifices. Of this luxury the Israelites were fond; this fondness is used here as illustrating their love for things connected with the worship of the Baalim.



Verses 1-5 

RESTORATION OF THE OUTCAST WIFE AND OF THE OUTCAST PEOPLE, Hosea 3:1-5.

In the introductory remarks to Hosea 2:2-23, it was stated that chapter iii is the natural continuation of Hosea 1:1-9; it is so, however, not in the sense that the events recorded in Hosea 3:1 ff., followed immediately upon the birth of Lo-ammi (Hosea 1:9), for in chapter 1 nothing is said about the departure of Gomer from the house of Hosea, which is presupposed in Hosea 3:1. The connecting link is easily supplied. Gomer is thought to have fled from her husband’s home, evidently to devote herself more freely to her shameful practices; Hosea 3:2 seems to imply that she had become the slave concubine of another. Impelled by love and a divine impulse the prophet proceeds to buy her back.



Verse 2 

2. The command is carried out. 

I bought her — The woman described in Hosea 3:1. Why he had to buy her back is not stated, nor is it quite clear. It may have been simply to avoid an altercation with the paramour, or because she had become a slave. Pusey and others suggest that the verb does not imply purchase, but refers to some arrangement on the part of the prophet to provide for the temporary maintenance — until he might restore her to wifehood — of Gomer, whom he found in destitute circumstances, though not in the possession of another. This explanation would remove the necessity of assuming that Gomer had become a slave; it would make natural also the mention of barley, which would serve as food, while the money was to supply other necessities. It is doubtful, however, that such meaning can be assigned to the verb translated I bought; it is better to retain the common rendering. 

Fifteen pieces (or, shekels) of silver — A shekel of silver is equivalent to about sixty cents; the entire amount being about nine dollars. 

Homer of barley — According to Ezekiel 45:11, the homer contains ten ephahs or baths (but compare Exodus 16:36); of the bath two calculations have been handed down: that of the rabbis, ascribing to it a capacity of 21.26 quarts, and that of Josephus, who makes it equivalent to 40.62 quarts. The homer would contain ten times that amount. 

Half homer — Hebrews lethekh. A measure not otherwise known; Hebrew tradition makes it equivalent to a half homer. LXX. renders, “a bottle of wine,” which is accepted by some moderns as original.

Admitting the correctness of the Hebrew, Hosea would have paid one homer and a half of barley in addition to the fifteen shekels of silver. The money value of the barley it is difficult to determine. 2 Kings 7:18, helps but little, since the price stated there is not the normal price. If we assume that the ordinary rate was three seahs for one shekel, one homer and a half — forty-five seahs — would cost approximately fifteen shekels; that added to fifteen shekels paid cash would make thirty shekels — according to Exodus 21:32, the value of a slave. Why Hosea paid partly in barley and partly in cash we do not know.



Verse 3 

3. Gomer cannot be immediately restored to her full privileges as wife. 

Abide — Remain inactive; in what sense the latter part of the verse states. 

For me — As my possession. 

Many days — Until the prophet shall feel assured that he may safely restore her to her full privileges. 

Shalt not play the harlot — Living, in seclusion, she is to discontinue her shameful career. Not be for another man [“any man’s wife”] — The preceding expression points to the cessation of illegitimate intercourse, but even the legitimate conjugal intercourse is not to be resumed for a while. 

So will I also be for [“toward”] thee — He will abstain from all intercourse and yet remain loyal to Gomer during the probationary period. That this is the meaning seems evident, though a slight alteration may have to be made to get it from the original.

For the prophet’s purpose it is not necessary to describe further his domestic experience; he turns immediately, Hosea 3:4, to the application of the experience described in Hosea 3:3. As the reclaimed Gomer must pass through a probationary period, in which, she is compelled to abstain even from legitimate pleasures before she is restored to complete favor, so Israel must pass through a long period of seclusion, when she will be deprived of all her religious and civil institutions, before she can enjoy the blessings of Jehovah pictured in Hosea 2:15 ff. 

Children of Israel — The northern kingdom, to which Hosea primarily addresses himself. 

Abide — Remain inactive so far as national activities are concerned. The things enumerated are those thought essential to the nation’s life; their withdrawal will be a serious loss. 

King — The secular as well as the religious head of the nation. 

Prince — During the period of the monarchy the term designates all civil and military officers, not only members of the royal family. 

Sacrifice — In the popular conception bringing of sacrifices covered almost all religious requirements; the inability to bring them would appear a very serious loss to the people. For the prophet’s estimate see Hosea 6:6. This threat seems to imply the expectation of an exile; in a foreign and unclean land sacrifices might not be offered (Hosea 9:4). Image [“pillar”] — See on Micah 5:13. 

Ephod — This term seems to be used in the Old Testament with two distinct meanings. In Exodus 28:6-14, is described the high priest’s ephod or garment; in many passages this is the meaning of the word. There are other passages, however, where this meaning seems unsuitable; for example, Judges 8:24-27. The root meaning of the word is generally thought to be to cover, to overlay. From this it has been inferred that in some passages the ephod is an image of Jehovah overlaid with silver and gold (Judges 8:24-27; Judges 17:5; 1 Samuel 21:10; 1 Samuel 23:6, etc.). This would give acceptable sense here. Whatever its exact form, it was undoubtedly something used in connection with the consulting of the oracle. (See article “Ephod” in Hastings’s Dictionary of the Bible.) The statement does not necessarily imply that Hosea regarded the ephod as valuable, or that he considered its removal a serious loss. He puts himself in the place of the people; they would consider the loss of all these things a serious calamity. 

Teraphim — Another uncertain word. That they were idols is clear from Genesis 31:19; Genesis 31:30; Genesis 35:2-4; Judges 17:5, etc. Sometimes they must have been of considerable size (1 Samuel 19:13-16). It is generally thought that they were household gods, and as such they have been compared with the Roman lares and penates. Whether they can be regarded as household deities exclusively must remain uncertain in view of Ezekiel 21:21. That they were the images of ancestors and that they prove the prevalence of ancestor worship in Israel is more than can be naturally inferred from the Old Testament references. Dr. Foote, after careful investigation, concludes that the ephod is a pouch used in connection with the giving of oracles, while the teraphim are the lots used for determining the oracles.



Verse 5 

5. The judgment will bring the people to their senses and prepare them for intimate fellowship with Jehovah. 

Afterward — After the judgment has exercised its salutary effect. 

Return, and seek — Not necessarily from exile. The construction is the same as that in Hosea 2:9, where R.V. renders “take back”; here equivalent to seek again — Cured from apostasy, they will return from following the Baalim and seek Jehovah. Him, and him alone, will they recognize as their God. 

David their king — See Introduction, p. 34. 

Shall fear [“come with fear unto”] Jehovah — The same verb is translated “shall thrill,” that is, with joyous emotion, in Isaiah 60:5 (compare Jeremiah 33:9; Hosea 11:11); that seems to be the thought here: they will approach Jehovah trembling with joyful anticipation, though a sense of fear is not absent when they think of their former sinfulness. 

His goodness — As manifested in the restoration of the gifts withdrawn, in his readiness to forgive, and in the pouring out of countless blessings in which the Messianic age abounds (Hosea 2:21-22; Amos 9:11 ff.; Jeremiah 31:11-13, etc.). 

In the latter days — See on Micah 4:1.

04 Chapter 4 
Verses 1-3 

1-3. The moral corruption in everyday life. 
Hear — The prophet solemnly summons Israel to listen to the accusation he brings in the name of Jehovah. 

Jehovah hath a controversy — Jehovah is both plaintiff and judge (Isaiah 1:2; compare Hosea 12:2; Micah 6:2). He is proceeding against the people because their life and conduct are contrary to his will. All virtue and godliness have disappeared. 

Truth — Truthfulness and fidelity in their transactions. The lack of it is due to the want of mercy [“goodness”] — The same word is translated in Hosea 2:19, “loving-kindness”; it is used here in the same sense as there (see on Hosea 2:19). The lack of love in turn is due to the absence of the knowledge of God — See on Hosea 2:20 (compare Hosea 4:6; Hosea 5:4; Hosea 6:3, etc.). Note that Hosea does not say Jehovah; truthfulness and kindness are universally recognized virtues, not confined to the worshipers of Jehovah. Hosea 4:2 shows what is found in Israel in the place of virtue. 

By swearing — Better, with R.V., “There is naught but swearing.” 

Lying — R.V., “Breaking faith” — The two expressions are closely connected, oaths are taken lightly and broken easily; the two combined are almost equivalent to false swearing or perjury (Hosea 10:4), the opposite of truthfulness (Hosea 4:1). Perjury, murder, theft, and adultery, all caused by the absence of lovingkindness (Hosea 4:1), are common; the ninth, sixth, eighth, and seventh commandments are thus broken. 

They break out — Into acts of violence. 

Blood — Bloody, violent deeds (G.-K. 124n) — toucheth blood — One bloody deed follows closely upon another.



Verse 3 

3. As a result the land is suffering a terrible calamity. 

Shall… mourn — The Hebrew tenses might be rendered as futures announcing calamity to come (so E.V.); it is more probable, however, that the prophet is thinking of a present calamity, future judgments being announced later in the chapter. The verbs should therefore be rendered, in perfect accord with the Hebrew grammar, does mourn, does languish, are taken away. The calamity seems to be a drought, from which men and beasts suffer. The last clause shows the extent of the drought. 

The sea — When the large bodies of water dry up the rivers and lakes do the same; then the fishes can live no more. 

Taken away — Perish (Isaiah 16:10; Isaiah 60:20, etc.).



Verses 4-8 

The religious leaders are chiefly responsible for the sins of the people, Hosea 4:4-8.

Hosea 4:4, as it stands now, offers considerable difficulties to the interpreter, and has been variously explained. 

Yet let no man strive… reprove — In 1-3 the prophet has condemned the people, in 5ff. he accuses the priests, with these facts in mind we must seek for an interpretation of 4. The verse seems to mark the transition between the two sections. It is best interpreted as the utterance of the prophet, in a sense defending the people, who are to be pitied more than blamed. The words appear to be addressed partly to the speaker himself, the prophet, as if he desired to correct the harsh judgment uttered in 1, 2, partly to the people, who in the presence of the serious calamity described in 3 would accuse one another of being responsible for it. In the latter part of 4 he begins to point out where the real trouble lies. 

Thy people are as they that strive with the Priest — If this is the original reading the suggested interpretation of 4a cannot be correct, for here the people are again severely condemned. Following the present text, Henderson and others interpret the verse as meaning that the striving among the people is ordered by Jehovah to cease since “all reproof on the part of their friends and neighbors generally would prove fruitless, seeing they had reached a degree of hardihood which was equalled by the contumacy of those who refused to obey the priest when he gave judgments in the name of the Lord (Deuteronomy 17:12).” A similar comparison is found in Hosea 5:10. Others interpret 4a as spoken by the people, who are out of patience with the prophet and desire his denunciations and rebukes to cease; for this they are condemned by the prophet in 4b. There are serious doubts, however, concerning the accuracy of the text of 4b. (1) In Hosea 4:6 the priests are addressed; 5 is most naturally interpreted as addressed to the same. If so, it is strange that in or preceding 5 the priests are not mentioned as being addressed directly. (2) In view of the fierce denunciation of the priesthood in Hosea 4:6, would it not seem strange in Hosea to demand of the people obedience to priestly instruction, and that he should consider disobedience the limit of transgression? The trouble was that the people followed the example and instruction of the priests too willingly. (3) Hosea opposed the priests more vehemently than anyone else in the nation. Is it natural to suppose that he should hold up his own prophetic attitude as the culmination of apostasy? To relieve the difficulty various emendations have been suggested, all based more or less upon the unvocalized text and upon LXX. The most acceptable of these seems that of Beck, followed by G.A. Smith and others: “For my people are as their priestlings. O priest…” Hosea 4:4 and the opening words of Hosea 4:5 would then read, “Let none find fault and none upbraid, for my people are but as their priestlings. O priest, thou shalt stumble…” This emendation requires but slight alterations in the consonantal text.

From the people (4a), for whom the prophet has great sympathy, he turns to denounce the religious leaders (4b ff.). On priestlings, see on Hosea 10:5. Marti rejects 5, 6a as “foreign to the original context,” but his reasons are not convincing. 

Fall — R.V., “stumble.” Not with reference to sin, but punishment; equivalent to perish (Hosea 14:1). 

In the day… night — Both day and night; at all times. The night is mentioned with the prophet, since dreams and night visions (Numbers 12:6; Zechariah 1:8) form a very important means of prophetic revelation; the priest’s work is chiefly in the daytime. 

Prophet — Not spiritually minded prophets like Amos and Hosea, nor prophets of foreign deities, but mercenary prophets, who prophesied from low, selfish motives (Micah 3:11; compare Amos 7:12; 1 Kings 22:6; Isaiah 28:7). Prophets and priests who have become misleaders shall fall together. 

Thy mother — In Hosea 2:2, where the Israelites are addressed, the whole nation. In Psalms 149:2, the inhabitants of Jerusalem are called children of Zion (compare 2 Samuel 20:19). In these passages the mother is the nation or city, of which the inhabitants are the children. The priests who are here addressed are the constituent parts of the priestly order; the individual priests might be called its children; thy mother is therefore probably the priestly order or guild.

Hosea 4:6 continues the condemnation of the priests. 

My people are destroyed — A prophetic perfect. The event is still future, but the prophet is so sure of its occurrence that he pictures it as already present. The people must suffer for their sins, though these are due largely to the neglectfulness of priest and prophet. 

For lack of knowledge — Of Jehovah; the secret of the people’s sinfulness. For this lack the priests are responsible (see on Hosea 2:20). 

Thou — The priest; the pronoun is emphatic in Hebrew. 

Knowledge — Has the article in Hebrew; a specific kind of knowledge, of Jehovah and his will, of which the priests were the custodians (Ezekiel 44:23). 

Rejected — They have failed to be guided by it and to give proper instruction in it. Jehovah can use them no longer; they shall cease to be his priests. The latter part of Hosea 4:6 repeats the thought for the sake of emphasis. 

Forgotten… forget — Practically equivalent to reject; for as Jehovah’s knowing has an ethical aspect (see on Amos 3:2), so his forgetting. 
Law of thy God — Parallel with knowledge in the first part. The law supplies the knowledge. That written laws existed in Hosea’s time is beyond doubt (Hosea 8:12); but the term law (Hebrews torah) in prophetic literature is not limited to written law or to law in the narrow sense of that term; frequently it is synonymous with word (Isaiah 1:10; Isaiah 2:3), where in margin R.V. it is rendered “teaching,” or “instruction.” Like many theological terms, the word has a history, and in the course of that history it did not retain at all times the same meaning. In the postexilic period it became the technical term for the Five Books of Moses, or Pentateuch. From the occurrence of the word in various Old Testament books it has been assumed that this fact in itself proves conclusively the existence of the Pentateuch in complete written form at the time these books were written. If law and Pentateuch were always identical this would be valid reasoning, but there are many passages throughout the Old Testament in which the word does not refer to the Pentateuch. The noun comes probably — though this is questioned by some — from a verb to throw, that is, arrows; it is used also of the casting of lots. The casting of lots was one primitive way of determining the will of the deity (Ezekiel 21:21). From this usage of the verb the noun received its primary significance: every kind of instruction received from the deity by the casting of the lot. When a higher stage of communion with God was attained the noun came to denote every revelation received from God by prophet or priest, whatever the means of communication. When these expressions of the divine will were collected and put in writing, at first probably in small collections, the separate items and the entire collection were called Torah — Law. At this stage the term came to be restricted to legal requirements. Only in a more advanced stage, when it was seen that practically all Hebrew law was contained in the Pentateuch, the term was employed to designate that group of books. (Compare Journal of Biblical Literature, xxiv, part i, pp. 1-16.) The significance of the word in any given passage must be determined very largely from the context. Here it is used of written law as well as of instruction otherwise received and given. 

Thy children — The individual members of the priestly guild (Hosea 4:5).



Verse 7-8 

7. They — The priests. Were increased [“multiplied”] — Not only in numbers, but also in wealth and prosperity, sharing in the glories of the successful reign of Jeroboam II. 

They sinned against me — Prosperity led to moral and religious corruption among the people; the priests instead of stemming the tide of worldliness were carried away by it, and rather encouraged it (Hosea 4:8; compare Micah 3:11). 

Change their glory into shame — From their honorable position as representatives of Jehovah they will be cast into shame and degradation. In Hosea 4:5-6 the description of sin is followed by announcement of judgment; this is also the order in Hosea 4:7 and gives acceptable sense; emendations therefore seem unnecessary. It should be noted, however, that Targum and Peshitto appear to have read “they have changed” instead of “I will change.” That would be an additional description of the priests’ corruption; they have exchanged the glory which was theirs as priests of the true God for the degrading position of priests of the Baalim — not in name, perhaps, but in deed. Ancient Jewish tradition recognizes this as a more accurate text but goes further, declaring that “their glory” was originally “my glory”; that is, they have exchanged the glory of Jehovah for the shameful service of the Baalim. All three readings give satisfactory sense; and in view of the conflicting testimony it may be impossible to say with certainty which is the original.

Hosea 4:8 continues the condemnation of the priests. Their holy office they use for selfish and mean ends. 

They eat up the sin of my people — Better, with R.V., “They feed on the sin of my people.” It is not necessary to translate sin offering for “sin”; and the question whether sin offering, in the technical sense of the term, was known in the days of Hosea cannot be determined from this passage; it is quite possible that it did exist. In a general sense all offerings may be called sin offerings. The thought is that “the more the people sin the more merrily thrive the priests”; for they receive a share of nearly all the offerings (1 Samuel 2:13-17). 

They (the priests) set their heart — Literally every one his heart. The expression means to cherish a longing for, and thus to encourage (Deuteronomy 24:15; Psalms 24:4). 

Their — The people’s.



Verse 9-10 

9, 10. The judgment to fall upon priest and people alike.
And there [“it”] shall be, like people, like priest — Priest and people shall perish alike. The fact that the former enjoys in his official capacity special nearness to Jehovah will not save him. This interpretation, which brings out the meaning of the Hebrew most naturally, is preferable to that which sees in these words a summing up of the preceding accusations and makes the next clause the beginning of the threat. Having made the general announcement of judgment, the prophet proceeds to describe in detail its character. 

Them — Hebrew, singular, the priest, that is, the priestly class, so throughout this section. The corrupt priests will be dealt with according to their deserts. The retribution is according to the lex talionis; the unholy greed will be punished with insufficiency of food (Leviticus 26:16; Micah 6:14). 

They shall… not have enough — Referring back to Hosea 4:8. 

Commit whoredom — To be understood not as in chapters 1-3 in a symbolic sense, but as in Hosea 4:11; Hosea 4:13-14, literally. This interpretation is supported by the character of the judgment threatened. 

They… shall not increase — They will be cursed with childlessness. Jehovah will withdraw his blessings because they, probably both priest and people, have left off to take [“taking”] heed — Had no regard for Jehovah or for his will.



Verse 11 

11. Whoredom — The juxtaposition of the word with wine shows that it is to be interpreted literally. 

Wine… new wine — The former is a general term; on the latter see on Joel 1:5; Joel 1:10. Heart [“understanding”] — See on Joel 2:12. The weakening of the understanding manifests itself in the conduct described in the following verses.



Verses 11-14 

11-14. The religious corruption. In Hosea 4:1-2 the prophet emphasizes moral corruption, here religious impurities, though the latter are not and cannot be separated entirely from the former. The section begins with what may be a proverb expressing the thought that sin blinds the spiritual faculties (Isaiah 5:12; compare Joel 1:5).



Verse 12 

12. Stocks — Literally, wood, or tree. May refer (1), as in Habakkuk 2:19; Jeremiah 2:27; Jeremiah 10:8, to idolatrous images; or (2) to images thought to represent Jehovah, such as the calves at Beth-el and Dan (Hosea 8:4-5); or (3) to tree cult, which survived for some time in Israel (Hosea 4:13; compare Isaiah 1:29-31) and which is not unknown to-day (S.I. Curtis, Primitive Semitic Religions To-day, pp. 90ff.); or (4) to rabdomancy (see next clause), practiced among the Semites, the Scythians, the Germans, and other ancient nations. (3) is the most probable. 

Ask counsel — Consult through the oracle the divine will concerning proposed undertakings. The oracle of Jehovah alone was legitimate and was frequently consulted (2 Samuel 2:1; Judges 1:1); but the contemporaries of Hosea were using illegitimate means. 

Their staff declareth unto them — Upon staves they depend for divine direction. Marti sees here also a reference to tree cult; the staff he takes to mean a small sacred tree or the branch of a tree. Most commentators think that the prophet has in mind rabdomancy. Cyril of Alexandria calls this practice an invention of the Chaldeans; he describes the method of procedure as follows: Two staves were held upright, and while incantations were murmured over them they were allowed to fall; the oracle was determined from the direction in which the staves fell, whether forward or backward, to the right or to the left (Ezekiel 21:21). These practices are inspired by the spirit of whoredoms — The impulse to practice whoredom which had taken possession of the people (Zechariah 13:2). 12b reads literally, They have played the harlot from under their God; they played the harlot, and thus freed themselves from the control of Jehovah. The expression is not quite the same as that in Hosea 1:2. In this verse also, as in 11, 13, 14, the expression might, perhaps, be understood in a literal sense, the immoralities and the spiritual apostasy were closely connected, but many commentators interpret Hosea 4:12 as referring to spiritual whoredom.

Hosea 4:13 describes in greater detail the religious corruption. 

Tops of the mountains… hills — Natural or artificial elevations were favorite spots for the erection of altars and sanctuaries; hence the designation high place for the local sanctuaries (Amos 7:9; 1 Samuel 9:12, etc. See article “High Place” in Hastings’s Dictionary of the Bible). 

Burn incense — See on Hosea 2:13. Oaks… poplars… elms [“terebinths”] — Probably a survival of tree worship, though the next clause would seem to indicate that the places under these trees were selected on account of the shade (see on Hosea 4:12 and reference there). The trees mentioned are the most stately in Palestine, and would therefore receive special attention. The oaks flourished especially east of the Jordan, where they are still found. Tristram describes one thirty-seven feet in circumference with foliage having a circumference of ninety-one yards. The terebinth is frequently mentioned as a sacred tree. It grows in Palestine to a height of fifteen to twenty feet. Now the tree is comparatively rare west of the Jordan; there are still fine specimens in the territory of Moab. The poplar, literally, white tree, is mentioned only twice in the Old Testament, here and in Genesis 30:37. Some commentators identify it with the storax tree, chiefly because of the similarity between the Hebrew and the Arabic names. An objection to the view that this is the tree in the mind of Hosea is the fact that the storax is “nothing more than a very bushy shrub, rarely more than twelve feet in height, and neither from its size nor from its form would it be selected as a tree under the shadow of which sacrifices or incense might be offered.” More likely the prophet has in mind the white poplar, which Tristram says he saw in various parts of Galilee, of the Lebanon, and of Mount Hermon. 

The shadow thereof is good — The shade made these spots desirable; if the prophet thinks of tree cult, the thought may be implied that from these trees went out special virtue and power. 

Therefore — Because of the conditions described in 11-13a; it introduces the reference to punishment in 14; 13b is a subordinate clause; 13b and 14a might be translated, “Therefore, though your daughters play the harlot… commit adultery, I will not punish your daughters.…” This removes the difficulty felt by some commentators concerning the loose connection between 13a and 13b. The pronominal suffixes of the second person in 13b and 14a are peculiar, since the persons addressed there are in 14b referred to in the third person. Marti proposes to change all the suffixes into the third person. To do this, or to change the third into the second, would result in a smoother reading. Commit whoredom [“play the harlot”] — The context makes it clear that the immoralities are those connected with the religious cult; they had crept from the Canaanitish religion into that of Israel. Originally there was probably behind the giving up of chastity in honor of the deity the desire to offer the most precious possession, but this motive was soon forgotten. In the worship of Jehovah these practices were out of place; and had the people known him they would have understood that they were an abomination to him. 

Spouses — R.V., “brides”; margin, “daughters-in-law”; designation of a young wife; here in general, wives.


Verse 14 

14. Their shameful acts cannot be justified, but Jehovah knows that the chief fault is not with them; therefore the heaviest punishment will not fall upon the daughters and wives, but upon those leading them astray by their wicked example. Themselves [“they”] — The fathers and husbands. Harlots [“prostitutes”] — Literally, the consecrated ones (Deuteronomy 23:17-18); that is, women who are consecrated or consecrate themselves to a life of shame in honor of the deity. (See article “Harlot” in Hastings’s Dictionary of the Bible.) On the solemn occasion of sacrifice licentiousness is permitted to have full sway. The rest of the verse is, according to the English translations, an announcement of judgment; because of their corrupt condition the unthinking people shall be overthrown. It is preferable, however, to regard the words as expressing the result of the wickedness of the fathers and husbands, who would be looked upon as leaders; “And so the people that does not consider goes to its ruin.” 

That doth not understand — Those who do not think for themselves. Daughters are apt to imitate the fathers, wives the husbands.

Shall fall — Or, go to ruin. Not through a judgment to come; their present immoralities are their ruin.



Verse 16 

Hosea 4:16 continues the description of the corrupt condition. Between 14 and 16 stands a verse containing an appeal to Judah to take warning, and abstain from Israel’s transgressions. The originality of this verse is questioned by many on the same grounds as those mentioned in connection with Hosea 1:7. Others question the originality of 15a, referring 15b to Israel (compare Amos 4:4; Amos 5:5); but if any is denied to Hosea it should probably be the whole verse. As the verse stands at present the thought is that, if Israel is determined to continue in its apostasy, Judah ought to refuse to participate in its corrupt practices. 

Play the harlot — If original, the context favors a literal interpretation; if secondary, it is quite likely that spiritual harlotry is meant. 

Offend — Better, with R.V. margin, “become guilty,” by participating in the whoredom. Whether spiritual or physical, this was committed at the sanctuaries (13, 14); therefore Judah is admonished to remain away from them. 

Gilgal — See on Amos 4:4.

Beth-aven — The name of a place southeast of Beth-el (Joshua 7:2; 1 Samuel 13:5); but Amos 4:4; Amos 5:5, make it more than probable that the prophet is thinking of Beth-el, the chief sanctuary of the northern kingdom. Its name means house of God; it is such no longer; therefore the prophet substitutes the other name meaning, house of vanity, or wickedness. On Beth-el see Amos 3:14. Nor swear, [“As”] 

Jehovah liveth — The common formula of an oath (Deuteronomy 6:13; Deuteronomy 10:20; 1 Samuel 14:39, etc.). To swear by the name of Jehovah is ordered in Deuteronomy; it is hardly likely, therefore, that the words of Hosea are to be understood as an attempt to abolish the formula entirely. What the prophet does deprecate are the oaths sworn by Jehovah in connection with the corrupt practices at Beth-el and Gilgal (Amos 8:14). What under normal conditions would be perfectly proper, under present conditions has become an abomination. Chiefly in view of Amos 5:5; Amos 8:14, several commentators suggest that Beer-sheba, the third sanctuary mentioned by Amos, was either read here originally or, at least, implied: “Nor swear at Beer-sheba, As Jehovah liveth.”

Hosea 4:16 does not connect with 15, but with 14, unless 15a is omitted and 15b is understood as addressed to Israel; at any rate, 16 continues the description of Israel’s depravity. 

For — Better, verily, surely (G.-K., 148d). 

Israel slideth back as a backsliding heifer — R.V., “Israel hath behaved himself stubbornly, like a stubborn heifer”; or simply, Israel is stubborn, like a stubborn heifer. Israel absolutely refuses to submit to the divine purpose (Deuteronomy 32:15). 

Now Jehovah will feed them as a lamb in a large place — Understood commonly as a threat. “As Israel would not submit to the yoke of the divine law, it should have what it desired. God would feed it like a lamb which, being in a wide field, becomes a prey of the wolves and wild beasts” (Keil). Similarly Delitzsch, “Jehovah will find means to make the obstinate heifer which will not wear the yoke quiet as a lamb; and the heifer which will not plow the fields of its own country shall roam like a tame lamb the wide plains of strangers.” A serious objection to this rendering is that large place everywhere else is a symbol of prosperity (Isaiah 30:23; Psalms 18:19; Psalms 31:8, etc.). The difficulty disappears if the clause is translated as a rhetorical question or exclamation: “(This being so) shall now Jehovah feed them as a lamb in a large place?” Answer, Certainly not. Or, as Cheyne renders with some freedom, “Israel is a stubborn heifer; how then should it expect to be treated kindly as a lamb?”

What its treatment shall be is stated in Hosea 4:17. Marti omits the words entirely; Hosea 4:17 he abbreviates; in 18a he alters the text so that 16, 17, 18a read, “For Israel hath behaved himself stubbornly, like a stubborn heifer; Ephraim is joined to idols, a company of drunkards.” These changes are unwarranted. 

Ephraim — Israel. Ephraim was the most prominent tribe of the north (Hosea 13:1). 

Joined to idols — Is so bound up with its idols that it cannot give them up (Isaiah 44:11). Nominally Israel retained Jehovah worship, but it appropriated so many heathen elements that to Hosea it appeared to be idolatry. 

Let him alone — The speaker is Jehovah (compare Hosea 4:12; Hosea 4:14); the one addressed can only be the prophet, not Judah; he is to leave Israel to its fate, since nothing can be done with or for it (2 Samuel 16:11; 2 Kings 23:18). LXX. offers a text which may be rendered either “which (the idols) he (Ephraim) made for himself stumbling-blocks,” or simply, “he made for himself stumbling-blocks.” Whether this represents the original it is difficult to say, the present Hebrew text gives good sense.



Verse 18 

Hosea 4:18 is obscure; here, as elsewhere in 15-19, the correctness of the Hebrew text is open to question. The uncertainty is increased by the conflicting testimony of the ancient versions. Assuming that the Hebrew text is correct, the following appears to be the most probable interpretation: 

Their drink is sour — Certainly an incorrect translation.

Drink appears to be used in the sense of drinking, carousing (1 Samuel 1:14; 1 Samuel 25:37). The verb means is finished, is passed (1 Samuel 15:32); therefore R.V. margin is nearer the truth, “Their carouse is over.” The first two clauses of Hosea 4:18 are thrown together without conjunction, due to the deep emotion of the prophet. The connection must be supplied and may be indicated thus: “When their carousing is over they play the harlot”; that is, when they grow weary of one form of sin they immediately plunge into another. 

They have committed whoredom continually — The verb form describes a common practice, and would better be reproduced in the English by the present tense; so R.V., “they play the harlot continually.”

But this does not reproduce fully the force of the original. The emphasis is not upon the continuation, but upon the eagerness with which the immoralities are practiced; a better rendering would be, “they indulge in whoredom.” 

Her rulers with shame do love, Give ye — R.V., “her rulers dearly love shame”; margin, “they are given up to love (impure love); her rulers are a shame,” while possible, is not so good. In the Hebrew three letters seem to be accidentally repeated; if they are omitted the text reads, “her rulers love shame”; a slight emendation would give the more emphatic reading of R.V. 

Rulers — Literally, shields (Psalms 47:9); the office of the rulers was to guard and shield the people. This they neglected to do; all they cared for were the shameful practices.

The section closes with an announcement of judgment, in Hosea 4:19.

The wind hath bound [“wrapped”] her up in her [“its”] wings — The tense is the so-called prophetic perfect; the event is still future but imminent, and the prophet is sure of its occurrence. The figure expresses the suddenness and violence with which Israel will be swept away (Isaiah 59:19). 

They shall be ashamed [“put to shame”] because of their sacrifices — Sacrifices, with an unusual plural ending in Hebrew, would stand for the religious cult in general; its corruption (11ff.) is the cause of the nation’s overthrow. Neither the margin, “their altars shall be put to shame” nor LXX., “they shall be put to shame because of their altars,” is as good. Hosea 4:18-19 contain several linguistic peculiarities; the freedom in the use of the pronouns is unusual, and it is quite possible that the text of 11-19 has not been handed down in its original purity.

05 Chapter 5 

Verse 1 

Rebuke of Israel’s apostasy, Hosea 5:1-7.

Hosea 5:1 opens with a summons. 

Priests — Already condemned in chapter 4. 

House of Israel — The people. 

House of the king — The king and his courtiers. Toward [“unto”] — Not all three classes, but only the leaders, as 1b indicates. 

Judgment — Not judicial powers, but the sentence of judgment about to be uttered. So, margin, “against you is the judgment.” 

Because — The reason for the judgment. They have caused the people to stumble. The latter are compared to unsuspecting birds, which fly to the places where they may expect to find shelter; instead they are cruelly trapped. 

Mizpah — Probably Mizpah in Gilead (Judges 10:17; Judges 11:11), the same as Ramoth-gilead (Joshua 20:8; 2 Kings 9:1, etc.) now es-Salt. 
Tabor — The well-known mountain of that name, east of Nazareth, in Galilee. Some have thought that these localities represent the territory east and west of the Jordan respectively, the combination of the two indicating that the wrongdoing of the leaders covered the whole land. It is more likely, however, that the two places are mentioned because there the immoral practices connected with the cult were most dangerously seductive.



Verses 2-5 

2. And the revolters are profound to make slaughter — R.V., “And the revolters are gone deep in making slaughter.” For the last three words margin suggests “in corruption,” which is to be preferred, since the context says nothing about murder, nor is there a reference to the slaughter of sacrifice. The thought would be that the apostate leaders have gone to all possible depths of corruption. The ancient versions found the passage obscure. Modern commentators are generally agreed on an emendation, very slight in the original, “And the pit of Shittim they have made deep.”

At Shittim the Israelites gave themselves to the abominations of Baal-peor (Numbers 25:1 ff.). It is thought that Shittim, like Mizpah and Tabor, was a sacred place where the people were led astray. If this emendation is adopted pit is parallel with snare and net, and the clause contains an additional accusation against the nobles for causing the unsuspecting people to stumble. 

Though I have been a rebuker of them all — Better R.V., “but I am a rebuker”; Hebrews rebuke, Tempter and tempted alike will be visited by Jehovah in judgment. Cheyne, by transposing two letters, makes the clause a continuation of the description of the people’s sin: “and there is no correction for any of them,” that is, improvement has become impossible (Hosea 5:4).

Hosea 5:3-4 indicate the cause of Jehovah’s anger. Their conduct is well known to him. I — Emphatic in Hebrew. 

Ephraim — Poetic synonym of Israel. What Jehovah knows is stated in 3b. 

Now — The force of this word is uncertain. Keil thinks it is used to designate the whoredom of Israel as in fact lying before him. It is not impossible, however, that two similar sounding words have been interchanged, now for thou, Hebrews ‘attah for ‘attah, and we should read, “for thou, O Ephraim.” 

They will not frame their doings — R.V., “Their doings will not suffer them,” is certainly to be preferred. Wrongdoing has become their second nature; they find it impossible to return to Jehovah (Hosea 7:2; Jeremiah 13:23). 

Spirit of whoredoms — See on Hosea 4:12. 

In the midst of them — In their innermost being. 

Have not known — R.V., “they know not” (see on Hosea 2:20; compare Hosea 4:6).

Hosea 5:5 announces judgment. 

Pride of Israel doth testify — Repeated in Hosea 7:10; is capable of two interpretations: (1) If pride is used in an evil sense of the haughty and arrogant attitude of the Israelites, the meaning is expressed most satisfactorily by Marti: “The strongest testimony against the Israelites, and the most convincing proof of their incapacity for improvement is offered by their arrogance, in which they regard their conduct, their cult and service of Jehovah, as acceptable to him, and therefore do not think in the least of a return.” (2) The other interpretation is suggested by the marginal rendering for pride, “excellency”; this many commentators understand to be a title of Jehovah; he is the “excellency of Jacob” (Amos 8:7; compare 1 Samuel 15:19). According to this interpretation testify is used not in the simple sense of bear witness, Jehovah is both witness and judge; here the emphasis would be upon the pronouncing of the sentence, the sentence being contained in the next clause. The rendering “the pride of Israel shall be humbled,” though supported by some of the ancient versions, is unsuitable with “to his face.” On the whole, the first interpretation is to be preferred. Nothing but judgment is possible. 

Fall — Better, R.V., “shall stumble.” A common figure of calamity (Hosea 4:5; Hosea 14:1; Isaiah 8:15, etc.). 

In their iniquity — Better, by, or through. Iniquity is the cause. Judah also shall fall [“stumble”] — In Hosea 1:7; Hosea 4:15, Judah is represented as being better than Israel; here, as in Hosea 5:10; Hosea 5:12-14, etc., it is considered equally guilty. The difference has sometimes been explained as due to the fact that the utterance in this verse and others like it are of a later period than those in Hosea 1:7, and Hosea 4:15, when Hosea had become more familiar with conditions in Judah. So far as Hosea 1:7, is concerned, this is undoubtedly true; of Hosea 4:15, this cannot be said with equal certainty. Conditions began to grow bad in Judah as early as in Israel. Whether Hosea ever considered Judah better than Israel is at least doubtful (see on Hosea 1:7). All references to Judah are considered secondary by some commentators, but in some cases, at least, on insufficient grounds. In certain passages, it is true, they might easily be omitted without affecting the thought, sometimes the parallelism and even the thought would be improved if the reference were omitted, or changed to Israel (for example, in this verse); in other instances, however, the omission would seriously affect the text and require alterations which cannot readily be justified (Hosea 5:12-14). In the absence of decisive data the passages are treated as original unless statements to the contrary are made.



Verse 6 

6. It is impossible to appease the divine wrath and to avert the threatened judgment by the means with which Israel is accustomed to seek the favor of Jehovah. Go…
seek Jehovah — Hosea 6:1-3, indicates that they sought Jehovah only to find relief from calamity; repentance was lacking completely (see on Amos 5:4). 

Flocks… herds — Multitudes of sacrificial animals. These are of value only when offered in the right spirit and backed by a life acceptable to Jehovah (Introduction, p. 32; compare Amos 5:21 ff.; Isaiah 1:11 ff.). 

He hath withdrawn himself — He has cut the ties which bound him to the people; he can no longer be reached by them (Hosea 5:15; compare Isaiah 8:17). Why? Hosea 5:7 supplies the answer. 

Dealt treacherously — Better, They have been faithless. The verb is used of the infidelity of a wife to her husband (Jeremiah 3:20). The next figure expresses a similar thought. They have begotten [“borne”] strange children — Children not the offspring of a legitimate union. “Israel ought to have begotten children of God in the maintenance of the covenant with the Lord; but in its apostasy from God it had begotten an adulterous generation” — a generation which from its infancy was led astray by the example of the parents. The second clause marks an advance. Not only have they themselves become faithless; in addition they have brought into the world a generation which is estranged from Jehovah. 

Now shall a month devour them with their portions — R.V., “now shall the new moon devour them with their fields.” Marti alters the text so as to read, “Now shall a destroyer devour them; and wasted shall become their fields.” Less radical emendations have been proposed, but, since all are based upon conjecture, if we accept any we may as well accept the one giving the best sense. But what does the present Hebrew text mean? Are emendations absolutely necessary? If we follow A.V. in reading month the meaning might be either that within a month’s time the destroyer will be upon them (Clarke), or that a brief month will be sufficient to completely destroy them and their possessions. A still different meaning is suggested by G.A. Smith; he translates, “Now may a month devour them with their portions,” which he interprets, “Any month may bring the swift invader.” These interpretations would make the transition from 7 to 8 quite natural. The destroyer will soon be here; therefore (8) give the signal, prepare for battle. The Revisers, however, preferred the translation “new moon,” one of the most ancient festivals among the Hebrews, on which it was customary to offer sacrifice (Hosea 2:11; 1 Samuel 20:6; 1 Samuel 20:29; Isaiah 1:13). Even with this translation Cheyne finds in the passage a thought similar to that expressed by G.A. Smith: “Instead of watching gladly for the new moon… they should have a ‘fearful looking for of judgment,’ increasing as each new moon arose. If not this, then perhaps the next would bring a slaughtering, plundering horde of invaders.” A vivid imagination is needed to see this meaning in the words. A more natural interpretation would be to regard new moon as synonymous with festival or, better, as representing the entire superficial sacrificial system and worship. “Your hypocritical worship, so far from bringing you salvation, will rather prove your ruin” (Keil). If the portions or fields of the individuals are destroyed it will amount to the devastation of the whole land. The differences among commentators show the obscurity of the passage. The interpretation of G.A. Smith, on the one hand, and that of Keil, on the other, reproduce most faithfully the present Hebrew text; of these that of G.A. Smith connects more naturally with Hosea 5:8.



Verse 8 

8. The danger signal is to be given. Cornet (or, horn)… trumpet — The two words are synonymous here; ordinarily they designate two different instruments. The former is the curved horn of a cow or ram which seems to have been used in early Israel chiefly, if not exclusively, for secular purposes: to give signals in war, to warn of approaching danger, to announce important public events, etc. When its sound was heard everyone was expected to drop work and take his place in the ranks. In later times it appears to have been used also for sacred purposes. The trumpet is long and straight, made of metal; it is rarely mentioned as being used for secular purposes, and seems to have been primarily a sacred instrument; it is pictured on Jewish coins, and representations of it were placed on the Arch of Titus. (Compare article “Trumpet” in Hastings’s Dictionary of the Bible, and the richly illustrated article “Music” in the Encyclopaedia Biblica.) 

Gibeah… Ramah… Beth-aven — On the last see Hosea 4:15. As a religious center, to which people crowded in great numbers, Beth-el would be a most appropriate place in which to sound the warning. The two other places, as their names indicate — Gibeah, hill; Ramah, height — were situated on elevations, and for this reason were well adapted for giving signals. The former is Gibeah of Benjamin or of Saul (1 Samuel 13:2; 1 Samuel 11:4), now Tel-el-Ful; the latter, a little to the north, was the home of Samuel (1 Samuel 15:34), now er-Ram. His summons to sound the alarm would seem to indicate that the prophet expected a foreign invasion, but the literal interpretation must not be pressed. 

After thee, O Benjamin — As in Judges 5:14, where LXX. reads a different text, G.A. Smith suggests that this may have been an ancient battle cry of Benjamin, and he renders 8b, “Raise the slogan, Beth-aven: ‘After thee, Benjamin!’” R.V., by rendering “behind thee,” seems to imply another conception, that of a call of warning to Benjamin: “The enemy is already behind thee.” LXX. reads, “Let Benjamin tremble,” which gives excellent sense and is probably original.



Verses 8-15 

The time of mercy is past, Hosea 5:8-15.

The hopelessness of the situation is manifest: Jehovah can show mercy no longer, judgment is inevitable; it is about to break upon the sinful nations. The prophet, summons them to prepare for it, and declares that Assyria and Egypt can offer no effective help; there can be no salvation until the people with heartfelt repentance return to Jehovah.



Verses 9-12 

9. The alarm may indeed be given, for Ephraim is doomed. 

Day of rebuke — Of judgment. 

Tribes of Israel — The northern tribes only. 

Among — Perhaps better, concerning, or with regard to. 
That which shall surely be — Literally, that which is true. There is no escape.

Hosea 5:10 is preferably connected with Hosea 5:11, the former describing conditions in Judah, the latter those in Israel. In Hosea 5:10 the prophet turns to the third class named in Hosea 5:1, the “house of the king,” here called princes. 
Judah — Following the theory that Hosea nowhere refers to the southern kingdom, some commentators read Israel instead. Like them that remove the bound [“landmark”] — The landmarks were under divine protection (Deuteronomy 19:14); a curse is pronounced upon him who removes them (Deuteronomy 27:17, frequently in the Assyrian and Babylonian inscriptions). This crime the prophet regards as the limit of transgression, from which the political leaders of Judah do not shrink (Isaiah 5:8 ff.; Micah 2:2). Such conduct cannot remain unpunished. Jehovah’s wrath will be poured out like water — In abundance and power like a rushing torrent. Ephraim is equally guilty. Oppressed… broken [“crushed”] — The two expressions — passive participles — occur together in Deuteronomy 28:33. LXX. reads the active participles.

Ephraim is the one that oppresses and crushes in judgment; and many commentators follow the LXX.; but to change the forms is arbitrary, and passive participles are not used in Hebrew in an active sense, a usage found frequently in Arabic. The common rendering is perfectly suitable.

In Hosea 5:10 the sin of Judah is condemned and judgment is announced; in Hosea 5:11 the order is reversed, first the announcement of judgment, then a statement of the cause. The participles stand in place of the prophetic perfect. 

In judgment — Or, by judgment, the one to be sent by Jehovah. Why? 

Because he willingly walked after the commandment — R.V. “he was content to walk after man’s command.” As the italics in R.V. indicate, the original reads simply, “he was content to walk after a command.”

Command — in Hebrew a rare word, occurring again only in Isaiah 28:10; Isaiah 28:13 — is interpreted to mean a human statute as opposed to the divine command; here the institution introduced in Israel at the command of Jeroboam I, the worship of the calves at Beth-el and Dan, which was largely responsible for present religious conditions. One would expect a less ambiguous phrase, if this were the thought. LXX. and Peshitto have a different word though similar in sound, vanity, for commandment; the former would be a designation of the Baalim (compare Jeremiah 18:15); Isaiah frequently calls idols “nothings.” He was content might be translated “it pleased him,” or “he desired.” These versions may have preserved the original: “he desired to walk after vanity.” The result of such conduct is the gradual dissolution of the nation, caused by influences from within, which, according to Hosea 5:12, are set in motion by Jehovah himself (compare Isaiah 3:1 ff.). 

Therefore will I be — Better, but as for me, I was, that is, in the past. 

Moth… rottenness — The second, better, worm eating, the process by which the worm destroys wood and flesh. Both symbolize forces that destroy slowly but surely (Job 13:28). The dissolution of Israel was caused as much by anarchy and corruption within as by invasion from without.



Verses 13-15 

13. The eyes of the two kingdoms could not remain closed forever to this condition of affairs, but they failed to seek help where alone it could be found. “It is the old but ever-repeated attempt to remove evil within by the use of external means instead of putting within the decaying frame new and sound powers; to rely upon the external cult and upon politics rather than upon religion and ethics” (Marti). 

Sickness… wound — Figures, not of corruption but of disaster resulting from corruption (Isaiah 1:5). 

The Assyrian [“Assyria”] — The great world empire having its seat between the Euphrates and the Tigris. Only a few years previous to this prophecy, in 745, it had entered upon the most flourishing period of its history, when Tiglath-pileser III came upon the throne. 

And sent — Who? As the text stands there can be but one answer, Ephraim. Comparing 13a with 13b, some supply Judah. To do this makes the line too long; therefore they omit the verb, so that the clauses read, “Then went Ephraim to Assyria, and Judah to King Jareb.” The character of Hebrew parallelism favors the insertion of the subject, but there are difficulties in the way of making it Judah (see next comment). 

King Jareb — The last word is apparently a form of the verb strive, contend; margin, R.V., “a king that should contend”; Hosea 10:6, makes it clear that it is an epithet of the king of Assyria. As such it has been variously rendered by translators, “combatant,” “combative,” “striver,” “pick-quarrel,” “fighting cock,” etc. Any one of these would make a suitable nickname for several Assyrian kings. Who is in the mind of Hosea? That the prophet is referring to an actual historical event cannot be doubted; that he is thinking of a recent event is quite likely. 2 Kings 15:19-20, mentions Menahem as sending a present to Pul of Assyria in order to win his support. This was in the period of anarchy following the death of Jeroboam II. The prophecy of Hosea comes from that period; it is therefore very probable that the reference is to this appeal. Pul is universally identified with Tiglath-pileser III, a fighter through and through. Judah was not involved in the event recorded in 2 Kings 15:19-20; so far as we know, no appeal was sent from Judah to Assyria until the time of Ahaz (2 Kings 16:7-8), about four years after Menahem’s appeal, and subsequent to the date of Hosea’s prophecy (see Introduction, p. 17). For this reason it is not likely that Judah should be supplied as the subject; it is better to leave the text as it is; if it is thought necessary to mention the subject, why not Israel? (Compare Hosea 5:3; Hosea 5:5; Hosea 5:9, etc.) The interpretation of Jareb suggested above is based upon the supposition that the present Hebrew text is correct. Other interpretations need but to be mentioned. Hommel, also following the present Hebrew text, translates “king of Aribi,” a district in northern Arabia; Winckler, with a slight change, “king of Yathrib-Medina,” that is, North Arabia; in view of Hosea 10:6, these interpretations are improbable. Maintaining that the reference is to the king of Assyria, some have suggested a slight alteration so as to read “the great king,” identical with the Assyrian sharru rabu found frequently in the inscriptions (compare Isaiah 36:4, where a different word is used). LXX. presupposes a still different reading, which may be intended for “the high king.” He is unable to render effective assistance since one mightier than he has caused the disease.

In Hosea 5:14 the fierceness of the judgment and the impotence of all human helpers are pictured once more. Jehovah likens himself to a lion who seizes his prey, tears it, carries it off, and no one has the power to prevent it (Hosea 13:7; Isaiah 5:29; Isaiah 31:4). 

I — Emphatic, to call attention to the fact that Jehovah himself is the lion. 

Lion… young lion — The Hebrew has several words for lion which, though originally having distinct meanings, are used interchangeably. The root meaning of the two words used here is uncertain; it is thought that the first calls attention to the lion’s roar, the second to his mane. Lions are found no longer in Palestine.

Hosea 5:15 is the continuation of 14; by some it is thought to be a later expansion of that verse, but this supposition is not necessary; it may well come from Hosea. As a lion withdraws into his den, so Jehovah, having executed judgment, will retire; this will make it impossible for the torn prey to find a deliverer or healer. Only when he is sought earnestly will he come forth from his hiding place. 

My place — The heavenly dwelling place of Jehovah (Micah 1:3). 

Acknowledge their offense — R.V., “have borne their guilt,” that is, have suffered the punishment for their guilt, LXX., “they become startled.” The ordinary rendering is to be preferred, though it might be intensified by translating, “become conscious of their guilt.” 

Seek my face — To plead for his return and favor. Jehovah knows that they will soon do it. 

In their affliction — Affliction will be a sign of the divine displeasure and a proof of the people’s inability to help themselves; therefore they will turn to Jehovah (Amos 8:12). 

Seek me early — The R.V. translation “earnestly” rests upon a misinterpretation of Hosea 6:1-3, which is taken wrongly as an expression of genuine repentance. The verb is derived from a noun, dawn, morning, and means to seek early, or soon; it is used here in a temporal sense. G.A. Smith reproduces the thought correctly, “they will soon enough seek me.”

06 Chapter 6 

Verses 1-3 

THE PEOPLE’S RETURN TO JEHOVAH, Hosea 6:1-3.

The first three verses of chapter 6 form the natural continuation of Hosea 5:15, with which LXX. connects them by prefixing “saying.” This addition explains them as a mutual exhortation to return to Jehovah. While saying may have been added by the Greek translator, it embodies undoubtedly a correct interpretation. As expected, they will return, but without real, heartfelt repentance. There is not one expression of sorrow for wrongdoing, only anxiety to have distress and calamity removed. Therefore Jehovah is not impressed with the supplication (Hosea 6:4 ff.). The verses offer “but one symptom of the optimism of this light-hearted people, whom no discipline and no judgment can impress with the reality of their incurable decay.” Giesebrecht’s interpretation of the passage as a new exhortation by the prophet is less natural. 

He will heal us — The context shows that they desire healing, not from corruption and sin, but from the wounds inflicted by the punishment. Such desire is no indication of repentance. 

Two days… third day — The combination of a numeral with the next above is called ascending enumeration; it expresses an indefinite or unlimited number (G.-K., 134s); here an indefinite period but, since the numbers are small, a short period. The deliverance will come in the briefest time possible. 

Revive… raise us up — A hope of a resurrection, but evidently not a personal resurrection, and certainly not, as some commentators used to say, a direct prediction of the resurrection of Jesus. Rather a hope of national restoration from a period of calamity and distress. The allegory of the dry bones (Ezekiel 37:1-10) is an expansion of this hope. That the verb does not always mean restoration to life from death is clearly shown by such passages as Joshua 5:8, where it is translated “become whole”; 2 Kings 8:9, “recover,” etc. The result of the divine interference will be that they live in his sight [“before him”] — In his presence, with his eye resting upon them in loving and protecting care (Genesis 17:18; compare the opposite thought in Hosea 5:15; Isaiah 8:17). 

Then shall we know — Better R.V., “And let us know.” The lack of the knowledge of Jehovah (Hosea 4:6; compare Hosea 2:20), the secret of all their trouble, they seek to remove; again there is no confession of sin; no evidence that they seek to know him in order to live better, only that they may enjoy his gifts. 

If we follow on — Better, R.V., “let us follow on.” The same verb is translated in Hosea 2:7, “follow after”; it expresses the persistence with which they will seek Jehovah. If only the motive had been otherwise! They are confident that Jehovah will speedily respond. As surely as the morning dawns from day to day, so surely will Jehovah manifest himself. 

Going forth — That is, to heal, to bind up, to bless. LXX. suggests a different reading, requiring a different division and slight rearrangement of the consonantal text, “As soon as we seekhim we shall find him,” which fits admirably in the context and is accepted as original by several modern commentators. 

As the rain — Hebrews geshem (see on Joel 2:23); in contrast with the rain mentioned in the next clause it might be called winter rain. Not only as regularly but also as beneficially as this rain will Jehovah show himself. 

As the latter and former rain unto the earth — R.V., more accurately, “as the latter rain that watereth the earth.” On this rain also see on Joel 2:23.



Verse 4-5 

4, 5. What shall I do unto thee — What more can I do to move you to heartfelt repentance? 

Goodness — In Hosea 2:19, “lovingkindness” (see comment there); here the loving attitude and disposition toward Jehovah. It is unstable and fickle; “evanescent and transient, like the morning cloud which is dispersed by the rising sun,” and like the dew which remains but for a little time. 

Therefore — This fickleness has compelled Jehovah to use severe means. 

Hewed… by the prophets — He carefully carved them like a piece of hard wood or marble, which requires hard and effective blows. He sought to make Israel a holy nation through the efforts of the prophets. 

Slain them by the words of my mouth — As spoken by the prophets. The words of Jehovah have power to kill (Isaiah 11:4; compare Isaiah 9:8; Isaiah 49:2); here is meant not so much extinction of life as infliction of severe judgments. The activity of Elijah and Elisha may be in the prophet’s mind. 

Thy judgments are as the light that goeth forth — Better, R.V. margin, following several ancient versions, “my judgments,” that is, the penal judgments of Jehovah. The thought is the same as in the preceding clauses, and the whole sentence is translated most naturally, “My judgment went forth as the light,” that is, so that all could see it and profit thereby. Sometimes the Hebrew light is used in the sense of lightning; if so in this case, it calls attention to the terrible character of the divine judgments.



Verses 4-11 

JEHOVAH’S REPLY: SUPERFICIAL REPENTANCE IS NOT ACCEPTABLE TO JEHOVAH — THE CORRUPTION SEEMS INCURABLE, Hosea 6:4-11 a.

No distinct break can be recognized between Hosea 6:4, and Hosea 8:14. The whole section is a severe denunciation of the people’s attitude toward Jehovah. Hosea 6:4 may be regarded as the direct reply to the people’s plea. Jehovah perceives that the sentiments expressed in Hosea 6:1-3, are superficial. But if all he has done has not wrought repentance, what can he do with them? From this question he passes immediately to point out their utter misconception of the divine commands and their rebellious career.



Verses 6-9 

6. Why does Jehovah use these severe means? Because he has for the people a lofty ideal of righteousness to which they are strangers and against which they rebel. His ideal is mercy — R.V. “goodness.” See on Hosea 2:19; used here in all the fullness of its meaning. 

Sacrifice — The whole external ceremonial service. The attitude of Hosea is that of the other eighth century prophets (Amos 5:21 ff.; Isaiah 1:11 ff.; Micah 6:6 ff.). Did these prophets intend to condemn sacrifice as such? Did they desire to abolish it entirely? Some think they did; but all the passages referred to bear a different interpretation. The people addressed were corrupt, steeped in sin, living under the false impression that the bringing of sacrifice met all religious requirements. Condemnation of sacrifices offered by these people, in this spirit, does not necessarily imply condemnation of sacrifice offered in the proper spirit by a penitent people. Besides, there are passages which show that the prophets did not discard sacrifice entirely. A prophet who considers the discontinuation of sacrifice a national calamity (Hosea 9:1 ff.; compare Hosea 3:4; Isaiah 19:21; Jeremiah 17:26; Jeremiah 33:18) cannot be understood as condemning all sacrifice. The prophets were not abolitionists, but reformers; they attacked the abuses of sacrifice and sought to place the emphasis where it belonged, on the life and spirit (1 Samuel 15:22). This the passage before us is intended to do. (See article “Sacrifice” in Hastings’s Dictionary of the Bible, and last sermon in Driver, Sermons on the Old Testament.) 

Knowledge of God — See on Hosea 2:20. 

Burnt offerings — The offerings entirely consecrated to God and completely burned upon the altar (Leviticus 1:3 ff.; compare Amos 5:22; Micah 6:6).

With Hosea 6:7 begins a description of the people’s corruption, the depth of which proves that they are incorrigible. 

Transgressed the covenant — Made with Israel at the time of the Exodus, when Jehovah adopted the nation as his child. 

Like men — A much-discussed expression. If the translation of A.V. is correct, the thought is, in human fashion, as men are wont to do; recognizing a tendency in unregenerate men to break covenants, the law written in the human heart (Job 31:33). Others consider men to be a designation of the neighboring nations. Israel, with all his special privileges, has broken the divine covenant like the heathen nations who enjoyed none of these. R.V. margin translates, with less probability and force, “they are as men that have transgressed a covenant.” The Revisers embodied in the text a translation favored by many moderns, “they like Adam have transgressed.” True, there is no statement in the Old Testament that Jehovah made a covenant with Adam, or that the latter broke such a covenant, but the command which God gave and which Adam broke was in the nature of a covenant; for on obedience to it depended continued fellowship with God. All the interpretations are based upon the text as it now stands; they all give fairly acceptable sense. 

There — Where? Some say the northern kingdom, to which the prophet turns with a “gesture of indignation”; others, the localities mentioned in 8ff. Ordinarily there refers to a locality already named. The divergence from the rule in this case leads some commentators to suspect in the word translated “like Adam” or “like men” the corrupt name of a locality. With very slight alterations one could read “in Edom,” or “in Aram,” or “in Admah” (Hosea 11:8); Marti suggests the modern Tel-ed-Damije, near the juncture of the Jabbok with the Jordan; Cheyne, Beth-aven. None of these places, except Beth-aven (Beth-el), is known as connected with special transgressions, and any conjecture must remain more or less doubtful. If the present Hebrew text is retained there must refer to Israel.

Two illustrations of Israel’s depravity are given in Hosea 6:8-9. 

Gilead — Here and in Judges 10:17, apparently the name of a city, everywhere else the name of the territory east of the Jordan. If a city, its location is not known. Among others, Ramoth-gilead, Jabesh-gilead, Mizpah-gilead, and Gal’ud, south of the Jabbok, have been suggested. 

Them that work iniquity — Why this locality receives special condemnation is not known; it must have been the scene of some startling outbreak of violence. If Gilead could be interpreted as the whole territory east of the Jordan the reference might be to some of the assassinations subsequent to the death of Jeroboam II. Shallum (2 Kings 15:10) may have been a Gileadite (compare name of his father); Gileadites were also involved in the murder of Pekah (2 Kings 15:25). 

Polluted [“stained”] with blood — Not the blood of idolatrous sacrifices, but a figure of violence and bloodshed. The verb is a derivative of the noun heel; Cheyne renders aptly, “tracked with bloody footprints.” 

By consent — Better, R.V., “toward Shechem,” a town frequently mentioned in the Old Testament; it is located among the hills of Ephraim, about thirty-one and a half miles north of Jerusalem; now Nablus.
The Hebrew text of Hosea 6:9 is obscure; it may have suffered in transmission. As a translation of the present Hebrew text, margin R.V. is more satisfactory than R.V. or A.V.: “And as robbers lying in wait, so the company of priests murder in the way toward Shechem; yea, they have committed lewdness.” The thought is that even the priests have fallen from their holy estate and have become highway robbers. The prophet probably refers to a well-known recent event, though now unknown. For “the company” read, with the Hebrew, “a company”; for “murder,” “murdered.” 

Lewdness — Here equivalent to the more general outrage.


Verse 10-11 

Hosea 6:10-11 sum up the accusation. Wherever the eye of Jehovah falls, he sees a horrible thing… whoredom — The former signifies abominations and crimes of every kind (Jeremiah 18:13); the second, the one outstanding sin, spiritual and literal whoredom. 

Israel is defiled — Compare Hosea 5:3. In Hosea 6:11 the prophet turns to Judah. This verse and Hosea 7:1 a, are thought by some to be a later addition; so that Hosea 7:1 b, “uncovered is the iniquity of Ephraim,” would be the continuation of Hosea 6:10. The omitted words might, indeed, be left out without affecting seriously the thought of the prophet, but that is not sufficient reason for rejecting them. LXX. differs from the Hebrew, and in some respects is to be preferred. Following LXX. part of Hosea 6:11 should probably be connected with Hosea 7:1, chapter vi, closing, “Also, O Judah, there is a harvest appointed to thee.” 

Harvest — Figure of judgment (Joel 3:13; Jeremiah 51:33). Judah, as corrupt as Israel, must share the latter’s fate. 11b, in the same construction as the opening words of Hosea 7:1, should be taken with the latter and rendered, “When I would turn the fortune of my people, when I would heal Israel.” 

Returned [“bring back”] the captivity — The Hebrew phrase which is frequently thus rendered in the Old Testament is literally turn a turning. In some cases the turning involved is the restoration from exile; in others a more general idea is expressed, a turning in the fortunes of the people, of calamity into prosperity; and this latter meaning is suitable in every place where the phrase occurs (Amos 9:14; Zephaniah 2:7, etc.). So here, “When I would turn the fortunes of my people.”

07 Chapter 7 

Verses 1-7 

NEW PICTURE OF THE MORAL CORRUPTION AND RESULTING ANARCHY, Hosea 6:11 to Hosea 7:7.

1, 2. The mercy of Jehovah, manifesting itself in his willingness to “heal,” wrought no change for the better; it was interpreted as an indication of Jehovah’s weakness, and only increased the people’s recklessness. Iniquity… discovered [“uncovered”] — The reflexive force of the verb form may be expressed by rendering “displayed itself.” Iniquity broke out with ever-increasing force and prevented the carrying out of God’s gracious purpose. 

Samaria — The capital of the northern kingdom mentioned because it was the center of the corruption. Wherein consisted the iniquity? 

Commit falsehood — Practice fraud and deceit toward God and man. 

Thief cometh [“entereth”] in — Into the house. Theft and highway robbery were common (Joel 2:9). 

Spoileth [“ravageth”] — The highways were made unsafe by robbers in quest of plunder. 

Consider — Literally, they do not speak to their heart; their consciences have become seared. 

I remember — They have no thought that Jehovah will remember and punish, but they are mistaken; their sins are constantly before his face, where he can see them. 

Their own doings have beset them about — They are completely surrounded by their wrongs, so that escape has become impossible; even repentance seems to be out of the question. The verse closes with a re-affirmation that Jehovah is not deceived about their real condition (Psalms 90:8).

In Hosea 7:3-7 the text is in places obscure, but concerning the general drift of the thought there can be no doubt. The prophet describes in vivid colors the corruption that pervades the whole nation, and shows that the existing anarchy is the inevitable result of the same: adultery, drunkenness, conspiracy, assassinations everywhere, not one redeeming feature. 

They make the king glad — The subject is the same as in Hosea 7:1-2, the Israelites. As representatives of Jehovah king and princes should rejoice in righteousness and justice; their depravity is seen in the fact that they not only fail to punish crime, but actually delight in it. 

Princes — See on Hosea 3:4. The Hebrew gives good sense; the emendation first suggested by Wellhausen and since adopted by many scholars, “they anoint” instead of “they make glad,” is not necessary, though it would give equally good sense and would make this passage agree in meaning with Hosea 8:4. 

They are all adulterers — King, princes, and people are filled with unholy passions for revelry, licentiousness, etc. This is a new condemnation, and is not to be connected with the preceding as a circumstantial clause. The rest of the verse is doubtful. 

As an oven heated by the baker — R.V. supplies “they are,” which is an improvement. A different division of the consonantal text would give, “they are like a burning oven,” and with “the baker” the new sentence might be begun.

This is preferable. In their madness the people resemble a burning oven.

The heart is the oven, the unholy passions the fire. Modern commentators are inclined to regard this clause, as well as the rest of Hosea 7:4, a later addition, a gloss to Hosea 7:6. Whatever one may think of the rest of the verse, which seems to be dependent on Hosea 7:6, this clause certainly sounds like a part of the original denunciation; Hosea 7:5 would make a good continuation. 

The baker… ceaseth — As these words stand now they describe the apparent calm between one outbreak of violence and the next. “The baker ceases from stirring when the oven has reached a certain heat; and then he leaves the fire to smolder until the fermentation of the dough is complete and fresh heating is necessary. So after passion has been gratified it smolders for a time, but is afterward kindled to a greater heat than before, when some attractive object comes within range.”

In Hosea 7:5 the prophet evidently refers to a recent event — Wellhausen thinks to a royal assassination — when passion found unrestrained expression. 

Day of our king — Perhaps the king’s birthday (Matthew 14:6), or the coronation day; at any rate, a day of joyful celebration. 

The princes have made him sick — R.V., “made themselves sick.” Either translation is possible, though usage favors A.V. — they made the king drunk and assassinated him (2 Samuel 13:28-29). Royal assassinations are referred to in Hosea 7:7; in this verse, however, the thought implied in R.V. is more probable, though usage may favor A.V. — they gave themselves to such excesses that they became ill. 

Bottles of wine — Better, R.V., “heat of wine,” or “with fever from wine” (G.A. Smith). 

He stretched out his hand — The meaning is uncertain, but it is generally interpreted as meaning that the king entered into intimate relations with scoffers, that is, worthless, lawless fellows who are always devising mischief. Perhaps the words allude to “some lawless project decided upon in the intoxication of the revel.”

Hosea 7:6-7 do not connect with 4, giving the explanation and ground for the simile of the oven, so that Hosea 7:5 would be parenthetical (Keil); they contain a new assertion, co-ordinate with the statements in Hosea 7:3-5. The subject is the same as in the other verses, the Israelites. 

For — Here not a causal conjunction, but, as often, a particle of asseveration — “truly,” “indeed” (G.-K., 148d). 

Have made ready their heart like an oven, while they lie in wait — The Hebrew contains several peculiarities, hence the translation and interpretation are uncertain. Many attempts have been made to interpret the present Hebrew text and not a few emendations have been suggested. It seems necessary to alter the text. Following in part LXX., we get, by only slight alterations, an excellent thought: “Indeed, like an oven their hearts burn with their intriguing” (compare Hosea 4:1, “There is no truth in the land”; Hosea 4:2, “There is naught but swearing and breaking faith”). 

Their baker — Who is their baker? The subject of burneth is the same in Hebrew as that of sleepeth. Can it be said of the baker that he burns as a flaming fire? Two ancient versions, Targum and Peshitto, read “their anger” for “their baker”; this requires no change of the consonantal text in Hebrew and may be accepted as original: “Their anger sleepeth all the night.” The conspiracy is kept secret until it is matured, then it breaks forth. The darkness of the night is the time when the schemes are developed; in the morning, the time for action having arrived, the conspiracy blazes forth (compare Micah 2:1). Hosea 7:7 describes the result of these intrigues. They are all hot as an oven, and have devoured [“and devour”] — Need not be rejected as an unnecessary repetition; it sums up in a few words the thought of Hosea 7:6. It would be better, however, to translate it as a circumstantial clause, “Being (thus) hot like an oven, they devour.” 

Judges — Not to be understood in the narrower sense of that term, but equivalent to rulers, that is, king and princes as the guardians of the law and administrators of justice (Isaiah 40:23; Psalms 2:10). 

Their kings are fallen — By assassination; parallel to the preceding clause. 2 Kings 15 furnishes a commentary. In all probability the prophecy comes from the reign of Menahem, which was preceded by two royal assassinations, that of Zechariah after a reign of six months and that of Shallum after one month. There is none among the people that calleth unto me — “A prophetic touch to the historical statement” which precedes. Notwithstanding the serious condition of affairs, no one appealed to Jehovah, who alone could bring relief.



Verse 8 

8. Ephraim — As elsewhere, Israel. 

Hath mixed himself among the people — R.V., following the Hebrew, “peoples,” that is, the surrounding nations. Israel has given up its divinely appointed seclusion and has mingled with the surrounding nations by (1) adopting their customs and (2) appealing to them for help. The two forms of apostasy were closely connected, the first being the inevitable result of the second. The people who had lost their faith in Jehovah, which would prompt reliance upon him in political matters, could not endure (compare Isaiah 7); their apostasy must be followed by doom (Isaiah 7:9). 

A cake not turned — The cake alluded to here is round and flat, baked on a hot stone; if not turned it burns on the bottom while the top remains unbaked. A threefold interpretation of the figure is possible. It is either a picture of ruin — as a cake not turned is burned on the bottom, so Israel is already half ruined (Hosea 7:9 would furnish the explanation); or a picture of folly and inconsistency, like as the modern colloquial “half baked,” “an apt emblem of a character full of inconsistencies” (to this Hosea 7:11 would supply a commentary); or, in the third place, a picture of the internal condition of the people — “How better describe a half-fed people, a half-cultured society, a half-lived religion, a half-hearted policy, than by a half-baked scone?” Perhaps all three thoughts were in the mind of the prophet.



Verses 8-16 

ISRAEL, BLIND IN HER FOLLY, RUSHES HEADLONG TO DESTRUCTION, Hosea 7:8-16 a.

Hosea 7:8-16 a connect very closely with the last clause of Hosea 7:7, but these verses differ so much from the preceding in matter and form that they may be treated as a separate section. Instead of turning to Je-hovah the people mingled with the foreign nations, there to learn wisdom and to find help; unaware that by this policy they were courting certain destruction. What a disappointment the chosen nation has proved!



Verse 9-10 

Hosea 7:9 calls attention to the blindness which prevented Israel from recognizing its helpless condition. He, Ephraim, knoweth it not — Not only, he does not understand the significance of the calamity, but he is blind and in absolute ignorance concerning it. 

Strangers have devoured his strength — The foreign nations, instead of helping and strengthening, have sapped his resources. If the above-given interpretation is correct the reference cannot be primarily to territory lost in war, though this may not be excluded entirely (2 Kings 8:12; 2 Kings 10:32-33; 2 Kings 13:3; 2 Kings 13:7), but to the strength and resources lost by adopting foreign customs and entering into alliances with foreign nations. The introduction of foreign customs was accompanied by moral degradation. That immorality saps the strength of nations needs no proof. “Moral decay means political decay; sins… are the gangrene of nations.” That foreign alliances sapped the nation’s resources is definitely stated in 2 Kings 15:19-20; compare 2 Kings 16:7-8. Hosea may have had in mind the act of Menahem. 

Gray hairs are here and there upon him — Literally, are sprinkled upon him. The nation is personified as an individual passing through the various stages of life (compare Hosea 11:1; Isaiah 46:4). Gray hair is an indication of old age, of impending death and dissolution. To all this the nation is blind.

The connection of Hosea 7:10 with the preceding verse is obscure; perhaps it is unfortunate that the verse division was made where it now is, for Hosea 7:10 a closely connects with the preceding, while 10b gives expression to a new thought and logically connects more closely with Hosea 7:11. 

The pride of Israel testifieth — The proud and arrogant attitude toward Jehovah, manifesting itself in blindness (see on Hosea 5:5). 

For all this — Though apparently all resources are sapped, and the nation is rapidly approaching dissolution, they have not returned to Jehovah nor sought him who alone could heal and restore the lost strength (Amos 4:6 ff.; compare Isaiah 9:12 ff.). Instead — Hosea 7:11 — like a silly dove they sought help where not only no help could be found but where their hurt increased. Marti omits Hosea 7:10, but without sufficient reason. Silly dove without heart [“understanding”] — The dove is celebrated for its simplicity and unsuspicious nature (Matthew 10:16). An Arabic proverb says, “There is nothing more simple than a dove.” 

Egypt… Assyria — To the action of a silly dove is likened the policy of Israel past and present. The point of comparison is the absence of any settled plan or fixed purpose. Now they appeal to the one, now to the other, without regard for possible dangers. The additional thought brought out by many commentators, “As a dove fleeing from a hawk is snared in the fowler’s net, so Ephraim when afraid of Assyria calls in the help of Egypt, and when afraid of Egypt appeals to Assyria,” is not contained in the text. Israel is seeking to escape, not from Assyria or from Egypt, but from its own helpless condition (Hosea 7:8-9); in this attempt it does not seek help from Jehovah (Hosea 7:10), but now from Egypt and now from Assyria (Hosea 7:11), as the Egyptian or the Assyrian party may predominate. 2 Kings 15:19, illustrates the pro-Assyrian policy; of the pro-Egyptian policy we have no indication in the historical books as early as the date of this prophecy, but compare 2 Kings 17:4, which speaks of events about a dozen years later.



Verse 12 

12. Such policy is contrary to the will of Jehovah, therefore he will make it of no effect; yea, he will severely punish them for it. As they go to Egypt or Assyria, thinking to find relief, Jehovah will bring upon them sudden ruin. 

Net — The figure of the dove is continued. The silly dove, Israel, will be entangled in the net of calamity and ruin. 

I will bring them down — A poetic parallel to the preceding. Just as the birds of the air are brought down and captured by the fowler, so Jehovah will bring down Israel from the air of freedom into the net of exile. The latter part of Hosea 7:12 is obscure. 

As their congregation hath heard — As has been publicly proclaimed by the prophets, for example, Amos and Hosea. The ancient versions reproduce a different text, and various emendations have been proposed: Marti, “on account of their sins,” Harper, “by the abundance of their afflictions.” The Hebrew is peculiar, but certainty as to the original is impossible. Harper’s transposition of “I will chastise” so that it follows Hosea 7:10 does not improve the text. That the words might be omitted from their present place is true; that they “furnish just the required completion for the thought of Hosea 7:10” is, to say the least, doubtful, since Hosea 7:11 furnishes a proper continuation of Hosea 7:10.

The announcement of judgment in Hosea 7:12 is continued in Hosea 7:13 in the form of a “Woe,” which is in turn explained by the exclamation, “destruction unto them!” There is, indeed, no escape; their rebellion has been too persistent. 

They have fled [“wandered”] from me — The special sin condemned is not spiritual or moral, but political, apostasy; instead of seeking help from Jehovah they have sought it from Assyria and Egypt. As the second exclamation is an explanation of the first, so the second causal clause is an expansion of the first. The wandering away involved rebellion against the rightful master. 

Transgressed — Better, rebelled, or, apostatized. The exact rendering and interpretation of 13b are uncertain. 

Though I have redeemed… they have spoken lies. Refers to actual past deliverances and expressions of ingratitude. R.V., “though I would redeem… they have spoken lies,” emphasizes the willingness or desire of Jehovah to redeem, which is met by defiance. Others take the sentence conditionally, “If I should redeem… they would only speak lies,” or as a question of astonishment, “And I, should I redeem them, and they spoke only lies,” or, “when they have spoken only lies!” A still different though similar rendering makes it an exclamation of astonishment, “And I redeem them when they have spoken only lies!” The Hebrew permits any one of these renderings; the context must determine the correct one. Hosea 7:14 makes it probable that “they have spoken lies” refers to an act of the past. As to the preceding clause it would seem, in view of the apparently unconditional announcement of judgment, that one of the last two interpretations must be accepted. Between the two there is little to choose. The words are a reply to a possible objection on the part of the people that destruction would be unjust; they set forth the truth that divine displeasure is well deserved. Additional justification is offered in Hosea 7:14 — they have never sought Jehovah in sincerity. 

Spoken lies — In saying by word or deed that Jehovah was unwilling or unable to help (Isaiah 44:8); they surely did not know God (compare Hosea 4:6). 

Not cried unto me with their heart — The people had not ceased entirely to worship Jehovah, or to call upon him, but their petitions were insincere; they did not come from the heart (Isaiah 29:13). 

Howled upon their beds — In distress and despair they roll upon their beds unable to sleep. Since 14b refers to attempts to secure the favor and good will of Jehovah by acts of worship, the howling would better be connected with religious celebrations, perhaps the howling connected with sacrificial feasts (Amos 5:23); for “bed” we must then read “divans,” or “couches,” upon which they reclined during their meals. A simple emendation would give “beside their altars,” which is accepted by some commentators. Other emendations are less satisfactory. 

Assemble themselves — The derivation, and therefore also the meaning of the Hebrew verb form, is uncertain. The English translation suggests a gathering together in solemn assembly at the sanctuary for the purpose of imploring Jehovah for a rich harvest. Another possible rendering is, they excite themselves, that is, in connection with the worship. LXX. presents a different text; changing one consonant, ר, into another, ד, it reads, “they cut themselves” (compare 1 Kings 18:28 ; Deuteronomy 14:1; Jeremiah 16:6, etc.). In some way this self-mutilation, condemned by the religious leaders of Israel, was thought to secure the divine favor. Whatever the exact meaning of the word, the prophet evidently speaks of some selfish efforts connected with the heartless worship to secure material blessings from Jehovah. 

They rebel against me — Notwithstanding their religious zeal, they are rebels against Jehovah’s majesty.



Verse 15-16 

15, 16. Neither judgment nor the divine mercy produced repentance or loyalty to Jehovah. 

Bound — Better, R.V., “taught” (Isaiah 28:26; Proverbs 31:1); margin, “chastened.” The object, their arms, in Hebrew goes with both verbs; chasten, therefore, gives no suitable sense, “taught” or “trained” is better; perhaps a reference to divine help in war (2 Kings 14:27; compare Psalms 18:34); or perhaps only a figurative expression for restoration of prosperity. By such help Jehovah expected to win the hearts of the people, but he failed. Symmachus, an early Greek translator, gives a different sense to the passage by reading after the first verb the pronoun, “I chastened them,” that is, by the judgment implied in Hosea 7:14; he understands only the second verb as calling attention to the giving of prosperity. Whether Jehovah sent calamity or prosperity the people persisted in rebellion. LXX. omits the first verb; it makes Hosea 7:14 refer, by implication, to one method of God’s dealings, chastisement; Hosea 7:15 to the other, lovingkindness. In any case the thought expressed remains the same, the complete failure of Jehovah to win the affections of the people. 

I — Emphatic in the original: “Though it was I that taught…”

They imagine — R.V., “devise.” 

Mischief against me — Not an accurate reproduction of the original. “With regard to me they think,” or, even better, “they keep thinking evil.” Hosea 7:13 implies that the people had false conceptions of Jehovah; here the same complaint finds expression. No matter what Jehovah does, the people fail to understand him, they continue to think evil of him. The strongest evidence of the truth of this accusation is their disregard for Jehovah while they appeal to Assyria and Egypt. 

They return — Better, turn. While not recognizing fully the hopelessness of their condition, they see enough to be persuaded that they need help; to secure it they turn hither and thither; where they finally decide to seek it is stated in Hosea 7:11. 

Not to the most High — R.V., “not to him that is on high,” that is, Jehovah (Hosea 7:10; compare Hosea 11:7). The Hebrew is obscure; a more literal rendering, upward, would express practically the same thought. LXX. and Peshitto apparently transpose two words and read “unto not” — that is, unto that which is not, namely, idols — which would be a good continuation of Hosea 7:15. Concerning Jehovah they think evil, therefore to the idols — the Baalim — they turn (compare especially chapter ii). Unto not, which is a peculiar expression, is thought by some to be an intentional substitution for “unto Baal” or “unto Baals” (see on Hosea 2:16), which is considered original. 

They are like a deceitful bow — A bow which is expected to shoot in one direction but disappoints by sending the arrow in another, and thus fails to accomplish its purpose (Psalms 78:57). Israel has proved a painful disappointment to Jehovah (compare Isaiah 5:1-7). 16b is more closely connected with Hosea 8:1-3.



Verse 16 

IMMINENCE OF THE JUDGMENT IN THE FORM OF AN INVASION, Hosea 7:16 to Hosea 8:3.

Israel has proved a disappointment; defiantly it persists in rebellion, therefore judgment has become inevitable — indeed, it is rapidly approaching. Hosea 7:16 to Hosea 8:3, deals with the crisis that is imminent. The deep emotion of the prophet is indicated by the rapidity with which he moves from one thought to another. 

Their princes shall fall — All the eighth century prophets insist that the ruling classes are largely to blame for the prevalent corruption, therefore the first blow will fall upon them. 

Rage of their tongue — The word translated rage has received various translations and interpretations: roughness, deception, boasting, mockery, skepticism, insolence, bitterness, etc. The most satisfactory is probably “insolence,” that is, toward Jehovah. “The root meaning is to make a grumbling sound, like an irritated camel.” They have taken an insolent attitude toward Jehovah, hence he must vindicate himself by their overthrow. 

This — The overthrow of the princes. 

Their derision in the land of Egypt — Their false friends in the land of Egypt will laugh at them in scorn. Why the reference to Egypt? The eighth century prophets saw in Assyria the divinely commissioned executioner of judgment; the sword, therefore, should probably be understood as the sword of Assyria. During the same period the policy of Egypt was to incite, by promises of support, rebellion against Assyria among the nations throughout Syria and Palestine. The scheme was to keep the Assyrian armies busy, and thus prevent their advance against Egypt. Trusting in Egyptian promises, the nations frequently rebelled, but in the hour of need Egypt usually failed her allies; she looked on, laughing, while the nations suffered for their folly. This the prophet declares will happen now. It is quite possible that just at this time the Egyptian party in Israel was becoming prominent, favoring an alliance with Egypt and the throwing off of the obligations assumed by Menahem. New foreign entanglements the prophet condemns; he announces the speedy advance of Assyria, describes the overthrow of the vacillating princes, and pictures the derision with which Egypt will watch the humiliation of Israel. There is not sufficient reason for regarding “this shall be their derision” as a gloss, and for connecting “in the land of Egypt” with the preceding, so as to read, “The insolence of their tongue in the land of Egypt” — that is, the insolence manifesting itself in the negotiations carried on with Egypt.

08 Chapter 8 

Verse 1 

After this general announcement the prophet proceeds to call attention to the imminence of the judgment (Hosea 8:1), to describe the terror that will befall Israel (Hosea 8:2), and to point out the futility of the appeal for deliverance (Hosea 8:3). 

Set the trumpet to thy mouth — Literally, to thy palate the horn. Palate is equivalent to mouth (as in Job 8:7; Proverbs 5:3, etc.). On horn see on Hosea 5:8. The appeal is to the watchman to give the signal of alarm because the enemy is approaching (compare Amos 3:6). The second exclamation is, literally, “As an eagle against the house of Jehovah.” The thought is evidently that the enemy, on account of whose approach the signal is to be sounded, is coming with the swiftness of an eagle, or vulture (see on Micah 1:16). Wellhausen suggests to read — without any change in the consonants apart from a different division — “for” or “because” an eagle (comes against the house of Jehovah), instead of “as” an eagle; thus bringing out the causal relation existing between the first and the second clauses. G.A. Smith adds the pertinent comment, “Where the carcass is, there are the eagles gathered together.” As already suggested, the enemy is undoubtedly the Assyrian (compare Jeremiah 49:22; Ezekiel 17:3). 

House of Jehovah — Not as commonly, the temple, but, as in Hosea 9:15, the land of Israel. A similar expression, house of Omri, equivalent to land of Omri, is found in the Assyrian inscriptions. 1b sums up the accusations against Israel, thus supplying the reasons for the advance of the executioner. 

Covenant — Since it stands in parallelism with law it is probably equivalent to ordinance (Jeremiah 11:6); these ordinances were based on the covenant established between Jehovah and Israel at Mount Sinai. 

Law — See on Hosea 4:6. The impending doom will drive the people to Jehovah, temporarily at least; in their calamity they will cry unto Jehovah.



Verse 2 

2. The reading of the R.V. is to be preferred, “They shall cry unto me, My God, we Israel know thee.” Such attitude will be in great contrast to their former turning from Jehovah; but when no other help is near they will remind him that they belong to him, and this relationship they will urge as a reason why he should help them (compare Isaiah 43:1). 

My God — Each individual cries; the singular passes into the plural, including the whole nation. Wellhausen, disregarding the accents and slightly altering the text, gets this translation, “To me they cry, My God! but I (Jehovah) know thee, O Israel.” And knowing their true character he will permit justice to have her way. The time of mercy is past.



Verse 3 

3. Israel hath cast off the thing that [“that which”] is good — Everything for which Jehovah stands; yea, Jehovah himself (compare Amos 5:4; Amos 5:6; Amos 5:14). 

Cast off — A strong word, to cast off with loathing. Now they must suffer the consequences; the enemy will execute judgment. 

The enemy shall pursue him — May also be rendered, let the enemy pursue him, expressing the decision of Jehovah that the enemy is to be allowed to proceed unhindered.



Verse 4 

4. They have set up kings, but not by me — Some understand this passage as a condemnation of the kingship in general; others, of the division of the kingdom after the death of Solomon, which led to the election of kings not of the dynasty of David; still others connect it with the chaotic condition subsequent to the death of Jeroboam II, when royal assassinations became quite common. The last interpretation is the most probable, for the prophet seems to be concerned with the present and immediate past rather than with events which occurred centuries before his time. As in chapter 7, the prophet condemns the present condition of politics. 

Princes — Nobles (Hosea 3:4; Hosea 7:3, etc.). It seems to have been customary in connection with the royal assassinations to make a clean sweep, to destroy the entire royal family and court. With the new king a new set of nobles came to the front. 

Knew — The divine knowledge is not abstract; it involves approval or disapproval, loving care or abandonment; here equivalent to I did not approve (compare Psalms 1:6; Job 9:21).

As their political practices are an abomination to Jehovah so also their religious practices, culminating in idolatry. 

They made them idols — Though in Hosea 8:5 the “calf of Samaria” is specified — the bulls set up by Jeroboam I in Beth-el and Dan (1 Kings 12:28-29) — there can be no doubt that Hosea is condemning the idolatrous worship in general which was one result of the close contact between the Israelites and the Canaanites. Here for the first time in prophetic discourse we meet hostility to images. From the silence of the earlier prophets, Elijah, Elisha, and Amos, the inference has been drawn that they did not disapprove of them, and the further inference that the Decalogue, found in Exodus xx and Deuteronomy v, with its prohibition of image worship, was not known at or before this time. It is doubtful, however, whether these inferences are warranted. Every crisis in Israel called forth a prophet. Every prophet arose to meet a particular crisis. The earlier prophets were raised up to meet certain crises, serious in their own day and generation, and to these they gave exclusive attention. Their silence on other matters proves only that, with more important affairs in hand, they thought it wise to leave others for their successors. The earlier prophets were concerned with having Jehovah recognized as the supreme God; others might portray his nature and character. The representation of Jehovah by images was not a denial of his supremacy, though it was due to a misapprehension of his spiritual nature; the emphasis of the latter might well wait until the former was more generally recognized. 

That they may be cut off — The Hebrew verb is in the singular; LXX. reads the plural, which may be original. Some interpret these words as referring to the people. Since Israel did know, or at least could have known, better, their idolatrous practices were evidence that they were determined upon their own destruction. It seems better, however, to understand the words as referring to the idols; they make them only to be destroyed again.



Verses 4-14 

ISRAEL’S POLITICAL AND RELIGIOUS PRACTICES AN ABOMINATION TO JEHOVAH, Hosea 8:4-14.

In Hosea 8:4 the prophet renews his attack upon Israel. The political revolutions are rebellion against Jehovah (Hosea 8:4); their idolatry is an abomination to him (Hosea 8:4-6); they must reap what they have sown (Hosea 8:7); their appeals to foreign nations will not save them (Hosea 8:8-10). Once more he condemns their religious practices, and the section closes with a threat of judgment (Hosea 8:11-14).



Verse 5 

5. Thy calf, O Samaria, hath cast thee off — R.V., “He hath cast off thy calf, O Samaria.” The latter is a more accurate reproduction of the Hebrew, and gives better sense; but when taken with the context a difficulty remains; for the context suggests that Jehovah is the speaker, so that we would expect “I have cast off.” The addition of one single consonant to the verb form, with corresponding vowel changes, produces this reading. The emendation becomes unnecessary if the verb is given an intransitive meaning: “Abominable is thy calf.” Calf is a contemptuous designation of the bulls set up in Dan and Beth-el, and perhaps in Samaria, though the expression used here does not necessarily imply the presence of such calf in the capital, Samaria; the name of the capital may be used instead of the name of the country, Israel. Throughout the entire section the sentences follow one another in rapid succession without indication of the logical connection. The righteous anger of Jehovah is aroused, therefore he must make an end of the calf. 
How long will it be ere they attain to innocency? — An exclamation prompted by disappointment and sympathy. The exact force of the words “they attain to innocency” is disputed. The literal translation, “how long will they be incapable of innocency,” seems to come nearer to the real thought. The persistent idolatry reveals their incapacity for something better. Is this condition to continue forever?



Verses 6-14 

6. From Israel was it also [“is even this”] — What? Evidently the calf of Hosea 8:5. In its establishment Jehovah had no part; it is the work of Israel; therefore the former has cast it off. To join this clause more closely with 5a, 5b is transposed by some so as to stand before Hosea 8:5; Hosea 8:5 c is explained as a later gloss. Since the idol is made by human hands it can be no God (R.V.) — These words imply that the people identify the image with the deity. To show its impotence it will be broken to pieces.

Under the figures of sowing, growing, and reaping (compare Hosea 10:12-13) the prophet pictures once more, in Hosea 8:7, the destruction of Israel. “Whatsoever a man soweth, that shall he also reap” (Galatians 6:7). 

Wind — A picture of vain, unprofitable conduct. The harvest will be whirlwind — Not only will they derive no benefit from their conduct, it will result in actual destruction. Of the sentences following G.A. Smith says, “Indeed, like a storm Hosea’s own language now sweeps along, and his metaphors are torn in shreds upon it.” 

It hath no stalk — R.V., “he hath no standing grain.” The figure differs slightly from the preceding. Israel is pictured as sowing corn, but it withers before the stalk develops. A.V. is to be preferred. 

The bud [“blade”] shall yield no meal — Even if the stalk forms it will yield no grain from which meal might be made. Should it bring forth grain Israel will not be benefited, for strangers shall seize it. Nothing but disappointment and ruin is ahead of the nation.

In Hosea 8:8-11 the prophet, in a sense, corrects himself. In Hosea 8:7 he has said that the destruction is sure to come, but as he looks upon the nation he sees that ruin is already present, and he cries out in agony, 

Israel is swallowed up — Foreigners have already begun to devour the nation (Hosea 7:8-9); complete destruction is only a question of time. 

Now shall they be — Better, R.V., “now are they”; the prophet is describing a present situation. 

A vessel wherein is no pleasure [“none delighteth”] —A worthless vessel. Its resources have been sapped (Hosea 7:9) by greedy nations; now it is cast aside like a vessel for which there is no further use (Jeremiah 22:28; Jeremiah 48:38). In illustrating this phrase, Thomson speaks of the readiness with which pottery is cast away in the East: “The coarse pottery of the country is so cheap that even poor people cast it away in contempt, or dash it to pieces on the slightest occasion.”

What has caused this condition of affairs? Their own stubbornness. 9. They were determined to mingle among the nations, and these proved their destruction. Of the nations one is singled out. 

Gone up to Assyria — For assistance (Hosea 7:11). 

A wild ass alone by himself — To be taken with the preceding words; it is a description of Israel’s foreign policy. The point of comparison is obstinacy (Genesis 16:12; Job 39:5-8). Wild asses ordinarily move in droves, but sometimes a single animal, resisting the gregarious instinct, will run away and thus expose itself to danger.

Israel has been warned again and again, but resisting all warnings is determined to have its own way, whatever the consequences. 

Ephraim hath hired lovers — Literally loves. In the Hebrew there is a play upon words, the original for wild ass and for Ephraim being similar in sound. The reference is apparently to the gifts sent by Ephraim (Israel) to secure the friendship of Assyria or Egypt (Hosea 7:11; Hosea 12:1). LXX. has a different reading, but it is no improvement over the Hebrew. Various emendations have been proposed; for example, “Ephraim gives love gifts,” which requires but a very slight alteration. To restore the parallelism, as in Hosea 7:11; Hosea 12:1, some read “Egypt” in the place of “Ephraim”: “To Egypt they give love-gifts.” The thought is not altered by these emendations.

Of Hosea 8:10 it has been said, “No single word of this entire verse is of certain meaning.” As a result translations have been many and emendations not a few. The most recent commentators, Marti and Harper, relieve the situation by rejecting the verse as a later gloss, but for this there are no adequate reasons. For 10a, unless the text is changed, the interpretation suggested by the English versions, especially R.V., “though they hire among the nations,” seems the most satisfactory. Though they may succeed to some extent in gaining the support of the nations, Jehovah cannot permit the present policy to continue, for its continuation would frustrate completely the purpose of Jehovah for Israel. 

Now will I gather them — Israel, not the nations. Israel is to be gathered in like a flock, which is put in the fold to prevent the wandering of the sheep. They are to be put under restraint, their reckless negotiations are to be interrupted. Thus Jehovah may yet be able to teach Israel his ways. What the method of restraint will be is not stated, but the next sentence indicates that the prophet has in mind an exile. Hosea 8:10 b is even more difficult. 

And they shall sorrow a little for the burden of the king of princes — R.V., “and they begin to be diminished by reason of the burden of the king of princes.” Margin, R.V., goes back to A.V. With either translation the sense seems to be that Israel, when under restraint, will suffer from the burdens imposed by the king of princes — the king of Assyria (compare Isaiah 10:8). In the inscriptions the Assyrian kings frequently call themselves “king of kings.” The translations do not agree as to the derivation of the verb; A.V. derives it from a verb to sorrow, to be sick, to suffer pain, while R.V. traces it to a verb begin, to which Von Orelli gives the additional meaning, release, relieve. As the form is written in the great majority of the Hebrew manuscripts the translation of R.V. is to be preferred. The policy of oppression practiced by the conquerors will diminish the prosperity and numbers of Israel. Why “begin”? A smoother reading, requiring but few changes in the original, is afforded by LXX.:” and they shall cease for a little while from the anointing of a king and of princes.” While the exile lasts they will be compelled to be without their own rulers (Hosea 3:4; compare Hosea 13:10). This threat is exceedingly appropriate here, and it is quite probable that LXX. has preserved the original text. What contrast to the ease with which they now place kings upon the throne! (Hosea 8:4.)

Hosea 8:11 introduces the justification for the threat of judgment, which is repeated in 13b. The substitution of a cold, formal ceremonial for obedience to the divine requirements is responsible for the downfall. The present text is made somewhat cumbersome by the presence of the first “for sinning,” or “to sin.” To remove the difficulty some read in its place “to make atonement,” which requires but a slight change in the vocalization of the verb form. Ephraim made the altars for purposes of atonement, but their purposes have become perverted. This is an improvement, but it is more likely that the first “for sinning” has come into the text through the carelessness of a copyist, whose eyes lighted accidentally upon the end of the second part of the verse, and that it should be omitted. With this omission the verse may be translated, “For though Ephraim made many altars, they have become to him altars for sinning.” The common notion was that the offering of sacrifice was sufficient to win the divine favor; the more numerous the altars the greater the divine pleasure. This false notion the prophet attacks (Isaiah 1:11 ff.; Amos 5:21 ff.); the altars have only increased Israel’s guilt. How? Hosea 4:12 ff., supplies the answer.

Hosea 8:12 also is full of difficulties. The translation itself is uncertain. R.V. differs from A.V. only in reading “the ten thousand things” instead of “the great things”; the latter is in accord with the Masoretic suggestion, the former follows the Hebrew text; in this R.V. is preferable. For “my law” LXX. and Vulgate read “my laws,” which is probably original. To get this reading no change in the consonantal text is required. The translation of the tenses also is uncertain; LXX. and Vulgate have the future, Targum and Peshitto the past. The first, verb in Hebrew is an imperfect, which expresses a variety of ideas but always implies incompleteness, Here the verb might be rendered, (1) “I did write” (and am writing still); (2) “I will write”; (3) “I am writing,” or “I am wont to write”; (4) “I did write repeatedly”; (5) it might be hypothetical, “Were I to write,” or (6) concessive, “Though I wrote,” or “Though I should write.” Which of these is the proper translation? Naturally, commentators disagree. To the present writer the choice seems to lie between (5) and (6), and of these (6) seems the more probable; and of the two possible renderings the former seems more in accord with the context. If this translation is accepted the whole verse will read: “Though I wrote for him the ten thousand of my laws, they were counted as strange things,” or “as those of a stranger.” The misconduct of Israel is not due to ignorance; Jehovah gave instruction continuously, but his laws were considered as something foreign, and therefore of no authority. Ten thousand or myriads is not to be understood literally; it simply means a great number. On law see comment on Hosea 4:6. The passage certainly implies the existence of written laws, but it does not prove the existence of the entire Pentateuchal legislation. On the contrary, the context seems to indicate that the laws did not deal to any great extent with the ceremonial or with sacrifice; of these Hosea speaks very lightly. He seems to emphasize rather the moral and civil legislation, such as is found, for example, in Exodus 21-23.

In Hosea 8:13 the prophet returns to the religious practices. 

They sacrifice flesh for the sacrifices of mine offerings, and eat it — R.V., “As for the sacrifices of mine offerings, they sacrifice flesh and eat it.” The latter follows the Hebrew text more closely. The word translated “mine offerings” occurs only here; its meaning is not quite certain, though it comes probably from a root to give. Sacrifices of mine offerings is ordinarily interpreted as equivalent to my sacrificial offerings, and, unless we assume a corruption of the text, this is the best interpretation. These sacrifices, consisting of flesh, are offered, but Jehovah does not care for them, since the right disposition is wanting and the givers neglect the weightier matters. Therefore “the only positive result is that the sacrificer has the luxury of a dinner of fresh meat” (compare Hosea 4:8). The whole is a condemnation of the heartless religious practices. The measure is full. The blood of the sacrificial animals cannot blot out their sins; he will remember them and will proceed to execute the judgment, which will take the form of an exile. 

They shall return to Egypt — The house of their former bondage. The mention of Egypt could not but suggest the sufferings of the early Israelites, but it is hardly correct to regard Egypt here as “merely a type of the land of bondage” (Keil), and thus to interpret the reference as a “poetic expression for captivity in general.” The prophet undoubtedly intended the words to be understood as predicting an exile in Egypt (compare Hosea 9:3; Hosea 9:6; Hosea 11:5). The Israelites appealed, now to Assyria, now to Egypt; these very nations will prove the ruin of Israel (compare Isaiah 7:18; Isaiah 11:11, etc.).

Hosea 8:14 sums up the cause of it all. 

Israel hath forgotten his Maker — This is the root of all evil (see on Hosea 2:20), but especially of the false policy which could see help only in human defenses, and which led them to seek help among the surrounding nations and build temples — Better, with R.V., “palaces,” or “castles,” in parallelism with fenced [“fortified”] cities — The building of palaces and fortified cities, as such, is not condemned by the prophet. What he does condemn is the fact that in these, and these alone, the people put their trust, to the absolute disregard of Jehovah. The latter will vindicate himself by utterly destroying the human defenses. 

Fire — War (as in Amos 1:4 to Amos 2:5). Hosea 9:14 b seems to be dependent upon Amos (Amos 1:4; Amos 1:7, etc.), who prophesied about twenty years earlier. Hosea might, therefore, have been acquainted with the words of the earlier prophet. Most modern commentators consider Hosea 8:14 an addition. The reasons for this opinion are summed up by Harper: (1) The reference to Judah is not called for; (2) the style resembles that of Amos rather than that of Hosea; (3) the natural conclusion of the discourse is in Hosea 8:13, hence Hosea 8:14 only weakens the climax; (4) the thought of Jehovah as Israel’s Creator is unexpected in Hosea’s time; (5) the verse is superfluous in the strophic system. Whether or not these reasons are conclusive against Hosea’s authorship of Hosea 8:14 each one must decide for himself.

09 Chapter 9 

Verse 1 

1. Rejoice not — The occasion of the exhortation is probably the noisy celebration of a harvest festival. Harvest time has always been a season of rejoicing (Isaiah 9:3); for, on the one hand, a rich harvest insures prosperity, on the other, it is a sign of the divine favor, for which people desired to express their appreciation and gratitude. Why does the prophet oppose the celebration? (1) Because it is like the celebrations of other people — That is, of the surrounding nations; literally, the peoples, which, Wellhausen suggests, is here used for the first time in prophetic language in the sense of heathen. Among “the nations” these celebrations were noisy and wild, accompanied by all manner of excesses; but this revelry was out of harmony with the prophet’s lofty and spiritual conception of the religion of Jehovah. (2) 1b makes it plain that, though nominally the festival may have been held in the name of Jehovah (Hosea 9:4), the chief credit for the blessings of harvest was given to the Baalim (compare Hosea 2:5-8); to this also the Jehovah prophet must take exception. 

For joy — Literally, unto rejoicing — too loudly. LXX. reads “exult not,” which would restore the parallelism.

Hosea 9:1 b is to be connected with Hosea 9:2, setting forth the cause of the judgment. The connection may be expressed, “Because thou hast gone a whoring from thy God, (because) thou hast loved a reward upon every cornfloor, (therefore) the (threshing) floor… shall not feed them.” 

Gone a whoring [“played the harlot”] from thy God — In a spiritual sense (see on Hosea 2:2-5). 

Loved a reward [“hire”] — Literally, harlot’s hire (Hosea 2:12). 

Upon every cornfloor — There are stored the blessings of harvest, which are received as gifts from the Baalim. To recognize them as such would oblige the Israelites to worship these Canaanitish deities, but to worship these would imply faithlessness to Jehovah; and anything received from the Baalim which might induce the Israelites to play spiritual harlot to Jehovah could be called harlot’s hire. This they were fond of, else they would not have been so enthusiastic in their worship.



Verses 1-4 

THE PRESENT REJOICING OF ISRAEL CONTRASTED WITH THE DESPAIR OF THE EXILE, 1-9.

Hosea 9:1, marks a new beginning. The prophet beholds the rejoicing of the people at harvest time, perhaps at a joyous religious festival. Rejoicing at such a time is perfectly natural, but, judging from chapter 2, much of the celebration, though nominally in recognition of Jehovah’s goodness, was in reality in honor of the Baalim. This the prophet cannot endure. He warns the people not to be too exuberant (Hosea 9:1), for the occasions of rejoicing will soon cease. On account of their apostasy Jehovah will withdraw his blessings (Hosea 9:2); yea, they will be carried into exile (Hosea 9:3), where, upon an unclean land, joyful religious feasts can be celebrated no longer (Hosea 9:4-5); their own land will become a wilderness (Hosea 9:6). After announcing the impending doom the prophet points out once more the moral and spiritual apostasy responsible for the judgment (Hosea 9:7-9).



Verse 2 

2. Faithlessness to Jehovah will be punished by a withdrawal of the divine gifts (Hosea 2:9). 

Wine press — The Hebrew word denotes not the press in which the grapes are pressed out, but the receptacle into which flows the juice after the grapes are crushed (see on Joel 2:24). Threshing floor — where the grain is stored as well as threshed out — and winepress stand for grain and wine. 

New wine — See on Hosea 4:11. 

Feed them — LXX., with a change of one consonant, “know them.” 

Fail in her — Better R.V., “fail her,” that is, Israel. The change to a feminine pronoun would have to be explained by the representation of Israel as a harlot (Hosea 4:19). It should be noted, however, that all the versions read the plural, as in the first clause. Changes from the second person (Hosea 9:1) to the third person (Hosea 9:2) are not uncommon in prophetic discourse. For the thought compare Amos 5:11; Isaiah 5:10.

The manner in which Jehovah will execute the judgment is indicated in Hosea 9:3. Israel is to be removed from the land. 

Egypt — See on Hosea 8:13. The other power upon which Israel relies for help, Assyria (Hosea 7:11; Hosea 8:9), will also be a means of Israel’s destruction. 

Jehovah’s land — The land in which Israel now dwells. So long as primitive religious conceptions prevailed in Israel Palestine was thought to be the land of Jehovah in much the same sense in which Moab was the land of Chemosh or Ammon the land of Milcom (Judges 11:23-24). Outside of Israel Jehovah was powerful only as he went to the assistance of his people Israel against another people and its deity. Even to David exile from the land meant inability to worship Jehovah (1 Samuel 26:19; compare Jonah 1:3). The eighth century prophets had a broader conception of Jehovah; he controlled other nations as well as Israel (Amos 1:3 to Amos 2:3; Amos 9:7), though they never ceased to believe that Jehovah had a peculiar interest in the Hebrews. Nevertheless, in several places passages are found which imply that the common people continued to cling to the narrower view. Thus may be explained the latter part of this verse. 

Unclean things [“food”] — Not food which was per se ceremonially unclean, but food which was unclean because the land in which it was eaten was unclean (Amos 7:17; Ezekiel 4:13); and the land was unclean because Jehovah could not properly be worshiped there (compare 2 Kings 5:17).

To a people so scrupulous about the fulfillment of the ceremonial requirements one of the greatest calamities of life in exile would be the inability to continue properly the external forms of worship. This calamity the prophet brings before them in vivid colors in Hosea 9:4. Whether the prophet himself shared the common notion, or whether he simply used these expressions because they would present the climax of calamity to the minds of those whom he was anxious to influence, is not made clear; that Hosea conceived of the sway of Jehovah as extending over nations outside of Israel cannot be doubted. Offer [“pour out”] wine offerings to Jehovah — Drink offerings will cease (see on Joel 1:9). 

Neither shall they (the wine offerings) be pleasing unto him — Margin of R.V., which connects the words differently, reproduces more accurately the Hebrew, “neither shall their sacrifices be pleasing unto him.” This presupposes the bringing of sacrifice, only it will not be acceptable to Jehovah. But the first as well as the last clause of the verse states that certain offerings shall be discontinued. The same is implied in the whole verse; Hosea 3:4, also teaches that sacrifice is to be entirely discontinued in exile. To remove this apparent contradiction scholars generally accept the emendation first suggested by Kuenen, and read, with a change of one single consonant, “neither shall they prepare for him their sacrifices.” 

Their sacrifices shall be unto them as the bread of mourners — That is, unclean. The bread of mourning is the bread eaten during the seven days of mourning (Deuteronomy 26:14) and at funeral meals. Everyone coming near a dead person is unclean for seven days (Numbers 19:14), and everything such an unclean person touches, even his food, becomes unclean (Numbers 19:22); anyone eating this unclean food shares the uncleanness. 

Their bread for their soul — The last word means also appetite, so R.V., “shall be for their appetite”; sometimes it is even used in the place of the pronoun — “for themselves.” Whichever rendering is adopted, the thought remains the same. Part of the bread (or food) was presented to Jehovah in the form of first fruits, offerings, or tithes, and thus it assisted in securing the divine favor; a part was used to satisfy the hunger of the owner. In the exile there will be no sanctuary, and offerings cannot be brought; the food cannot be used to secure or maintain the divine favor; it serves only to satisfy physical hunger. 

House of Jehovah — Any sanctuary consecrated to Jehovah.



Verse 5 

5. In exile what can Israel do in the solemn day — The religious festivals held on sacred days, such as the sabbath and new moon. In an unclean land these celebrations become impossible. LXX. reads “days,” which may be original. 

Day of the feast of Jehovah — Feast and solemn assembly are not synonyms; the former is literally pilgrimage, and is used of the three annual pilgrimages (Exodus 23:14-17); of these it is applied in particular to the harvest festival (1 Kings 8:2; 1 Kings 12:32; Ezekiel 45:25, see on Zechariah 14:19). When the pilgrimage season comes around, whither will they go?



Verses 6-9 

6. Already the prophet sees the people leaving the land of Jehovah to experience the deprivations of the exile pictured in Hosea 9:4-5. 

They are gone — The prophetic perfect in Hebrew. 

Because of destruction — If the text is correct, better, with the R.V., ‘“away from destruction” — away from the destruction of their native land. Some alter the text so as to read “to Assyria,” chiefly because Hosea frequently joins Egypt and Assyria. 

Shall gather them up — In exile (Hosea 8:10); in connection with “bury” the thought seems to be of gathering for burial (Jeremiah 8:2; Jeremiah 25:33). 

Memphis shall bury — Memphis was the old capital of Lower Egypt, and throughout the entire history of Egypt it remained a city of great prominence. It is located on the Nile a short distance south of Cairo.

Here, as a representative city of the kingdom, it is synonymous with Egypt. The figure is taken from the numerous and extensive burial grounds in Egypt, many of which recent excavations have brought to light. One of the largest of these was uncovered at Memphis, stretching twenty miles from north to south. As the dead are gathered in these burial fields never to rise again, so Israel will be swallowed up in Egypt. Meanwhile their own land will become a wilderness, covered with nettles and thorns. 

Pleasant places for their silver — The treasure houses; but R.V., “pleasant things of silver” — their valuable possessions made of silver. The expression cannot be limited to idols. From the parallel clause it seems that the reference is to houses decorated and filled with silver. 

Nettles shall possess — They will grow over them; and thorns shall cover their tabernacles — Dwellings.

In Hosea 9:7-9 the text is in such confusion that the exact meaning of some parts cannot be determined. The first part of Hosea 9:7 evidently connects with Hosea 9:6. 

Are come — To express his assurance that the days of visitation, that is, of judgment and recompense for wrongdoing (described in 2-6), will certainly come the prophet uses the prophetic perfect, equivalent to shall surely come. 
Israel shall know it — Find out by experience (compare Isaiah 9:9). Shall know what? Some answer, that “the prophet is a fool,… is mad.” In other words, the people will discover that they have been deceived by the prophets who have promised continued peace and prosperity (Micah 2:11; Micah 3:5). This interpretation makes the prophet and the spiritual man, or man that hath the spirit, the false prophet. If this is the correct interpretation the words “Israel shall… mad” must be regarded as a parenthetical sentence, since the latter part of the verse, “for the abundance of thine iniquity,” must be connected with the announcement of judgment in the first part. But would a true prophet call a false prophet a spiritual man? This is at least doubtful (Ezekiel 13:3); the expression is certainly more applicable to a true prophet. If so here, the above interpretation cannot be correct. A second interpretation connects “Israel shall know it” with the preceding; Israel shall know the terrors of the judgment. With “the prophet” begins a new sentence, which continues to the end of the verse. According to this view, Hosea says that the true prophet has become a fool and madman; that is, he has become beside himself at the sight of the awful condition and the thought of the impending doom of the people. The awfulness of the expected calamity was indeed sufficient to drive mad a man with the sensitive nature of an Hosea. A third interpretation sees in the words “the prophet… mad” a defiant reply of the people. They meet the exhortations of the prophet with a contemptuous sneer that he is a fool and a madman (2 Kings 9:11; compare Acts 2:13). These words the prophet takes up and says, The prophet has indeed gone mad, but it is your sin and his yearning sympathy for you which has made him so. It may be difficult to say which of these is the right interpretation; on the whole, the last seems preferable. 

The great hatred — R.V., “the enmity is great”; that is, the enmity manifested against the prophet (explained further in Hosea 9:8) helps to drive him mad. Some change the text and read “greatness of thy sin,” so as to bring it in accord with the parallel clause.

Hosea 9:8 also presents serious difficulties. 

The watchman of Ephraim was with my God — R.V., “Ephraim was a watchman with my God.” Most commentators seem to prefer the construction adopted by the Revisers, but all recognize the difficulties of the clause. As a result there have been many translations and interpretations, and not a few emendations. Delitzsch, understanding watchman in a bad sense, interprets, “The God who speaks by the prophet has in Ephraim a malignant spy instead of a humble observer”; for this reason the prophet is persecuted. More commonly, however, the word is used in a good sense, a watchman appointed by Jehovah (Jeremiah 6:17; Ezekiel 3:17; Habakkuk 2:1, etc.). Therefore Keil and others interpret, “Ephraim (Israel) looks out for the prophecies or divine revelations with the God of the prophets, that is, at the side of Jehovah; in other words, it does not trust or follow its own prophets, who are not inspired by Jehovah.” These interpreters regard the prophets mentioned in the latter part of the verse as false prophets, who are to the people a snare of the fowler in all its ways; that is, everywhere they attempt to ensnare the people; even in the house of Jehovah they manifest their evil intentions (compare Amos 7:10-17). These are two representative interpretations of the text as it stands; of these that of Delitzsch is preferable, for after condemning so persistently the attitude of Ephraim toward Jehovah it is not probable that Hosea would describe Ephraim as a watchman waiting longingly for divine revelations. But, even admitting that the Hebrew may possibly yield the thought suggested by Delitzsch, the expression is peculiar and un-Hebraic; and it is this feeling that accounts for the many emendations proposed. Of these the most simple is that of Cheyne, which requires only the addition of one letter ( מ ), which, he assumes, has fallen out accidentally at the beginning of one word because the preceding word ends with the same consonant. In addition, he connects the first clause with the second and reads the entire verse, “The watchman of Ephraim (so A.V.), appointed by my God (literally, from my God), even the prophet — a fowler’s snare is in all his ways, and enmity in the house of his God.” This gives a very satisfactory sense. 

Watchman of Ephraim — The prophet (compare Jeremiah 6:17). 

Snare of a fowler — Spread by the Israelites who seek to destroy the prophet. 

The house of his God — Either the sanctuary of Jehovah (Amos 7:10-17), or house may be used, as in Hosea 8:1; Hosea 9:15, in the sense of land. Nowhere in the land is the prophet safe. All other emendations require more radical changes in the text. Nowack, by means of omissions, transpositions, and other changes, gets, “Hostility to the watchman is found in the house of his God; the prophet finds fowler’s snares in all his ways.” Harper, taking “enmity” over from Hosea 9:7, connecting the latter part of Hosea 9:8 with 9a, and changing the latter, reads, “Enmity exists toward Ephraim’s watchman; the prophet (finds) the snares of the fowler in all his ways; in the (very) house of God they dig for him a deep pit.”

Hosea 9:9, as it now stands, forms a suitable conclusion. They have gone to the lowest depths of corruption. 

As in the days of Gibeah — Hosea refers again to this crime in Hosea 10:9 (compare Judges 19:22-30; Judges 20:46-48).

That deed of shame was severely punished. Would Israel escape? Surely not. He will remember… visit — See on Hosea 7:2; Hosea 8:13.



Verse 10 

10. Like grapes in the wilderness — As grapes unexpectedly discovered in the desert delight the heart of the weary traveler, so Israel, in the beginning, delighted the heart of Jehovah (compare Hosea 2:15; Jeremiah 2:3). In the wilderness is to be connected with like grapes, not with Israel, though there may be an allusion to Israel’s abode in the desert (Deuteronomy 32:10). 

As the first-ripe in the fig tree at her first time — R.V., “at its first season,” that is, when figs first begin to ripen. The appearance of the early figs is greeted with much joy, especially since they are regarded as of an extra fine quality. With similar joy Jehovah looked upon Israel; but ere long it proved a disappointment to him.

Baal-peor — Equivalent to Beth-peor, or Peor (Deuteronomy 3:29; Numbers 23:28), where the Baal of Peor was worshiped (Numbers 25:3; see on Hosea 2:5); there the apostasy of Israel had its beginning. 

Separated — Or, R.V., “consecrated.” Shame [“shameful thing”] — Hebrews bosheth — Baal. Probably shame was substituted for Baal (see on Hosea 2:16, and references there). 

And their abominations were according as they loved — Better, R.V., “and (they) became abominable (literally, abominations), like that which they loved.” The noun is used in the place of the adjective for the sake of emphasis (G.-K., 141c) — they became abomination incarnate. Worshipers inevitably grow into the image of the being they worship; thus the Israelites partook of the corrupt character of the Baal of Peor.

While the prophet does not say so, he certainly implies that the present conduct of Israel is equally abominable, for in Hosea 9:11 he proceeds to announce judgment. 

Glory — Not only children, but all the elements which combine to make a nation glorious — wealth, prosperity, great numbers, etc. All these will vanish as swiftly as birds fly. The greatest curse will be the withholding of offspring (compare Psalms 127, 128). The three threats are arranged in the form of a climax, which is expressed more clearly in R.V., “There shall be no birth, and none with child, and no conception.” Women will not conceive; if by accident they do, the offspring will perish in the womb; if perchance it retains life it will die at birth. The judgment is one suited to sins against chastity (compare Hosea 4:11 ff.).



Verses 10-17 

ISRAEL, APOSTATE AND REBELLIOUS FROM TIME IMMEMORIAL, IS DOOMED TO DESTRUCTION, Hosea 9:10-17.

Three times in chapters 9-11 (Hosea 9:10; Hosea 10:9; Hosea 11:1) Hosea reverts to the early history of Israel to show how loving had been the divine care and how persistent Israel’s apostasy and rebellion. In the beginning Israel appeared to Jehovah like a desirable fruit; but ere long contact with the Canaanitish religion caused contamination and Israel became an abomination in the sight of Jehovah (Hosea 9:10). In consequence, awful judgments will come (Hosea 9:11-17). The form which the punishment will take is not quite clear, as the description is highly poetic. For the greater part Jehovah himself speaks; in Hosea 9:14; Hosea 9:17 the prophet appears as speaker.



Verse 12-13 

12. The children already born will not escape. 

Though — More accurately, Yea, though. 
Bereave — Or, make childless (1 Samuel 15:33). 

Not be a man left [“not a man shall be left”] — Children will not reach the age of manhood. 

To them — Is interpreted most naturally as referring to the parents; they also will suffer. 

When I depart from them — There is no need for changing the text so as to read, “I look away” (compare Hosea 5:6; Hosea 5:15).

Hosea 9:13 presents grave linguistic difficulties. The thought which the English translators seek to express seems to be: At present Israel is flourishing like Tyre, but soon it will become desolate, for it must bring out its children to the slayer. Would the prophet express this thought in as awkward Hebrew as the verse now contains? LXX. reads a different, and in some respects a better text, and by its aid we may reconstruct the Hebrew so as to read, “Ephraim, according as I see, for prey has appointed his children; Ephraim — he must lead out his children to slaughter.” The reading becomes still smoother if according as I see is omitted. With these alterations Hosea 9:13 becomes an expansion of Hosea 9:11-12, setting forth the destruction of Ephraim’s youth in war.



Verse 14 

14. The judgment is richly deserved. The prophet understands, with all his love for the people, that mercy has become impossible; in holy indignation he prays Jehovah to execute his judgment. The abruptness of the style indicates the deep emotion of the prophet. 

What wilt thou give — A rhetorical question. The prophet meditates what he should ask for. Shall it be mercy? That cannot be; and he offers a petition that Jehovah may allow justice to proceed. The interpretation of the verse as an “intercessory prayer on the part of the prophet that God will not punish the people too severely, but condemn them to barrenness rather than the loss of the young men,” is less probable.

Hosea 9:15 is the continuation of Hosea 9:13. 

Their wickedness is in Gilgal — Is focused there (Hosea 4:15; Hosea 12:10; compare Amos 4:4; Amos 5:5). Gilgal must have been a prominent center of Hebrew worship. Perhaps the prophet has in mind some recent flagrant outburst of wickedness, now unknown. 

For — Better, yea. 
I hated — The love for Ephraim (Hosea 9:10) was transformed into hate as a result of their wickedness, which Jehovah can endure no longer. 

Drive them out of mine house — As in Hosea 8:1, equivalent to my land; this will mean separation from his presence (see on Hosea 9:3; compare 1 Samuel 26:19), and from his interest and love — Jehovah will completely withdraw his mercy and favor. 

All their princes are revolters — Indicates one of the chief reasons for Jehovah’s rejection of Israel. The nobles who should have been the leaders of the common people have rebelled against their great leader, Jehovah, and thus they have become misleaders (Isaiah 3:12). The original contains a play upon words (as in Isaiah 1:23), which may be reproduced partly by rendering, “Their princes are unprincipled.” The judgment upon Israel is further described in Hosea 9:16. In 16a, under the figure of a plant whose roots are dried up as a result of being smitten with withering heat (compare Jeremiah 17:8), or by a worm (Jonah 4:7), so that it can bear no more fruit (compare Hosea 9:11 b); 16b returns to the thought of Hosea 9:11-12, the destruction of the nation by cutting off the children and young men.

Hosea 9:16 b would be most appropriate between Hosea 9:11 and Hosea 9:12; the former speaks of the cessation of childbirth; Hosea 9:16 b continues, if by some chance children should be born, Jehovah will slay them; then Hosea 9:12 adds, if somehow they should live for a while, they will die before reaching manhood (so Marti). In Hosea 9:17 the prophet repeats, in his own words, the threat expressed by Jehovah in Hosea 9:15. 

My God — He is still the prophet’s God, but no longer that of Israel. 

Did not hearken — The appeals of the prophet fell upon deaf ears (compare Hosea 4:10). Now Jehovah must cast them off. Here the judgment is thought of not as extermination, but as banishment among the nations (Hosea 9:15). 

Wanderers — Or, fugitives (Genesis 4:12); the same verb is used in a different sense in Hosea 7:13. To secure a more satisfactory logical connection Harper rearranges Hosea 9:10-17 as follows, Hosea 9:10-11; Hosea 9:16; Hosea 9:12 (except the last clause), Hosea 9:13-15; Hosea 9:12 (last clause), Hosea 9:17.

10 Chapter 10 

Verses 1-4 

1, 2. Empty vine — Or, emptying vine, that is, the vine that “pours forth its internal strength in abundance of growth and fruit”; therefore R.V., correctly, “luxuriant” (compare Hosea 9:10). 

He bringeth forth fruit unto himself — Instead of bringing forth fruit for his owner, Jehovah; R.V. makes it a relative clause and renders, “that putteth forth his fruit”; the vine is also fruitful. 

Fruit — Prosperity, wealth, and power. Probably a reference to the successes achieved under Jeroboam II (2 Kings 14:23 ff.). The greater the prosperity the more he (Israel) hath increased the [“multiplied his”] altars — If interpreted in the light of other expressions of Hosea, the prophet seems to condemn here not the multiplication of altars as such; he condemns them rather on account of the corruption of the worship centering there (Hosea 2:5 ff; Hosea 8:4; Hosea 8:11). The more their prosperity increased the more forgetful of Jehovah and the more devoted to the Baals they became. 

Goodness — Better, margin R.V., “prosperity.” The increase of prosperity made it possible to beautify the ceremonial. 

Images [“pillars”] — Compare Hosea 3:4; see on Micah 5:13. 

Their heart is divided — Between the Baals and Jehovah. If this meaning of the verb, favored by the ancient versions, is accepted, the margin presents a more literal translation, “He hath divided their heart.” The meaning smooth, or, slippery, suggested in R.V. margin, is more probable, however; their heart was slippery, that is, fickle and insincere, in its devotion to Jehovah. But the time of reckoning has come. 

Found faulty — R.V., “guilty”; better still, “they shall be dealt with as guilty,” or “they shall atone for their guilt.” The first blow will reveal the inefficiency of their worship and Jehovah’s displeasure with the same. 

He — Jehovah; the pronoun is emphatic in Hebrew. 

Break down [“smite”] their altars — Literally, break the neck, a very forceful expression; the breaking of the neck means utter destruction.

Recent commentators call attention to the fact that Hosea 10:5 is a more natural continuation of Hosea 10:2 than Hosea 10:3-4; this and other minor reasons are urged against the originality of the two verses, but the arguments can hardly be regarded as conclusive. Hosea 10:3 may be understood as a confession wrung from the Israelites by the terrors of the calamity announced in 2b. 

We have no king — No rightful king; no king worthy of the name. 

Feared — Fear of Jehovah is the common Old Testament expression for piety; it means such reverence for Jehovah as will prompt obedience to his will; this was lacking when they set up their kings (Hosea 8:4). 

What then should a king do to us — R.V., literally and more satisfactorily, “and the king (the one we do have) what can he do for us?” — in the hour of distress and calamity (compare Hosea 10:7; Hosea 10:15; Hosea 13:10). He is absolutely powerless.

Hosea 10:1 calls attention to religious apostasy; Hosea 10:4 describes some phases of the moral degeneracy. 

Have spoken — Or, R.V., “speak.” 

Words — Mere words, which come only from the lips (Isaiah 36:5; Isaiah 58:13), which R.V. interprets to mean “vain words”; but the prophet means more than that — actual falsehoods (Isaiah 29:21). 

Swearing falsely in making a covenant — The two expressions should be kept apart, as margin R.V. suggests: “they swear falsely (see on Hosea 4:2), they make covenants.” Not covenants made in ordinary life, but the covenants with Assyria and Egypt; these are displeasing to Jehovah (Hosea 5:13; Hosea 7:11; Hosea 12:1). 

Judgment — Best understood of the punitive judgment of Jehovah. With 4b begins the announcement of the divine judgment. If this is the correct interpretation, the tenses must be understood as prophetic perfects, to be translated, with margin of R.V., “shall spring up.” 

As hemlock — From this passage and from Deuteronomy 29:18, where the word is translated “gall,” it appears that the Hebrew rosh refers to some poisonous plant, though it may be difficult to say which one; it is certainly not equivalent to the simple weed. Since the Hebrew word means also head it is thought by many to be a name for the poppy, of which several specimens are found in Palestine. Whatever it may be, it is always used in the Old Testament as a symbol of bitterness (Lamentations 3:19; Amos 6:12, etc.); so that the thought is that the judgment shall be as bitter as the hemlock (?) which grows in the furrows of the field.



Verses 1-8 

ISRAEL’S GUILT AND PUNISHMENT, Hosea 10:1-8.

Using the figure of a luxuriant vine, the prophet describes Israel’s external prosperity; it increased steadily, but instead of bringing forth good grapes it brought forth bitter grapes (Isaiah 5:1-7; Psalms 80:8 ff.). The greater the prosperity the more flagrant the moral and religious corruption (Hosea 10:1-2). Therefore altars, idols, and pillars shall be broken down, the calves of Samaria shall be carried into Assyria, priests and people shall be in terror and shall mourn (Hosea 10:2-6); even the king shall be cut off (Hosea 10:7). The high places shall be destroyed, thorns and thistles shall grow over them, and in terror the people shall cry for the mountains and hills to fall upon them (Hosea 10:8).



Verse 5 

5. The judgment will produce consternation. Will the “calves” be able to help? No! Instead, the people will have the greatest concern for them. This is certainly an ironical situation. 

Calves — LXX. and Peshitto have the singular, calf, which is favored by his, that is, the calf’s, people and priest. If the plural is correct it would indicate that more than one calf (1 Kings 12:29) was worshiped there. 

Beth-aven — Beth-el (Hosea 4:15). 

Mourn — Because of the impending doom. 

Priests — Hebrews Chemarim. Not the common Old Testament term for priests. In Syriac and Aramaic it is the ordinary term for priests; in the Old Testament it seems to be confined to the priests ministering at the high places and in connection with the calf worship, which Hosea considers a counterfeit Jehovah worship; it is therefore a term of contempt (Zephaniah 1:4; 2 Kings 23:5). The English translation carries “shall mourn” over to the next clause as the predicate of the subject priests; but the Hebrew, contrary to the English translation, seems to connect “rejoiced” with priests, so as to read, “and the priests thereof shall rejoice for it, for the glory thereof, because it is departed from it.” The thought of rejoicing is out of place here; we expect a verb similar to mourn. Some commentators, though admitting that elsewhere the verb is used to express joyful emotions, think that here it is used in the sense of running about distracted with grief. The change of one consonant produces a verb to writhe, to tremble, and a verb of such or similar meaning is expected here. 

For the glory — Defines more clearly for it; the glory of the calf consists of its prestige, its influence, and not only of the “costly apparatus of its worship.” Its prestige vanishes when it proves itself unable to assist its worshipers, or even to protect itself.



Verses 6-8 

6. The calf itself will be carried to Assyria for a present — Not a present to secure help (Hosea 7:11; Hosea 12:1), though LXX. reads, “they shall carry it”; but after the conquest it is to be carried off as a part of the booty, which will be an additional proof of its helplessness. 

King Jareb — See on Hosea 5:13. 

Shall receive shame,… shall be ashamed — Not so much, they will have a sense of remorse and shame, but, they will be put to shame or confusion (Isaiah 1:29). 

Of — Or, through. 
His own counsel — Counsel is the ability to find ways and means and to adapt them to proper ends (compare Isaiah 11:2). The establishment of the calf worship was thought to be a master stroke (1 Kings 12:26 ff.); it is that very policy that will prove Israel’s undoing.

Hosea 10:7 should be translated, “Samaria is destroyed, her king is like foam upon the water.” The tenses are prophetic perfects, equivalent to shall be, for the destruction is still future (Hosea 10:6; Hosea 10:8). The judgment will reach its climax in the fall of Samaria. It did so when about fifteen years later the city was taken by Sargon of Assyria, in 722-721. 

Her king — The ruling monarch, not the idol god (Amos 5:26). 

As the foam — So Targum, Vulgate, and a few modern commentators. The meaning of the Hebrew word is uncertain: Probably, like a chip, which is tossed about and, irresistibly carried hither and thither by the stream, finally vanishes forever.

Hosea 10:8 in a sense continues Hosea 10:6; the calf is to be carried away and the very place where it has stood is to be smitten by Jehovah. To prevent the apparent interruption of the thought and to preserve the climax Harper places 8a immediately after Hosea 10:6. 

High places — See on Hosea 4:13. 

Aven — Beth-aven (Hosea 10:5). 

Sin — They were the embodiment of Israel’s sin (compare Hosea 4:12 ff.). The sanctuary, the altar, everything will vanish so completely that thorns and thistles will be allowed to grow undisturbed upon the ancient site (Hosea 9:6). When the king has been swept away, the capital destroyed, the idols carried away, the sanctuary leveled to the ground, when all this has come to pass the people that are left behind will in their despair cry out for swift death and destruction; they will call for the mountains to cover them that they may be compelled no longer to endure the terrible judgments of Jehovah (compare Luke 23:30; Revelation 6:16).



Verses 9-15 

ISRAEL’S HISTORY — ONE CONTINUOUS CRIME ISRAEL’S DESTINY — DEATH AND DESTRUCTION, Hosea 10:9-15.

With Hosea 10:9 the prophet begins a new presentation of Israel’s guilt. In the very beginning a great crime darkened their history (Hosea 10:9); from that time on they have resisted every effort to lead them into a higher and purer life; hence death and destruction await them (Hosea 10:9-11). The announcement of judgment is interrupted by an exhortation to repentance (Hosea 10:12), which immediately changes again into a threat (Hosea 10:13-15). Hosea 10:9. 

From the days of Gibeah — The reference is to the outrage in Gibeah described in Judges 19-21 (compare Hosea 9:9). Beth-baal-peor (Hosea 9:10) marked the beginning of religious corruption; Gibeah was the scene of the first outbreak of deep moral corruption. Since then conditions had not changed materially. This interpretation is preferable to that implied in the marginal reading, “thou hast sinned more than in the days of Gibeah.” The latter part of Hosea 10:9 is open to various interpretations. For the second clause, there they stood, the margin offers a more satisfactory translation “there have they continued.” For this meaning of the verb compare Jeremiah 32:14; Isaiah 47:12. 

There — In Gibeah, or, rather, in the criminal conduct of Gibeah. 

The battle — In which judgment was executed upon the guilty tribe (Judges 20:1 ff.). If 9b is rendered a declaratory sentence the verb must be reproduced by a past tense, “did not overtake them.” If so, the thought is that, while the criminals of Gibeah received their reward, just punishment has not yet been visited upon Israel. But, Hosea 10:10 continues, the judgment cannot be withheld forever. 9b may be translated also as a question: “Shall not the battle… overtake them?” that is, can these people, persisting in vice, believe that they will escape retribution? Hosea 10:10 supplies the answer: 

It is in my desire — Better, R.V., “When it is my desire.” Jehovah does not overlook the crimes; when the proper moment arrives he will execute judgment.

The verses following show that the time of vengeance has arrived. The punishment will take the form of hostile invasions by Assyria (Hosea 10:6), by Egypt (Hosea 9:6). 

When they shall bind themselves in their two furrows — In the rendering of the last word the translators have followed the Targum. The Hebrew is uncertain; LXX. and Vulgate translate “iniquities”; so R.V., “when they are bound to their two transgressions.” The two transgressions are not the two calves at Beth-el and Dan, but the twofold sin indicated in Hosea 8:4 : the setting up of kings contrary to the divine will, and the religious apostasy expressing itself in reliance upon foreign nations and in the worship of the Baals. When they are bound is of uncertain meaning. Some interpret it as a causal clause — because they are bound, inseparably devoted, to their transgressions; others, as a temporal clause — when they are bound, or, when I bind them, in punishment for their transgressions. LXX. and Peshitto render “chastise,” which favors the second interpretation; and this is to be preferred unless the text is changed. By the alteration of one consonant the whole clause may be made to read, “In order to bind (chastise) them for their two transgressions.”

Hosea 10:11 contains a new figurative description of the punishment to be meted out. Now Ephraim is in peace and prosperity, but soon suffering and distress will overtake him. 

Taught — Broken in to work. 

Loveth to tread out the corn — A pleasant and easy task, especially since the animals were allowed to eat freely of the grain (Deuteronomy 25:4). Some consider taught inappropriate here, because, they say, the breaking in to do heavy work is a part of the punishment; for this reason they either omit it, and read, “And Ephraim is a heifer that loveth to tread out the grain” — but he will not be permitted to do this delightful work much longer — or they add not; “a heifer that is not taught.” All he has done thus far is to tread out the grain, but in the future he will be subjected to severer treatment. 

But I passed over upon her fair neck — It is a disputed question whether this clause continues the description of the kind treatment — I have spared the beauty of her neck — that is, thus far the heifer has not been compelled to do any hard work; the rest of the verse would call attention to the change of treatment about to take place; or whether with it begins the threat: I placed the yoke upon her fair neck. If this interpretation, which seems preferable because it restores the parallelism, is accepted, the tense is to be understood as a prophetic perfect. The Hebrew permits either interpretation. 

Make Ephraim to ride — R.V., “set a rider on Ephraim.” An even more probable rendering is, “I will make Ephraim to draw,” that is, the plow or the cart. North and south alike will share in the punishment. Instead of treading out the grain they will be compelled to do the hard work of plowing and harrowing. Since nowhere in this connection is there any reference to Judah, it is probable that in the last part of Hosea 10:11 Israel should be read instead of Judah.


Verse 12 

12. Momentarily the tone of the prophet changes to one of exhortation. If Israel would only turn and seek Jehovah the judgment might yet be averted. For such turning the prophet pleads. But he seems to recognize the uselessness of the appeal, for in Hosea 10:13 ff. he reiterates the threats of 9-11. The figures are borrowed again from agricultural pursuits. 

Sow… in righteousness — Let your conduct be governed by righteousness, by such attitude toward God and man as is proper in view of the covenant relation between Jehovah and Israel. Reap in mercy [“according to kindness”] — Let the effects of your life be such as are in accord with loving-kindness (see on Hosea 2:19). LXX., “reap the fruit of kindness.” 

Break up your fallow ground — The transformation is to be thorough. “Husbandmen in the East are indolent and sometimes sow among thorns (Jeremiah 4:3; Matthew 13:7). The Israelites are warned against committing this fault in their spiritual husbandry.” The three clauses “sow… reap… break up” should be interpreted as containing three distinct exhortations. 

It is time — The door of mercy is still open, the judgment may yet be averted. 

Seek Jehovah — See on Amos 5:4. 

Till he come and rain righteousness upon you — This translation is to be preferred over the one suggested in the margin, “teach you righteousness” (see on Joel 2:23). Till he come is to be understood as a final clause, “in order that he may come.” Rain is a picture of abundance, and the entire clause may be paraphrased, “in order that Jehovah may manifest his righteousness toward you in abundant measure.” Jehovah’s righteousness, like Israel’s righteousness, is the attitude which is proper in view of the covenant relation between Israel and Jehovah. As such it may manifest itself either in judgment or in mercy. If Israel will follow the prophetic exhortation it will manifest itself in the merciful withholding of judgment. LXX. reads, “in order that (until) the fruit of righteousness (prosperity) may come to you.” Fruit of lies in Hosea 10:13 is in favor of the LXX. reading.

Hosea 10:13 a contrasts their past conduct and experiences with the conduct demanded in Hosea 10:12. 

Plowed wickedness — Plowed is equivalent to sowed (Hosea 10:12); they formed wicked plans (Job 4:8). 

Reaped iniquity — The fruits of their lives have been iniquity, not loving-kindness. 

Fruit of lies — Or, of faithlessness, that is, to Jehovah (Hosea 11:12). They were compelled to endure disaster and calamity. The tenses in this verse are not prophetic perfects; they describe past experiences.

With Hosea 10:13 b begins the reiteration of the threat, Hosea 10:13 b being the protasis, Hosea 10:14 the apodosis. The transition from one clause to the other is somewhat abrupt, but the reference in Hosea 10:13 a to the policy of “lies” prepares the way for Hosea 10:13 b, which makes it plain wherein consisted the faithlessness: instead of relying upon Jehovah they put their trust in human defenses (Isaiah 7:9). 

In thy way — Thy policy. LXX. (except B) and Vulgate read, “thy chariots” (compare Hosea 14:3; Isaiah 2:7), which is favored by the context. 

Mighty men — The army. 

Therefore — Because of the lack of confidence in Jehovah (Isaiah 7:9). 

Tumult — Of war (Isaiah 17:12; Amos 2:2). 

Among — Better, R.V. margin, “against.” 

Thy people — Hebrew, “thy peoples”; the tribes of which the nation is composed (Deuteronomy 33:3). The emendation “against thy cities” is not needed. The destruction to be wrought is compared with that of Beth-arbel by Shalman — Both of these proper names have been and are still subjects of much discussion. Shalman has been identified with (1) Shalmaneser III of Assyria, who “made an expedition to the Lebanon in 775 and to Damascus in 773-772” (Harper) (for similar abbreviations compare Jeremiah 22:24; Jeremiah 22:28; Jeremiah 24:1, with 2 Kings 24:6); (2) Shalmaneser IV of Assyria (727-722 B.C.), who undertook an expedition against Israel in 725; (3) Sala-manu, a king of Moab, a contemporary of Hosea, who paid tribute to Tiglath-pileser III of Assyria; (4) Shalmah, a north Arabian tribe, which invaded the Negeb; (5) the Zalmunna of Judges 8:6. Arbela has been identified with (1) Arbela, near Pella, east of the Jordan; (2) Arbela on the Tigris, near Nineveh; (3) Arbela in the territory of Naphtali, in Upper Galilee (1 Maccabees 9:2). The words which in Hebrew stand together have also been taken as the name of a city Shalman-beth-arbela. (For similar formations see 2 Samuel 20:14-15; Numbers 33:46.) Thus far no entirely satisfactory solution of the question has been found. From the reference it would seem that the event in question was well known and therefore probably one of recent date and of considerable importance; but our present historical knowledge does not enable us to connect any of the persons named with the destruction of any of the localities suggested. The campaign of 775 is said to have been against the “country of Erini,” the country of the cedar trees; that of 773-772 was undertaken probably by the successor of Shalmaneser III, Ashur-dan III. If it is Shalmaneser IV the passage must be a later addition, since Hosea’s activity ended before this king ascended the throne. The ancient versions offer no solution; they also seem to have been in the dark. 

The mother was dashed in pieces — A circumstantial clause to be connected with the preceding, “when the mother was dashed in pieces” (Hosea 13:16; compare 2 Kings 8:12; Amos 1:13; Psalms 137:8-9).

In Hosea 10:15 Jehovah addresses the Israelites directly, announcing that a similar fate is awaiting them on account of their great wickedness. The construction of the first sentence is uncertain. So shall Beth-el do —Beth-el as the center of idolatrous worship is to bring about the downfall of Israel. This translation is a little awkward. Others have interpreted Bethel as an accusative of place, “at Beth-el,” while they have supplied the subject of the verb, either Jehovah or Shalman, “So shall he do at Beth-el.” But if Beth-el is not the subject it is better taken as a vocative: “So shall he do unto thee, O Beth-el.” Beth-el, the religious center, stands for the whole country or nation, just as sometimes the capital, Samaria, is used in the place of Israel. LXX. presents a more satisfactory reading, “Thus I will do unto you, O house of Israel.” 

Your great wickedness — Literally, the wickedness of your wickedness (compare Song of Songs — the song par excellence: holy of holies — the most holy) 

In a morning — R.V., “at daybreak.” The meaning is uncertain. Some see in the phrase the thought that at daybreak it will be discovered that during the night the king has been slain; others, that he will be cut off in the early morning hours — the king’s death is the first event of the day (Psalms 90:14); still others, “as suddenly as comes the dawn after a night of slumber.” Keil understands it as the dawn of prosperity; just as prosperity begins to dawn the king will perish. The expression remains peculiar. A change of one consonant would give “in the storm,” that is, of battle. 

King of Israel — Not one particular king, but the institution of the monarchy.

11 Chapter 11 

Verse 1 

1. A child — The childhood of Israel is the earliest stage of its national existence, here identified with the stay in Egypt (compare Hosea 2:3; Hosea 9:10). 

I loved him — Or, I began to love him (compare Hosea 9:15). 

Called my son out of Egypt — Literally, called for my son, that is, to be my son. Out of all the nations of the earth Jehovah selected Israel to sustain filial relations to him. Other passages (Exodus 4:22; Deuteronomy 14:1, etc.) imply that Jehovah regarded Israel as his son even while in Egypt, not that he called him from Egypt to become his son. This seeming difference of conception has led commentators to propose various emendations. The simplest, supported in part by LXX., is to omit the preposition le. With this omission the text reads, “I called my son.” It should be noted, however, that, especially in later Hebrew, the preposition le is used to introduce the direct object (G.-K., 117n). Following this rule even the present text might be read, “I called my son.” 1b is interpreted as Messianic in Matthew 2:15.



Verses 1-11 

THE FATHER’S LOVE FOR THE PRODIGAL SON, Hosea 11:1-11.

Once more the prophet reverts to the early history of Israel (compare Hosea 9:10; Hosea 10:9). He points out how great, strong, and tender has been the divine love (Hosea 11:1; Hosea 11:3-4), and how unappreciative and ungrateful the chosen people (Hosea 11:2; Hosea 11:7); hence justice demands the execution of judgment (Hosea 11:5-6). But Israel is still the son of Jehovah, and the divine compassion goes out for the prodigal (Hosea 11:8); therefore the punishment will be tempered by mercy; and after the judgment has accomplished its disciplinary purpose, Israel will be restored to the divine favor (Hosea 11:9-11). Hosea 11:12 (in Hebrews 12:1) is connected more closely with chapter 12.



Verses 2-4 

2. Jehovah’s love was met with bitter ingratitude. 

As they called — R.V., “The more the prophets called.” The prophets is not in the Hebrew, but the Revisers were correct in supplying it as the subject (compare Hosea 11:7). Jehovah did not cease calling when the efforts of Moses proved a partial failure; he raised up prophets (Amos 2:11-12), but the more earnestly these labored the more stubborn the resistance of the people (compare Isaiah 6:9-10; Jeremiah 7:25-26). Notwithstanding the people’s obstinacy, the activity of the prophets was not a failure; it resulted in the preservation of a remnant out of which might grow a new nation of God.

Much did the prophets expect of this remnant, and much did it accomplish, though not all that the prophets expected. Nevertheless it prepared the way for him who alone was able to finish the work. A very slight change in the text, supported in part by LXX. and Peshitto, would give, “The more I called them, the more they went from me.” 

Baalim — See on Hosea 2:5. 

Burned incense — See on Hosea 2:13. 

Graven images — See on Micah 5:13. Hosea 11:1-2 aptly describe the religious history from the Exodus to the days of Hosea; on the one hand, the intense love and care of Jehovah, on the other, the persistent rebellion of the people.

Hosea 11:3 presents the tender care of Jehovah under the figure of a parent’s gentle dealings with his child. I — Emphatic in Hebrew; in contrast to the Baalim. 

Ephraim — The northern kingdom. 

Taught… to go — Directed their footsteps in a providential way, kept them from falling and, when they did fall, helped them to rise again. Taking them by their arms —Literally (though the Hebrew form is peculiar), he took them upon his arms. R.V., following most ancient versions, “I took them on my arms.” A climax to the preceding. I lovingly taught the young child to walk, and when he grew weary I lovingly took him upon my arms and carried him (Isaiah 63:9; Deuteronomy 1:31). 

They knew not — See on Hosea 2:8. 

That I healed them — A common figure in Hosea (Hosea 5:13; Hosea 6:1; Hosea 7:1; compare Exodus 15:26). To get the full meaning it is necessary to supply the thought, “When in their attempt to walk they fell and hurt themselves.”

Hosea 11:4 contains a new figure of the fatherly care of Jehovah. “Israel is no longer the wanton young cattle of the previous chapter (Hosea 10:11), which needs the yoke firmly fastened on the neck but a team of toiling oxen mounting some steep road.” Jehovah acted not the part of a cruel driver, but in a humane manner assisted the animal to accomplish its task.

Drew — Not drove; he lent a helping hand to the weary beast. 

Cords of a man — Such as are adapted to a human being; these are bands (cords) of love — Used in a spirit of love. Through love he sought to control and guide. 

Take off [“lift up”] the yoke on their jaws — While he gladly assisted the animal, he did not — and could not — take the whole task upon himself. The yoke remained upon the animal, but he placed it so it would not press too heavily upon the neck and jaws (cheeks) and make them sore. The manner of easing the yoke to which the prophet refers is not quite clear, since we do not know sufficiently the form of the ancient yoke. 

I laid meat unto them [“food before them”] — Literally, and gently I laid food before them, or, better still, And I bent toward him and gave him food. The task done, plenty of food was given to the animal. Thus in an indulgent and compassionate manner Jehovah supplied the needs of his people.



Verses 5-9 

5-7. All this loving-kindness Israel met with shameful ingratitude; therefore judgment, in the form of an exile, will surely come (Hosea 8:13; Hosea 9:3). 

He [“they”] shall not return into… Egypt — An evident contradiction of Hosea 8:13; Hosea 9:3-6; Hosea 11:11. What we would expect is, “they shall return to Egypt.” LXX. removes this difficulty by connecting the word translated not with the preceding sentence and rendering it for him, which involves the change of one consonant without affecting the pronunciation; but this creates a grammatical difficulty in the preceding clause. Another attempt to remove the difficulty is to read 5a as a rhetorical question: “Shall they not return?” This implies the answer, “They surely shall return.” A rhetorical question, however, seems out of place, and a more natural way out of the difficulty is to omit the negative. Assyria is, as in the other passages, joined with Egypt. 

But — Hebrew, “and.” The exile will come because Israel failed to turn to Jehovah in repentance and obedience (compare Amos 4:6 ff.).

Hosea 11:7 is the natural continuation of 5b, Hosea 11:6 of 5a. Some omit Hosea 11:6 as a later insertion, but without sufficient reason; nevertheless it is possible that the text has suffered in transmission. Hosea 11:6-7 contain an emphatic and explanatory reiteration of the thought of Hosea 11:5. 

Sword — The symbol of war (Ezekiel 14:17). 

Abide on [“fall upon”] — The literal rendering is stronger, rage in, or, whirl about in. 
Branches — Better R.V., “bars.” Defenses in general (compare Amos 1:5). The meaning of the Hebrew word used here is not quite certain. 

Because of their own counsels — Compare Hosea 10:6. Modern commentators, almost without exception, consider the text of Hosea 11:7 hopelessly corrupt. The Hebrew is awkward and obscure, and the ancient versions differ both from the Hebrew and from one another. If the text is correct the translations of A.V. and R.V. are on the whole as satisfactory as any; however, the translation of 7b may be improved by reading: “Though they call them upward, none at all will lift himself up.” There is a complete moral apathy, no one even attempts to mend his ways; and this apathy is due to the spirit of apostasy which has taken complete possession of them. 

They — The prophets. 

Called them — The people. 

To the most High — To higher things in morals and religion, It is not necessary even to enumerate the different attempts to improve the text of Hosea 11:7. The reconstruction by Harper may serve as an illustration of the radical character of some of these proposed emendations: “And my people having wearied me with their rebellions, unto the yoke (that is, captivity) Jehovah will appoint them, since he has ceased to love them.”

Justice demands the casting off of Israel. Will the divine love and compassion permit it? Hosea 11:8 pictures the struggle between love and justice. The result is, in a sense, a compromise. Judgment will indeed be executed, but instead of annihilating the nation it will serve to purify it. The judgment having accomplished its disciplinary purpose, Jehovah will visit his people with salvation. 

How — Introduces an exclamation, not a question. 

Give thee up — To destruction. The parallel clause is a repetition of the same thought, for the sake of emphasis. 

Admah… Zeboim — Two cities near Sodom and Gomorrah (Genesis 10:19; Genesis 14:8), which, according to Deuteronomy 29:23, were destroyed with the cities of the Plain. In Genesis 19 nothing is said concerning their overthrow (but compare Genesis 11:25). 

Mine heart is turned — In sympathy and sorrow (Lamentations 1:20). 

My repentings — Better, R.V., “my compassions.” 

Are kindled together — Are thoroughly aroused. G.A. Smith, “my compassions begin to boil.” The same author calls this “the greatest passage in Hosea — deepest, if not highest, of his book — the breaking forth of that exhaustless mercy of the Most High which no sin of man can bar back nor wear out.”

The outcome of the struggle is expressed in Hosea 11:9.

Not return (or, turn) to destroy Ephraim — Though judgment is decreed it will not be executed in the fierceness of the divine wrath. Having chosen and trained Israel for his own purpose, Jehovah cannot now turn around and undo all his former work. Why? 

I am God, and not man — Jehovah is, “in the grandeur of his covenant steadfastness and long-suffering, removed to an infinite height above the vacillations and impatience of man.” The covenant was intended to be an everlasting covenant, and to it Jehovah must remain faithful. 

Holy One — Consequently free from the resentments of vengeance. The prophetic conception of the divine holiness is admirably expressed in the words of Kirkpatrick: “Primarily the Hebrew root from which the word is derived seems to denote separation. It represents God as distinct from man, separate from the creation which he has called into existence. Then, since limit is the necessary condition of created things, and imperfection and sinfulness are the marks of humanity in its fallen state, the term grows to denote the separation of God from all that is limited, imperfect, and sinful. But it does not rest here in a merely negative conception. It expands so as to include the whole essential nature of God in its moral aspect.… His purity and his righteousness, his faithfulness and his truth, his mercy and his loving-kindness, nay, even his jealousy and his wrath, his zeal and his indignation — these are the different rays which combine to make up his holiness.” 

In the midst of thee — These words affirm the close relation existing between Jehovah and Israel (compare Isaiah’s “the Holy One of Israel”). 

I will not enter into the city — A meaningless sentence. R.V., giving an entirely different meaning to the last word, reads “I will not come in wrath” (compare Jeremiah 15:8), which is to be preferred. Some, changing one letter, read, “I will not come to consume.”

Hosea 11:8-9 are in the highest degree anthropomorphic; but it is not proper to infer from this poetic portrayal that Hosea thought of Jehovah as being fickle, and subject to the same mental or spiritual processes as man. He simply attempted to describe vividly and forcibly the love and compassion of Jehovah, the depth of which had been impressed upon him by his own domestic experience; and this he could do only by comparing divine emotions with human emotions, and describing them in language familiar to his hearers.



Verse 10-11 

10, 11. No promise is made that judgment will be withheld entirely. It must come, but it will not result in destruction. When it has accomplished its purpose the divine mercy will again manifest itself in the home-gathering of the dispersed exiles. 

They shall walk after Jehovah — Can, in this connection, mean only that when he gives the signal they will readily respond. 

Roar like a lion — That is, with a powerful voice. Not as in Hosea 5:14; Hosea 13:7, but to summon the scattered people (Isaiah 11:12; Isaiah 27:13; Isaiah 49:22). When the signal is heard the exiles shall tremble [“come trembling”] — Though they recognize the call as the call of love, they tremble before the majesty and power of the caller (compare Hosea 3:5). 

The children — In Hebrew without the article, “sons” or “children”; only those whom he may acknowledge as sons (Hosea 11:1; Hosea 1:10). 

From the west — Literally, from the sea, the Mediterranean, which is west of Palestine; perhaps equivalent to “the islands of the sea” (Isaiah 11:11). Hosea expects the Israelites to go into exile to Assyria and to Egypt (Hosea 11:11), that is, to the south and east. Only in this passage he introduces a third place of exile. This peculiarity leads some to change the text so as to read, “from their captivity.” 

Bird… dove — Ordinarily the flight of birds represents swiftness (Psalms 55:6; Isaiah 60:8). If so here, come trembling cannot be a correct reproduction of the prophet’s thought. “A thrill of eagerness doubling the speed of motion is what is meant”; equivalent to they shall come swiftly (see the comparison in Hosea 7:11). 

I will place them — For the promise to re-establish Israel in the old home see also Hosea 2:23.

Most recent commentators consider Hosea 11:10-11 later additions, because (1) they are thought to be out of harmony with Hosea 11:9 where the withdrawal of judgment is announced, while in these verses a dispersion is presupposed; (2) the verses contain expressions foreign to Hosea. To these verses are sometimes added Hosea 11:8-9, in part, or even entire. The chief objection to these two verses is that they contain a promise which, it is said, weakens the preceding threat. In reply it may be said (1) Hosea 11:8-9 do not imply a complete withholding of judgment; (2) the only peculiar expression is “from the west” (Hosea 11:10); (3) a promise does not necessarily weaken a previous threat. It would do so only if the promise were unconditional. Hosea believes that the divine favor may be regained; but he makes it perfectly clear that it can be done only on condition of sincere repentance (Hosea 14:1-3). As soon as the conditional character of a promise is recognized, the promise, far from weakening a threat, may become a strong incentive to repentance, to avert the fulfillment of the threat. Hence it will be seen that the objections raised against the originality of these verses are not conclusive.



Verse 12 

CONDEMNATION OF ISRAEL’S FAITHLESSNESS EXHORTATION TO REPENTANCE, Hosea 11:12 to Hosea 12:6.

The following appears to be the most probable interpretation of this exceedingly difficult section, Hosea 11:12, begins a new series of indictments. Israel proved false to Jehovah when it entered into covenants with foreign nations (Hosea 11:12; Hosea 12:1). If the references to Judah are original they cannot be interpreted as a eulogy of Judah, for north and south were equally guilty. The three incidents in the life of the patriarch Jacob are mentioned in order to present in glaring colors the contrast between the ancestor so anxious for the divine blessing and the descendants so indifferent to Jehovah (2-5). If they would only turn to the God of Jacob he would surely have mercy upon them (6).



Verse 12 

12. Compasseth me — The lies were so numerous that Jehovah could see nothing else; they surrounded him completely. 

Lies [“falsehood”]… deceit — Practiced not against one another (Hosea 11:7), but against Jehovah. A condemnation of their foreign policy (Hosea 7:11; Hosea 10:4; Hosea 10:13). 

Ephraim… House of Israel — The northern kingdom. 12b is of uncertain meaning. 

But Judah yet ruleth with God, and is faithful with the saints — Margin, “with the most holy,” that is, God; R.V., “with the Holy One” (see on Hosea 11:9). This translation makes 12b a eulogy of Judah, which is thought to be better than Israel. Such sentiment seems out of place here (Hosea 12:2; see also on Hosea 1:7). The Revisers, conscious of this difficulty, offer in the margin the alternative reading, “and Judah is yet unsteadfast (faithless) with God, and with the Holy One who is faithful.” This is certainly to be preferred; otherwise 12b must be regarded as a later addition. 

Yet — The faithlessness has continued for a long time, and still there is no sign of improvement.

12 Chapter 12 

Verse 1 

1. Feedeth on wind — Israel seeks sustenance where sustenance cannot be found (Hosea 8:7). 

Followeth after — See comment on “follow on” in Hosea 6:3. 

East wind — The Sirocco; the most destructive wind of Palestine, blowing from the desert, accompanied by clouds of sand, and bringing suffering and anguish, and sometimes even death, to man and beast. The figure adds to the preceding the idea of destructiveness. They run not only after that which is unsubstantial and empty, but even after that which is positively harmful (Hosea 5:13; Hosea 8:7). 

Lies — See on Hosea 11:12. 

Desolation — The result of the policy of lies. Another possible translation is violence — acts of violence, which would be parallel with lies (compare Hosea 4:2-3). LXX. seems to have read a different word, though similar in appearance, “falsehood,” rendered in Hosea 10:4, “falsely.” “Lies and falsehood” would give good parallelism (Hosea 11:12). 1a is explained in 1b. The policy of “wind” and “lies” found expression in appeals to Assyria and Egypt (Hosea 5:13; Hosea 7:11-12). 

Covenant — See on Hosea 10:4. 

Oil — One of the chief products of Palestine (see on Joel 1:10); it was offered to Egypt as a bribe to secure her favor (Isaiah 57:9; Compare 2 Kings 15:19).



Verses 2-5 

2. The southern kingdom was equally guilty. 

Controversy — See on Hosea 4:1. 

Judah — Some substitute “Israel.” Also, which is in the English translations, is not in the original (see on Hosea 5:5). 

Jacob — Since the name stands in parallelism with Judah it would seem to be a poetic synonym of the latter. If Israel is substituted in the first clause Jacob may be regarded as a poetic synonym of Israel, used so as to prepare the way for the references to the patriarch Jacob. If Hosea 11:12 b, is original still another interpretation is possible: Judah — the southern kingdom; Jacob, which is equivalent to Israel — the northern kingdom: the two together make up the whole nation. The third interpretation is favored by Hosea 12:13, which seems to imply that in chapter 12 Hosea compares the whole nation with its ancestor. 

His ways… doings — The faithless conduct condemned in Hosea 11:12; Hosea 12:1 (compare Hosea 4:9; Hosea 7:2).

In Hosea 12:3-5 (compare Hosea 12:13) the prophet introduces abruptly a reference to three incidents in the life of the patriarch Jacob: one connected with his birth (Genesis 25:26), another with his return from Aram (Genesis 32:22 ff.), and a third with his journey to or from Aram (Genesis 28:10-22; Genesis 35:9-15). The place of these historical references in the argument of Hosea is variously interpreted. Some see in them a commendation of the patriarch, whose acts indicated his anxiety for divine and paternal blessings; this commendation implies a condemnation of his descendants who are spiritually indifferent. Others see in them a condemnation of the patriarch, who even before his birth practiced deceit and who in manhood sought to take advantage of God and man. Small wonder that his descendants are full of lies and falsehoods. Still others see a condemnation of Jacob in the first reference and a commendation in the others. On the whole, the first interpretation is to be preferred. 

Took his brother by the heel — Though the exact meaning of the verb is uncertain, the thought is that Jacob desired to be born first, so as to enjoy the rights of the firstborn (Genesis 27:36). The prophet does not justify the act.

For purposes of illustration it is not necessary to pass judgment on the merits of an act (compare Luke 16:1 ff.). In later life the patriarch manifested still greater anxiety for the divine blessing. 

By his strength — R.V., “in his manhood” (Genesis 49:3). 

Had power with God — Margin R.V., “strove”; margin A.V., “behaved himself princely.” Again the exact meaning of the verb is uncertain. The reference is to Genesis 32:22 ff.

Hosea 12:4 describes the conflict in greater detail. 

The angel — Equivalent to “God” in Hosea 12:3 (see on Zechariah 1:11). 

Prevailed — His persistence was rewarded. 

Wept — Jacob’s tears were a further evidence of his anxiety. The shedding of tears is not mentioned in Genesis. 

Made supplication — Compare Genesis 32:26. If only Israel would follow the footsteps of Jacob they too would receive the divine blessing. 

He — It seems best to carry over the subject from the preceding and make he refer to Jacob. 

Him — Jehovah. Both the order and the prophet’s purpose, to impress upon the Israelites the truth that the vision at Beth-el was the result of Jacob’s spiritual longings, make it probable that he thought of that vision as having been granted on Jacob’s return from Aram (Genesis 35:9-15). 

He spake — That is, Jehovah. 

With us — What Jehovah said to Jacob applied equally to his descendants. The text is greatly improved, however, if we read, with Peshitto and other ancient versions, “with him,” that is, with Jacob. LXX. also seems to have read the pronoun of the third person singular, though in other respects its text of 4b is inferior to the Hebrew.

Hosea 12:5 is thought by many to be a later addition, “by some pious reader of a very late date.” The English translators evidently took 5a in apposition to he, the subject of spake (Hosea 12:4). By identifying the God who blessed the yearning Jacob with Jehovah, whom, nominally at least, they worshiped as their deliverer and helper, the prophet prepared the way for the exhortation in Hosea 12:6. If he rewarded the perseverance of your ancestor he will in the same manner reward you, if you earnestly seek him. The thought remains the same if we regard, as seems more probable, Hosea 12:5 in construction independent of the preceding: “And Jehovah is the God of hosts; Jehovah is his memorial name.” 

Memorial — R.V., “memorial name.” The name by which the God of Israel is to be remembered (Exodus 3:15). 

Jehovah God of hosts — Identical in meaning with the shorter “Jehovah of hosts.” As used by the prophets, this title designates Jehovah as the Lord of all powers in the world and in nature. There is still a difference of opinion as to the original significance of host. 1. Some think that host referred primarily to the angels. According to Ewald the phrase arose on the occasion of some great victory, when it seemed as if the host of heavenly beings had come down to the relief of the people (compare Psalms 103:21; Nehemiah 9:6). 2. Others think that the hosts were originally the armies of Israel, whose leader Jehovah is represented as being (Exodus 7:4; Exodus 12:41; Exodus 12:51). 3. Still others take it to refer primarily to the stars, which are frequently called “the hosts of heaven” (Deuteronomy 4:19; Isaiah 34:4). 4. Sayce connects it with Babylonian mythology. Jehovah, he identifies with Sin, the moon-god. Sin is called “the enchanter of the spirits of the hosts.” This title in its Hebrew form was, he thinks, transferred from Sin to Jehovah. But whatever the primary usage of the title the prophets gave to it a sublimer content.



Verse 6 

6. Therefore — Because thy God is identical with the God of thy ancestor Jacob, a God whose pleasure it is to show mercy to every one who earnestly seeks him. 

To thy God — The Hebrew reads “in” or “into,” the real force of which can be expressed only by a paraphrase: “Turn to thy God in such a manner as to enter into fellowship with him” (compare Isaiah 10:22). A turning such as that described in Hosea 6:1-3, is not sufficient. Wherein does the turning consist? 

Keep mercy [“kindness”] — Now lacking completely (Hosea 4:1; compare Hosea 6:6).

Judgment [“justice”] — See on Micah 6:8 (compare Amos 5:24).

Wait on [“for”] thy God continually — Exercise implicit faith in Jehovah; cease from putting confidence in human alliances and human defenses (Hosea 12:1; Hosea 7:11; Hosea 10:13, etc.).



Verse 7 

7. He is a merchant [“trafficker”] — Literally, Canaan, without “he is”; hence margin of R.V., “As for Canaan, the… ,” is preferable. Addressed to the degenerate Israel. Because of the commercial habits of the Canaanites, including the Phoenicians, Canaan became a synonym of merchant (Job 41:6; Proverbs 31:24; compare Zephaniah 1:11; Ezekiel 17:4), just as Chaldean, at a later period, became a synonym of astrologer. “Instead of seeking high gifts from heaven, like its progenitor, Israel strives after money and goods, like the huckstering nation of the Canaanites.” Israel adopted also the fraudulent ways of the Canaanites (compare Odyssey, 14:290, 291). 

Balances of deceit — Balances with which deceit is practiced. They “doctored” the scales in order to take advantage of the buyer (Amos 8:5). 

Oppress — Better, with margin, R.V., “defraud.” It is significant that the prophet condemns as strongly the people’s attitude toward one another (compare Hosea 4:1) as he condemns that toward Jehovah.



Verses 7-14 

ISRAEL’S UNHOLY AMBITION AND BITTER DISAPPOINTMENT, Hosea 12:7-14.

Israel’s sole ambition had been to accumulate material wealth, even by the use of the most shameful means. This ill-gotten gain, the prophet says, will avail nothing, for Jehovah is about to reduce Israel to poverty (7-9). The latter part of the section is obscure, due perhaps to a disarrangement of the verses. They seem to contain a complaint of Jehovah because the people disregarded and rejected the prophets whom he had raised up. This obstinacy makes the judgment inevitable (10-14).



Verse 8 

8. Israel had been successful in realizing its ambition; now arrogantly it congratulates itself on the acquisition of wealth and riches. 

They shall find none iniquity in me that were sin — Thus rendered 8b is a continuation of Israel’s boast, maintaining that the wealth had been gained honestly; and even if some things should have been done that might seem inconsistent these could not be called real sins. This interpretation implies a distinction between the Hebrew words translated iniquity and sin, which cannot be traced in the rest of the Old Testament. Besides, the rendering takes considerable liberty with the Hebrew and makes the transition from 8 to 9 very abrupt. A much better connection and more satisfactory sense is had if in 8b the reading of LXX. is followed, which requires only very slight changes in the Hebrew. Then the whole of Hosea 12:8 will read, “Ephraim indeed said, Surely I am become rich, I have found wealth; but” — now follows Jehovah’s reply to this boast — “all his gains are not sufficient for (to expiate) the guilt which he has incurred.” This translation makes the transition to Hosea 12:9 quite natural, for the latter supplies the reason for the doom of Israel implied in 8b, and at the same time makes a more distinct announcement of the judgment. And [“But”] — A more common translation of the Hebrew is “for,” which is to be preferred here if in 8b the LXX. reading is accepted. 

Thy God from the land of Egypt — These words may suggest several thoughts: (1) All they are and all they have they owe to him; therefore their ingratitude is the more culpable. (2) Since he is the source of every good gift, violence and fraud are not the proper means by which to acquire wealth. (3) Jehovah has proved himself a faithful helper and friend since the days in Egypt, but he has also shown himself ready to punish whenever punishment was needed (Amos 4:6 ff; Amos 3:2). He may punish again. The last thought is most prominent in the mind of the prophet. 

Will yet — R.V., “I will yet again make thee to dwell in tents”; A.V., “tabernacles.” A.V. regards this evidently as a promise, but in this connection the words must be taken as a threat (compare Hosea 2:14). Jehovah will drive them from their comfortable homes and their ill-gotten riches; they will be led back into the desert (see on Hosea 2:14), there to live in tents, as during their former wearisome wanderings. 

The solemn feast — Better, simply feast, or, festal season (see on Hosea 9:5). The reference is to one of the three ancient feasts of the Hebrews, the Feast of Tabernacles (Exodus 23:16; compare Leviticus 23:42-43). This was a season of gratitude and rejoicing, but of this the prophet does not think. The tent dwelling is the only point of comparison.

It is exceedingly difficult to trace the logical connection between the remaining verses of chapter 12. Most recent commentators agree with G.A. Smith, who says, concerning Hosea 12:10-11, “One does not see the connection of these verses with the preceding,” and concerning Hosea 12:12-14, “I cannot trace the argument here.” A few attempts have been made to discover the underlying connection, but all must admit that more or less uncertainty remains. Numerous attempts have been made to remove the difficulties by omissions, transpositions, and alterations of the text. Some of these result in a smoother text, but one cannot feel confident that they have restored the words of Hosea. Taking the text as it stands, the line of argument seems to be this: In Hosea 12:9 the prophet announces doom; in 10 he points out that Jehovah has made repeated attempts through the prophets to avert it. Hosea 12:11 is obscure. The prophet apparently singles out two prominent religious centers, and, speaking of their destruction, he desires to impress upon the people the truth that no one can be blamed for the disaster but they themselves; Hosea 12:12-14 present a new indictment and a new announcement of judgment. By a comparison of the experiences of the nation with those of the patriarch Jacob in Aram the prophet seeks to show what great things Jehovah has done for Israel, and how the divine love has been met with ingratitude. Again and again they have roused the divine auger; therefore the sentence must stand.



Verses 10-13 

10, 11. In manifold ways Jehovah sought to warn the people. 

By the prophets — This is better than R.V. “unto” (compare Amos 2:11; Jeremiah 7:25). 

Visions — One of the means whereby the prophets received divine revelations (Numbers 12:6; see on Obadiah 1:1). (Compare the articles “Vision” and “Prophecy and Prophets” in Hastings’s Dictionary of the Bible.) 

Similitudes — Literally, I have made comparisons, that is, have spoken in similes and parables (Hosea 7:4 ff.; Hosea 9:10; compare Isaiah 5:1-7). To all these warnings Israel remained deaf; the result is ruin, and no one but Israel is to blame. 

Gilead — See on Hosea 6:8. 

Gilgal — See on Hosea 4:15. Both were religious centers; both were seats of corruption; and both will be destroyed for their sins. It has been claimed sometimes that the two centers are intended to represent the entire kingdom — Gilead the territory east of the Jordan, Gilgal the territory west of that river. Whether this is so or not, the fate of the two cities will be the fate of the entire nation. 

Is there iniquity in Gilead — R.V., “Is Gilead iniquity?” 

Surely they are vanity — R.V., “they are altogether false.” Neither translation reproduces the sense of the original, which should be rendered, “If Gilead is worthless (that is, morally), nothing but vanity (nothingness) shall they (the Gileadites) become.” Those who disregard Jehovah’s warnings and remain moral and religious apostates can expect nothing but utter destruction. In a similar manner Gilgal must reap that which it has sown. Sacrifice bullocks. “Bullocks marks the sumptuousness of offerings.” That this passage proves that “the sacrificing of bullocks at Gilgal must have seemed to the prophet wrong in itself” is at least doubtful (see Introduction, p. 32f.). It is quite conceivable that he condemned Gilgal and its worship only because of the corruption prevalent there (Hosea 4:11 ff; Hosea 9:15). 

Are as heaps — The tense is the prophetic perfect, equivalent to “shall be.” 

Heaps — Heaps of stones piled up in the fields, which are entirely worthless. In the original there are two plays upon words: between Gilgal (Heap-town) and heaps, and between sacrifice and altars.
Hosea 12:12-13 present a contrast between the fortunes of the patriarch Jacob and those of the nation Israel. The latter experienced wonderful manifestations of the divine mercy. Jacob fled into the country of Syria [“field (territory) of Aram”] — Which to him was a strange country (Genesis 27:43). On the other hand, Israel was delivered from a strange country and restored to the land of its forefathers (13). 

Israel served — The patriarch Jacob, here called Israel (Genesis 32:28), had to render service; the nation, on the contrary, was freed from servitude and bondage. 

Kept sheep — Jacob had to endure the hardships of a shepherd’s life, Israel was the flock under the tender care of a loving shepherd. 

For a wife — Genesis 29:18-20. Though this may have been an adequate reward, it is insignificant when compared with the countless blessings held out to Israel by Jehovah. 

By a prophet — Moses (compare Deuteronomy 34:10); and from the time of Moses, Jehovah continued to raise up prophets to exercise a shepherd’s care over Israel (Amos 2:11).



Verse 14 

14. Surely Jehovah was justified in expecting gratitude; but he was disappointed. 

Ephraim — Israel (13). 

Provoked… to anger — By its lack of gratitude and open rebellion. The anger of Jehovah is one phase of his holiness, which manifests itself in intense love for everything that is pure and good and in intense hatred for everything that is impure and bad. 

Blood — Bloodguiltiness (G.-K., 124n). 

Shall he leave — R.V., “shall… be left.” The Hebrew verb is even stronger, “shall be thrust upon him.”

Under no consideration will it be removed, and being left upon the criminal it will surely bring punishment. 

His reproach — Or, insult; the dishonor heaped upon Jehovah by the sin and rebellion of Ephraim (Isaiah 65:7). 

Unto him — Ephraim “Whatsoever a man soweth, that shall he also reap.”

13 Chapter 13 

Verses 1-3 

1-3. Israel’s apostasy its own death warrant. Though the interpretation of Hosea 13:1 is not quite certain, that embodied in the translation of R.V. and suggested in the introductory remarks above is preferable to all others that have been proposed. Ephraim’s experience should have been a warning to the whole people. 

Ephraim — Not synonymous with Israel, as in practically every other case in the book, but the tribe of Ephraim. 

When… spake trembling, he exalted himself — If rendered thus the meaning of the passage would be, “When the Ephraimites in trembling accents responded to the divine call, they rose to the exalted position which their prophetic ancestor foreshadowed” (Genesis 49:22-26). This translation and interpretation are open to criticism on linguistic and other grounds, and there can be no doubt that R.V. has come nearer the truth: “When Ephraim spake, there was trembling.” The other tribes looked up to Ephraim with fear and trembling (Judges 8:1; Judges 12:1; compare Genesis 49:16; Deuteronomy 33:17). 

He exalted himself — Not in a bad sense, “he became proud,” but, “he became a leader, a prince.” Many commentators read, with a slight alteration, “he was a prince.” 

He died — Loyalty to Jehovah contained elements insuring permanence; apostasy, on the other hand, contained those elements that made death and destruction inevitable (Habakkuk 2:4). As soon as Ephraim apostatized the dying process began (Genesis 2:17). 

He offended in Baal — Or, became guilty through the Baal (compare Hosea 10:2). He became guilty when he accepted from the Canaanites Baal ideas and allowed these to corrupt the Jehovah worship (Hosea 2:5 ff.). Baal is identical with Baals in other parts of the book (see on Hosea 2:5). There may be also an allusion to the setting up of the “calves” (Hosea 8:5; Hosea 10:5) by Jeroboam I (1 Kings 12:29), who was of the tribe of Ephraim (1 Kings 11:26). The tribe of Ephraim, once so powerful, had become, in the days of Hosea, of little significance. The words of the prophet by no means imply that Ephraim alone was guilty, or that he alone suffered; only, in his experience the contrast between the former glory and the present oblivion illustrated most perfectly the lesson Hosea desired to teach. The experience of this one tribe should have had a wholesome effect upon the others. Not so. 

Now — In the prophet’s own day. 

They — The whole nation. 

Sin more and more — Or, they continue to sin (G.-K., 114m) notwithstanding the warnings.

The offense of Ephraim consisted in apostasy to the Baals; the nation as a whole gave itself to even grosser idolatry. 

Molten images — See on Nahum 1:14 (compare Exodus 34:17). These images may have been intended primarily to be representations of Jehovah (1 Kings 12:28). 

Idols — The general term for an image of a deity. 

According to their own understanding — Their own skill and proficiency. What, power can there be in such images? LXX. reads, and other ancient versions, in part, favor the reading, “They made them molten images of their silver according to the likeness of idols.” 

The work of the craftsmen — Whatever the exact reading of the preceding, this clause brings out the point of greatest importance: the images are man-made; there is nothing divine about them. Hosea 13:2 b is obscure. Various translations, all more or less forced, have been proposed. The text may be corrupt; at any rate, many emendations have been suggested. 

They — The indefinite people. 
Say of them — Or, concerning them, that is, the idols. 

Let the men that sacrifice kiss the calves — The kiss is the kiss of homage (Psalms 2:12; 1 Kings 19:18). Those who offer sacrifice are urged ironically to bestow the kiss of homage upon the idolatrous calves. How absurd for human beings to kiss calves! Another possible translation is suggested in the margin, “Let the sacrificers of men kiss the calves.” This rendering emphasizes even more the absurdity of the religious practices. Men they sacrifice and beasts they kiss, instead of sacrificing beasts, and kissing men. That human sacrifices were offered in Israel at this time is not definitely stated in Hosea (but compare 2 Kings 17:17); in Judah the practice was not unknown (2 Kings 16:3; 2 Kings 21:6). A third possible translation, secured by dividing the words into two clauses, reads, “To them (the idols) they speak (in prayer).” How absurd to address prayers to the work of their own hands! “Men that sacrifice (or, sacrificers of men) kiss the calves.” Sacrificers of men is the more natural translation of the Hebrew, but the other is not impossible (G.-K., 1281). The two clauses would have to be understood as exclamations of disgust by the prophet. Which one of these interpretations is right cannot be asserted with certainty. The Hebrew is peculiar and may be corrupt. Of proposed emendations two may be mentioned. Marti, omitting several words, reads, “Sacrificers of men they are; calves they kiss.” Harper, “People sacrificing to demons; men kissing calves.”

Such a condition of affairs cannot be permitted to continue. 3. Swift retribution will overtake them. This thought is expressed very emphatically by the accumulation of four separate figures, each one describing utter destruction. On the first two see Hosea 6:4. 

As the chaff — The threshing floors were usually located on elevations, so as to take advantage of every breeze. The grain was winnowed by throwing it up into the air with shovels. The solid grains fell back to the ground, while the chaff was carried away by the wind. The stronger the wind the more quickly the chaff vanished; a whirlwind would drive it out of sight in a very short time (Psalms 1:4; Isaiah 17:13; Isaiah 41:15-16, etc.). 

Smoke — It also is swiftly driven away by the breeze (Psalms 68:2). 

Chimney — The same word is sometimes rendered “window”; literally, lattice (see on Joel 2:9).



Verses 4-8 

4-8. Love — Ingratitude — Destruction. The conduct of Israel was the more shocking because Jehovah had always proved himself ready to be their helper and friend. 

I am Jehovah — Here the emphasis is upon the assistance rendered by Jehovah to Israel throughout their entire history (compare Hosea 12:9). 

Thou shalt know — Better, R.V. margin, “knowest.” The prophet appeals to present and past experiences. 

No god but me — Israel found no god able to help and to save besides the one who delivered them out of Egypt; the entire history revealed him and him alone as saviour and friend. Indeed, there is no other deliverer. How serious has been the mistake of the people (Hosea 2:5 ff.).



Verse 5 

5. The loving care of Jehovah manifested itself in a special manner during the wanderings in the desert, when hunger and thirst threatened to destroy them. 

I did know — The Hebrew is more emphatic: “It was I (not some other god) who knew thee.” See on Hosea 8:4; here in a favorable sense — care, protect (Psalms 1:6). Some of the ancient versions read, “I shepherded thee,” which is in accord with the figure in Hosea 13:6, 

Land of great drought — Or, of burning thirst (Deuteronomy 8:15; Exodus 17:1 ff.; etc.).



Verse 6 

6. Jehovah’s care for Israel and the resulting prosperity failed to inspire gratitude; on the contrary, it made the people proud and arrogant and caused them to forget God. 

According to their pasture — The rich blessings bestowed upon them. 

They were filled — With prosperity; but they failed to recognize the giver (Hosea 2:8; Hosea 4:7; Hosea 10:1; compare Deuteronomy 8:11 ff; Deuteronomy 31:20, etc.). The verb is repeated for the sake of emphasis. It is possible, however, that the two verb forms, with a slight change in the second, should be combined to form one expression, “They were completely filled.” 

Their heart was exalted — Prosperity caused pride and arrogance. 

Forgotten me — Arrogance led to forgetfulness of God (Hosea 8:14; Isaiah 17:10); they felt that they could get along without the divine help.



Verse 7-8 

7, 8. The flock, Israel, despised the good shepherd; now he will transform himself into a beast of prey seeking to devour the sheep. 

Lion — See on Hosea 5:14. 

Leopard — Mentioned on account of its fierceness (compare Isaiah 11:6). Leopards are still found in Mount Lebanon, though in small numbers. 

Will I observe them — R.V., “will I watch by the way,” waiting for the proper moment to spring. “It (the leopard) is specially noted for the patience with which it waits… expecting its prey, upon which it springs with deadly precision” (compare Jeremiah 5:6). Several of the ancient versions and some of the Hebrew manuscripts read, “in the way to Assyria” (Hosea 5:13; Hosea 7:12). This would require only a slight change, but the other is to be preferred, 

Bear — When the country was covered with more abundant forests than at present bears were more numerous in Palestine; they are still quite numerous in the wilder regions of the Lebanon and Anti-Lebanon, rarer in the mountains east of the Jordan, and very rare in western Palestine (compare Lamentations 3:10; Van Lennep, Bible Lands, 259ff.). 

Bereaved of her whelps — And therefore even more ferocious than usual (2 Samuel 17:8; Proverbs 17:12). 

The caul of their heart — Literally, the inclosure of the heart. In popular language probably equivalent to breast. 
There — In the very spot where he seizes the prey. There will be no delay. 

Like a lion — R.V., “lioness.” It is difficult to distinguish between the different words for lion used in Hebrew; the one used here is thought to denote the female, but this is not beyond question. 

The wild beast shall tear them — The beasts will assist Jehovah in despoiling Israel. “The end of the verse suggests a battlefield, where beasts of prey attack the corpses as the last avengers of God.” Certainly the whole is to be understood as a figurative description of the judgment about to fall.



Verses 9-16 

Utter destruction the just punishment for Israel’s guilt, Hosea 13:9-16.

This discourse closes with another description of the hopelessness of Israel’s condition. It has rebelled against Jehovah, who alone can save; therefore destruction has become inevitable; it has already begun and will not stop until the whole nation has been consumed. 

O Israel, thou hast destroyed thyself; but in me is thy help — This is one of the most abrupt sentences in the book of Hosea. On the assumption that the text is correct the abruptness has been explained as due to the profound emotion of the prophet, which caused him to break off before completing his thought. A more satisfactory rendering of the Hebrew — though several words must be supplied in the English — and in more complete accord with the context, is that of R.V.: “It is thy destruction, O Israel, that thou art against me, against thy help”; that is, by rebelling against Jehovah Israel signed its own death warrant. LXX. and Peshitto present a reading which removes in some measure the unusually elliptical character of the sentence, and adds strength to the utterance. Both read the latter part as a question: “who will be thy help?” In addition Peshitto reads the first part, “I have (a prophetic perfect) destroyed thee.” Following these translations, the whole verse may be read, “I am,” or, “he is,” “thy destruction; yea, who shall be thy helper?” This question connects naturally with Hosea 13:10. Neither king nor princes can save. Here again R.V. is to be preferred: “Where now is thy king, that he may save thee in all thy cities?” According to Hosea 10:14; Hosea 11:6, the destruction will fall upon the fortresses and cities; in their distress they will need and cry for help, but in vain. The king will be powerless against the wrath of Jehovah. Hosea 13:11 goes even further and states that the king will be entirely removed. 

Thy judges — Equivalent to “rulers,” as in Hosea 7:7, including “king and princes” mentioned in the last line. The second question is practically equivalent to the first. 

Princes — See on Hosea 3:4. 

Give me — Some commentators see here a reference to the demands for a king in the days of Samuel (1 Samuel 8:5 ff.). It is more probable, however, that the prophet has in mind more recent events, when the people by actions rather than by word of mouth expressed their demands for new kings and placed them upon the throne (Hosea 7:3 ff; Hosea 8:4). When the calamity falls it will be seen how helpless is the king in whom they place their confidence.

The tenses in Hosea 13:11 are frequentatives. Jehovah did it on more than one occasion, and he is still doing it. In Hosea 7:7, and Hosea 8:4, the prophet speaks of the frequent changes in dynasties as having been brought about by violence and assassination. This was done without consulting Jehovah and without his approval. In this verse the prophet considers the same events from a different viewpoint. He makes the additional statement that, though Jehovah was not consulted, the changes could not be made without his consent and co-operation. In one sense, therefore, the people made the kings, in another, Jehovah gave them. “God humored them; but these kings who were wrung from him (Hosea 8:4) he gave them in anger; they were not kings by God’s grace, but by his displeasure.” As he gave them, so he took them away; and the anarchy and disorder following were equally due to his wrath (Isaiah 9:18 ff.).

Hosea 13:12-16 do not contain a promise, as is sometimes asserted, but an additional threat. Bad as is the present confusion, severer judgments are yet to come. 

Ephraim — The northern kingdom. Iniquity… sin —Synonyms. 

Bound up… hid — R.V., “laid up in store” — Also synonymous expressions. The case is closed, all the evidence is in, and carefully preserved. Nothing will be overlooked on the day of reckoning. With this record of iniquity before him, what can Jehovah do but allow justice to have its way? 

Sorrows (better, pangs) of a travailing woman — A common figure of extreme anguish and distress (Micah 4:9; Isaiah 13:8; Isaiah 21:3, etc.). Ephraim is likened to the mother who is in the pangs of childbirth, but unable to bring forth and thus to put an end to the suffering. In the very next line the prophet changes the figure and likens Ephraim to the child about to be born. His folly is delaying the birth and is responsible for the continued suffering. Again and again the prophet shows that, whatever calamity may come, Israel alone is to blame for it. 

Unwise — Though aware of his duty in the matter, he failed to do his part. The exact translation of 13b is uncertain: 

For he should not stay long in the place of the breaking forth of children — R.V., “for it is time he should not tarry in the place… “; margin, “when it is time, he standeth not in… “ It may be difficult to decide between these and similar translations suggested, but the point of the argument is easily seen. Ephraim prevented the birth at the proper moment, either by not presenting himself for birth at the proper time or by retarding the process. By his attitude he increased the pain and endangered the life of both mother and child, in this figure one and the same person. Applied to the history of Israel, the figure illustrates the folly of the people, manifesting itself in their failure to heed the warnings and exhortations of the prophets. The latter pictured the possibilities of a new life, and set forth the manner of entering into it; but Israel stubbornly refused to enter in, and thus came to the very verge of destruction.

Death seems inevitable unless a skillful physician can be secured. In Israel’s crisis Jehovah alone can bring relief. Will he interfere? Hosea 13:14 supplies the answer. This verse has received all kinds of interpretations. Broadly speaking, the different views may be grouped under two heads: (1) those interpreting Hosea 13:14 as a promise; (2) those interpreting it as a threat, continuing the threats of Hosea 13:9-13. The former interpretation finds its chief support in the use made of the passage in 1 Corinthians 15:55. But, New Testament usage does not decide finally the primary meaning of an Old Testament passage (compare Hosea 11:1, with Matthew 2:15); and there can be no doubt that the demands of the language and of the context are best satisfied by the second interpretation. If this interpretation is accepted, 14a as well as 14b must be read as a question. With either interpretation the translation of 14b in R.V. is to be accepted instead of A.V. If the interpretation of Hosea 13:14 as a threat is correct the verse must be translated, “Shall I ransom them from the power of Sheol? Shall I redeem them from death? O death, where are thy plagues? O Sheol, where is thy destruction? repentance shall be hid from mine eyes.” The first two are rhetorical questions. Ephraim had endangered his life in spite of the physician’s advice. Shall Jehovah now rescue him from impending death? The answer in an emphatic No! He rather encourages death and Sheol to do their worst. 

I will be thy plagues;… I will be thy destruction — Better, R.V., “Where are thy plagues?… where is thy destruction?” Bring them hither! You shall have unhindered sway. Repentance shall be hid —I will show no compassion (Amos 7:8). Hosea 13:15-16 expand the threat of destruction.

The interpretation just suggested is certainly more in accord with the general argument of the prophet than that which sees in Hosea 13:14 a promise. The latter view, which is based upon the translation of R.V. — that of A.V. is universally admitted to be incorrect — assumes between Hosea 13:13-14 an abrupt change of sentiment; Hosea 13:13 pictures Ephraim at the point of death, but the divine father heart cannot endure the prospect of dissolution. His compassion in aroused, and in 14a he promises deliverance from death and Sheol. Having reached this decision, he turns to these powers and asks triumphantly, “Where are now your plagues and destruction?” They can do no more harm, since Jehovah has taken the part of Israel. The last clause is a promise that Jehovah will not change his mind concerning the promise just made. 

Ransom… redeem — Not simply deliver. Death is so certain of its victim that it will not let go without a ransom. 

Grave — Better, with R.V., “Sheol,” the place of departed personalities (Habakkuk 2:5; Isaiah 5:14). Both Paul (1 Corinthians 15:55) and Hosea call upon death and Sheol to do their worst, but there in a difference between the two. Hosea is in earnest because he can see only darkness and gloom beyond. Not so Paul; he defies their powers because he was acquainted with Him who brought immortality to light.

15, 16. Whatever the prosperity in the past, whatever the condition in the present, the future has only destruction in store. 

He — Must be the entire nation. 

Fruitful — A play upon Ephraim, for its Hebrew equivalent and the original of fruitful are similar in sound (Genesis 49:22; Hosea 8:9). 

Among his brethren — This translation requires that he be interpreted of the tribe Ephraim, his brethren being the other tribes; but the context makes this impossible. For this reason many modern commentators favor the reading, “among the reed grass” (Genesis 41:2; Genesis 41:18), which is found in a few Hebrew manuscripts and was accepted as original by a few early Jewish scholars. The word translated reed grass is an Egyptian loan word; this fact, and its similarity in Hebrew to the original for brethren may account for the confusion. Whether this reading is accepted or not, Israel is pictured as a flourishing plant with every prospect of bearing plentiful fruit. 

East wind — It will swiftly destroy the prospects (Hosea 12:1). 

Wind of Jehovah — So called because Jehovah uses the wind as an instrument of judgment. 

Spring… fountain — From it the plant draws moisture and nourishment. In the case of Israel, the resources needed for success. If the reading “reed grass” is correct, it may be an allusion to Israel’s dependence upon Egypt; at any rate, the “east wind” seems to be a figure of the Assyrian conqueror, who comes from the east (Isaiah 21:1). That a foreign invasion is in the prophet’s mind in made clear in the last clause of Hosea 13:15, which describes the calamity without the use of a figure. 

He — Emphatic in Hebrew. The enemy described as east wind. All pleasant [“goodly”] vessels — All articles of value (Nahum 2:9; Jeremiah 25:34). Hosea 13:16 (Hosea 14:1, in the Hebrew) is the final summing up.

Samaria — The capital represents the whole nation. 

Shall become desolate — R.V., more correctly, “shall bear her guilt” (Hosea 10:2), which consists in rebellion against Jehovah (Hosea 7:14; Isaiah 1:2). 

Shall fall by the sword — Compare Hosea 11:6. The most horrible cruelties of ancient warfare shall be visited upon them (Hosea 10:14; Amos 1:13; compare Psalms 137:9; 2 Kings 15:16). Indeed, a horrible fate is awaiting the apostate children of Jehovah.

14 Chapter 14 

Verse 1 

1. Return — Israel was an apostate; had gone after the Baals. To enjoy again the divine favor the people must return to their own God, Jehovah, in obedience and love (compare Hosea 6:1; Joel 2:12; Amos 4:6 ff.). Out of the Old Testament idea of a return to Jehovah grew the New Testament idea of conversion. 

Jehovah thy God — In view of their constant tendency to run after other gods (Hosea 2:5; Hosea 4:12, etc.) they needed to be reminded again and again that Jehovah was their only legitimate God. 

Hast fallen — Or, stumbled; they were over-taken by calamity (Hosea 4:5; Hosea 5:5) as a result of their sin.



Verses 1-9 

ISRAEL’S REPENTANCE — JEHOVAH’S PARDON, 1-9.

Aside from the question of authorship (see Introduction, p. 35ff.) chapter 14 presents several exegetical difficulties, especially in its latter part. Hosea 14:9 stands by itself as an epilogue to the whole book. The author of this verse, who seems to look back over the fulfillment of Hosea’s oracles, expresses the thought that whosoever desires to become wise and prudent should become acquainted with the Book of Hosea. From it he may learn that Jehovah’s ways are right, and that the destinies of men are determined by their attitude toward the divine will. There is some uncertainty concerning the interpretation of Hosea 14:8, but the general thought of Hosea 14:1-8 is clear. The prophet exhorts Israel to return to Jehovah in humility and sorrow (Hosea 14:1-2 a). He puts upon the lips of the Israelites words expressive of the deepest remorse, and of an earnest determination to remain forever loyal to Jehovah (Hosea 14:2-3). To this penitent prayer Jehovah responds that he will graciously pardon, and shower upon the God-fearing people blessings hitherto unknown (Hosea 14:4-8).



Verse 2 

2. The Israelites were all familiar with the command, “None shall appear before me empty” (Exodus 23:15; Exodus 34:20), and they brought to Jehovah manifold gifts and offerings (Hosea 5:6; Amos 5:21 ff.; Isaiah 1:11 ff.), but for these Jehovah did not care. This Hosea had already made plain (see on Hosea 6:6); now he proceeds to give instruction concerning the things which will be acceptable to Jehovah. 

Words — Not meaningless phrases, but words expressing sincere repentance, such as he puts into their mouths in Hosea 14:2-3. 

Take away — It is natural that the prayer should begin with a petition for forgiveness (compare Micah 7:18-19; Psalms 51:9). Hebrew, “Do thou completely take away,” so that it shall be remembered no more. 

Receive us graciously — R.V., “accept that which is good.” Literally, take good; which may mean either, “Take and use that which is good,” that is, thy mercy, “and receive us again into thy favor” (so A.V.), or “Do thou take (accept) from us the only good we can offer, namely, words of supplication and repentance” (so R.V.). The expression is peculiar. If the text is correct, the second is a more natural interpretation of the Hebrew, though the first would seem to give a more acceptable sense. 

So will we render the calves of our lips — R.V., “So will we render as bullocks the offering of our lips.” The translation of A.V. disregards Hebrew grammar. R.V., as the italics indicate, attempts to remove the difficulty by giving a paraphrase rather than a translation. The thought implied in the latter is that the Hebrews, having learned their bitter lesson, will offer no longer bullocks of the herd, which are not acceptable (Hosea 6:6), but will substitute, as sacrificial animals, words of penitence and prayer (Psalm 2:16, 17; Psalms 69:30-31). The expression itself is so peculiar, however, that many doubt the correctness of the text. LXX. reads, “We will render the fruit of our lips,” and this is generally accepted as the original (compare Isaiah 57:19). The “fruit of the lips” are the confessions, petitions, and promises of loyalty contained in Hosea 14:3. The whole prayer in Hosea 14:2 b may be rendered, “If thou wilt completely take away iniquity, and if thou wilt receive the (only) good (we can offer), then we will render the fruit of our lips.” Following these words Harper reads the last, clause of Hosea 14:3, “For in thee the fatherless findeth mercy,” as supplying the ground for the confidence underlying the promise in the last clause of Hosea 14:2. This transposition is proposed not so much because it improves the thought as because the strophic arrangement demands it.



Verse 3 

3. Israel promises also to abstain from the very sins condemned so strongly and persistently by Hosea: (1) Trust in Assyria (Hosea 5:13; Hosea 7:11; Hosea 8:9; Hosea 12:1); (2) reliance upon horses — Human defenses (Hosea 1:7; Hosea 10:13). There may be implied a promise to cease trusting in Egypt, since Egypt furnished horses to Israel (1 Kings 10:28; Ezekiel 17:15; compare Isaiah 30:16; Isaiah 31:1). 

The work of our hands — Idols (Hosea 8:4). These they will no longer regard as gods (compare Hosea 13:2). Cheyne sees in the expression “the work of our hands” “an early anticipation of the splendid morsels of irony in which a later prophet lashes idolatry” (Isaiah 42:17; Isaiah 44:9 ff.). 

In thee the fatherless findeth mercy — Is to be connected with all the clauses, but especially with the last one.

Neither foreign alliances, nor human defenses, nor man-made idols can help. Jehovah alone is always willing and able to show mercy and loving-kindness.



Verses 4-8 

4-8. The sentiments expressed in Hosea 14:1-3, are essentially different from those expressed in Hosea 6:1-3. The latter were superficial; to them Jehovah could give no favorable response; the prayer in Hosea 14:2-3, gives evidence of Israel’s sincerity; to it he responds with the promise of gracious redemption. The response is not addressed directly to Israel, but to the prophet; the former is referred to in the third person. 

Heal — The people’s condition is likened to a disease which requires the presence of a physician (Hosea 6:1). 

Backsliding — In Hosea 6:1, the people express the hope that Jehovah will heal, not their sin, but the damage caused by sin. Some commentators see in Hosea 14:4 a, a reference to this expectation that Jehovah will restore their prosperity. That Jehovah will heal all “the damage which their backsliding has brought upon them” is undoubtedly true (5-7), but Jehovah will do something more; he will remove the cause of the calamity — the spirit of apostasy which is responsible for the present hopeless condition (Hosea 11:7; compare Jeremiah 31:31-33). 

Freely — Spontaneously. They need not purchase his love as they purchased the favor of Assyria and Egypt. 

Mine anger is turned away — The change of attitude on the part of Israel has made it possible for Jehovah to manifest himself again in love and mercy (Hosea 12:14). 4b belongs really to Hosea 14:5, and not to 4a. The two clauses in 4a form a complete parallelism, similarly 4b and 5a form a parallelism. Because Jehovah’s anger is turned away he will be as dew unto Israel. The disease healed, the ruins of the past removed, a life of prosperity and peace may begin; to it Jehovah will give his blessing. 

Dew — “The dews of Syrian nights are excessive; on many mornings it looks as if there had been a heavy rain.” This dew is of great importance in Palestine, since it is the only slackening of the drought which the country feels from May till October. In view of this fact it is only natural that dew should become a symbol of that which is refreshing, quickening, and invigorating (Psalms 133:3). Jehovah will put new energy and life into Israel (compare Micah 5:7). The figure of dew is used in Hosea 6:4, with an entirely different meaning.

The following verses (5-7) describe under various figures the splendor of the temporal and spiritual prosperity of the regenerated people. 

Grow as the lily — R.V., “blossom.” The figure suggests beauty (Song of Solomon 2:1-2; Matthew 6:28-29) and stateliness; perhaps also rapidity of multiplication. Pliny states that the lily is unsurpassed in its fecundity, one single root often producing fifty bulbs. 

Cast forth — That they may strike far and deep. 

His roots as Lebanon — Mountains are represented as having roots (Job 28:9); therefore the comparison may be with Lebanon itself, or the prophet may think of the cedars of Lebanon. In either case it is a figure of stability. 

His branches — Better, his saplings (compare Isaiah 53:2, “tender plant”); the shoots that spring up from the roots around the parent stem. 

Shall spread — Israel is not to be a single tree, but a whole garden. 

As the olive tree — The olive tree ranks high for its beauty. It is an evergreen, and its leaves have a beautiful appearance; the “arrangement of colors makes an olive tree at a little distance appear as if covered with a filmy veil of silver gauze, which gives a soft dreamy sheen to the landscape (Jeremiah 11:16).” The additional thought of serviceableness may be implied (see on Joel 1:10). 

His smell as Lebanon — Lebanon is rendered fragrant by its cedars and aromatic shrubs (Song of Solomon 4:11). A figure of the delight with which God and man will look upon Israel.

The interpretation of Hosea 14:7 is uncertain. Most modern commentators consider the text corrupt and attempt emendations. The English translations do not reproduce the Hebrew correctly. If the translation is changed, fairly good sense may be had from the present text; render: “They that dwell under his shadow shall again bring to life corn; they shall blossom as the vine.” The mixed figures in the two clauses — namely, the representation of one and the same person, on the one hand, as cultivating corn, on the other hand, as flourishing like a vine — are thought by some to constitute a serious objection to the correctness of the Hebrew text, but this is not conclusive; even Isaiah is at times inconsistent in his use of figures (Isaiah 5:24). 

His shadow — The shadow of Israel. 

They that dwell — The individual Israelites. The nation is pictured as a tree under whose shadow its members dwell. In a similar manner the mother, Israel, is distinguished from the children, the individual Israelites (Hosea 2:2). 

Revive — Better, bring to life — a picture of abundant fertility and prosperity (Hosea 10:1; Psalms 128:3). 

The scent thereof — Of the vine, Israel. Literally, his memorial, or, renown. 
The wine of Lebanon — Even Pliny speaks of the excellence of this wine; and more recent travelers praise it very highly (Ezekiel 27:18). G.A. Smith and others do not consider Hosea 14:7 a continuation of Jehovah’s promises in Hosea 14:5-6, but an utterance of the prophet. The former reads, following in part the LXX., “They (Israel) shall return and dwell in his (Jehovah’s) shadow; they shall live well watered as a garden; till they flourish like a vine, and be fragrant like the wine of Lebanon.”



Verse 8 

8. Ephraim shall say, What have I to do — So Targum and Peshitto. R.V. margin reproduces the Hebrew more accurately, “O Ephraim, what have I to do.” The question is spoken by Jehovah, not by Ephraim (Israel). Jehovah knows that he can supply every need of his people; why, he inquires, should idols be joined with him in worship? The rest of the verse presents a justification of Jehovah’s claim to their whole-hearted service, he will supply all their needs. LXX. represents a slightly different text: “Ephraim, what hath he to do?” The answer implied is that he has nothing more to do with idols; he has entirely discarded them (Hosea 14:3). In view of Israel’s conversion Jehovah will supply all their needs. LXX. may have preserved the original text. 

I have heard — R.V., “answered” — The pronoun is emphatic, I on my part, or It is I who. The tense is a prophetic perfect, though the perfect; may be used to indicate that in the divine mind the change of attitude has already been determined upon. Jehovah will respond to Israel in the same spirit in which Israel approaches him (Hosea 2:15; Hosea 2:21; Hosea 2:23; compare Isaiah 65:24). 

Observed — R.V., “will regard,” that is, with loving care and tenderness (Isaiah 8:17; Deuteronomy 31:7). 

I am like a green fir tree — The precise kind of tree in the mind of the prophet may be uncertain, but there can be no doubt that he is thinking of the splendid forests of Mount Lebanon. The pronoun is again emphatic. Who is the speaker? The preceding clauses are evidently placed in the mouth of Jehovah; so is the last clause of Hosea 14:8. It seems natural, therefore, to ascribe these words also to him. Under the figure of an evergreen tree he seeks to teach the people that his interest in their welfare is unchangeable; that the protection and shelter he offers them will continue forever. Against this interpretation it is urged that Jehovah is nowhere else likened to a tree, and that such comparison is alien to the spirit of prophecy (Hosea 4:13; compare Isaiah 1:29). Consequently the words are placed in the mouth of Israel as a “naive self-congratulation on the part of Israel.” The last clause is interpreted as a reply by Jehovah, warning them not to boast in their prosperity, but to remember that Jehovah is the giver of every good and perfect gift. In favor of this view is the comparison of Israel with the forests of Lebanon (Hosea 14:5). The abrupt change in speakers, without indication of such a change, cannot be urged against this interpretation, for similar changes are found in other parts of the Old Testament (compare Psalms 132). Some have gone so far as to make Jehovah speak twice and Israel twice, assigning lines 1 and 3 to Israel, lines 2 and 4 to Jehovah. But if line 3 is spoken by Israel, of itself, and line 4 by Jehovah, of Israel, it is strange that the nation should be likened to two different kinds of trees in two successive clauses — to a fir tree and to a fruit tree. For this reason it may be better to assign the whole of Hosea 14:8 to Jehovah, and regard it as a continuation of the divine promises to Israel. 

From me is thy fruit found — All the fruitfulness and prosperity of Israel comes from Jehovah. There may be in the original a play upon the name Ephraim, as in Hosea 13:15.

With Hosea 14:8 closes the direct prophetic message. Hosea 14:9 is the epilogue, summoning the people to lay to heart the lessons of the Book of Hosea. This epilogue is similar in import to the words of Jesus, “He that hath ears to hear, let him hear” (Matthew 11:15; Matthew 13:9, etc.). Because of its similarity in tone and language with the Wisdom Literature, the fact that the appeal seems to presuppose the fulfillment of Hosea’s oracles, and the lack of similarity with Hosea’s style, scholars are agreed almost universally in declaring the verse a later addition by some prophetic spirit who lived at a time and in surroundings which called for a message similar to that of Hosea. Whether Hosea is the author or not the meaning remains the same, but neither A.V. nor R.V. makes this meaning very clear. Both translations emphasize the difficulties presented by the divine providence as set forth by Hosea; few, if any, can comprehend them. Nevertheless, the author insists, they are straight, leading the faithful to life, the transgressor to destruction. While this interpretation brings out an important truth, it does not seem to touch the real thought of Hosea 14:9. This thought becomes plain if 9a is rendered as follows: “Whosoever is wise, let him understand these things; (whosoever is) prudent, let him know them.” 

Wise — A very common word in the Wisdom Literature; a wise person is one who knows and does what is right and proper or is anxious to do the same; such a one is exhorted to understand and lay to heart. 

These things — The warnings, exhortations, promises, etc., contained in the Book of Hosea. The advice is enforced by a parallel appeal. Why? 

For the ways of Jehovah are right — There is no injustice in the acts of his providence (Psalms 19:9; Deuteronomy 32:4). 

Just — He who is obedient to the divine will. 

Transgressors — The opposite of just; the man who is not obedient. The word just occurs nowhere else in Hosea. 

Shall walk in them — In the divine ways. To walk in God’s ways is ordinarily to “conduct one’s self in accordance with the divine will.” If this is the meaning here the statement of the author becomes equivalent to “the obedient to the divine will are obedient.” This is meaningless. 

To walk is in this verse equivalent to “to walk without encountering any obstacles.” He who learns the divine will as taught in the Book of Hosea, and is obedient to the same, shall live continually a happy and prosperous life; but the man who does not profit by these lessons, the transgressor who is disobedient to the divine will, shall meet his fate. 

Shall fall therein — Shall come to utter ruin. Whatever the outcome, the ways of Divine Providence are right. To one they mean life, to another death. Which it will be is determined by the individual’s attitude toward the will of God (1 Corinthians 1:18; compare Proverbs 11:5).

